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Muslim Impact on Religion and Culture of the Kalash
Zaheer-ud-Din*

Introduction:

The Kalash are the only non-Muslim ethnic group living in three
small and beautiful valleys of district Chitral. They are the last tribe of
the Kafirs of the Hindu Kush. The Kalash exhibit, perhaps, one of the
ancient and unique primitive traditions and cultures. They are living
with the Muslims in this region for a long period of time, and had been
under Muslim rule most of this period. In spite of being a small minority
community, surrounded by the Muslims from all sides, they still are able
to sustain their religious ideas and practices to display the most
colourful way of living and celebrating their unique culture in modern
world. On the other hand the Kalash do not have any solid ideological
foundations. Their religious practices and customs are based on some
mythological ideas along with nature, animal and ancestor veneration.

With the strengthen of Muslim rule in Chitral in 14 century C. E.
most of the Kalash embraced Islam gradually, except a small number of
them who up-hold their religion and customs, but they were restricted to
Bumburet, Rumbur and Birir, three small valleys that are known as the
Kalash Valleys till today. Despite of increasing Muslim population that
converted the majority of the Kalash to a minority even in these valleys
as well, their survival with their ancient religious and cultural traditions
is a matter of significance. Credit goes, on one hand, to the moderate and
caring Muslims community of Chitral who being the ruling power with
overwhelming majority neither interfered in religious and cultural
matters of the Kalash nor attempt to convert them to Islam by force, and,
on the other hand, credit goes to the peaceful and lenient Kalash people
who always avoided any form of confrontation with the Muslims.

Surrounding by the Muslims from all sides, with weaker religious
foundation it was quite natural that the smallest non-Muslim minority
community of the Kalash to have been influenced by Islamic ideology in
many aspect of life. It is a historical fact that the Kalash have been
influenced by Islamic ideology and culture according to natural social
phenomenon in which an influential ideology dominates a weaker one,
and a subjugated community loses its cultural identity against prevailing
culture. Unfortunately, in the case of the Kalash, this situation is
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Robert of Ketton was an English medieval theologian, astronomer and Arabist. He and
his friend Herman of Carinthia visited much in the Arabian countries and got fluency
in Arabic language. In 1141 Robert shifted in Spain where he got the base for Arabic
translations. During the 1140s he had been the most active translator of Arabic. See
Qur’an/Translations. The New Encyclopaedia Britannica, Ready Reference, The
University of Chicago, under the caption.

This first translation appeared in Latin, see Harmut Bobzin, “Latin Translation of the
Koran: A Short Overview”, Der Islam, 70, 1993, pp.193-206.

G.J Toomer, Eastern Wisedome and Learning: The Study of Arabic in Seventeenth-
century England, (Oxford: Clarendon Press; New York: Oxford Umniversity Press,
1996), p. 9.

Andrew Rippin, “Introduction” in “The Qur’an: Style and Contents” (Aldershot:
Ashgate/Variorum, 2001), p.xi.

A manuscript of this first Latin translation of the Qur'an containing the autograph
of the translator exists in the Bibliotheque de I'Arsenal in Paris. According to Sale, "it
deserves not the name of a translation; the unaccountable liberties therein taken, and
the numberless faults, both of omission and commission, leaving scarce any
resemblance of the original." Nevertheless, this work remained the sole or main
translation of the Qur'an available to the Europeans for about five centuries. It was
given wide publicity during the European Reformation Movement of the 16th
century. Martin Luther, who himself translated the Bible into German, wrote a
preface to this Latin translation of the Qur'an; and four editions of it together with
Luther's preface and some other works of Christian propaganda were published by
Thomas Bibliander from Basel and Zurich between 1543 and 1550. See Muhammad
Mohar Ali, The Qur’an and the Orientalists, p. 324.

Qur’an/Translations. The New Encyclopaedia Britannica, Ready Reference, The
University of Chicago,

Encyclopedia of the Quran (Leiden: E.J. Brill, 2004), vol.4, p. 245.
Norman Daniel, Islam and the West: The Making of an Image, p.78.

Arthur Edward Waite, Raymond Lully: Tlluminated Doctor, Alchemist and Christian
Mystic (America: Kila, Mont. Kessinger Publication, 1992), p. 10.

G.J. Toomer, Eastern Wisdom and Learning: The Study of Arabic in Seventeenth-
century Ingland, (Oxford: Clarendon Press; New York: Oxford University Press,
1996), p. 9

Bobzin Hartmut, ‘Pre-1800 Preoccupations of Qur’énic Studies’, in Jane Dammen
McAuliffe (ed.), Encyclopaedia of the Qur'an (Leiden: E. I. Brill, 2004), Vol: 4, p.
240.

The initiatives taken by Archbishop Raymond and Peter the Venerable resulted in
the establishment of the first School of Oriental Studies in Europe at Toledo in
1250, the College of Friars at Miramar in 1276 for the study of Arabic in which
Raymond Lull of Catalania plaved an important part, and the resolution of the
Council of Vienna in 1311 creating chairs of Arabic at the universities of Paris,
Louvain and Salamanca. See Muhammad Mohar Ali, The Qur'an and the Orientalists,
p. 324,

G.J. Toomer, Eastern Wisedome and Leaming, Op. Cit,, p. 10; See also Philip K Hitti,
Islam and the West (New York: Van Nostrand, 1962), p.52.
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Griffith, Sidney H., The Beginning of Christian Theology in Arabic (published in the
Variorum Collected Studies Series by Ashgate Publishing Limited, UK and USA,
2002), p. 165.

For more detail see Ammar al-BastT's Kitab al-Burhan:Christian Kalam i the First
Abbasid Century Le Muson 96, Louvain, 1983 in The Beginning of Christian
Theology in Arabic, by Griffith, Sidney H. (Published in the Variorum Collected
Studies Series by Ashgate Publishing Limited, UK and USA, 2002), pp. 165-67.

Ibn Warraq, Criticism of the Qur'an , (New Humanist, London, Vol. 118 Issue No.4
Winter 2001), retrieved from http:/newhumanist.org uk/116 on April 2010

Journal of the American Oriental Society, vol. 13, 1889, pp. 151-203.
Encyclopedia of the Qur’an, vol.4 Leiden E.J. Brill, 2004, p.71.

Tbd, p.236.

Newman, Early Christian-Muslim Dialogue, p.458.

Encyclopedia of the Qur’an, vol.4 Leiden E.J. Brill, 2004, p. 18

William Mur, The Apology Of Al Kindy, Written At The Court of Al-Mamin {Circa
AH. 215, AD. 830), In Defense of Christianity Against Islam. With 4n Essay On Its
Age And Authorship Read Before The Royal Asiatic Society, Published Under The
Direction Of The Tract Committee, London: Society For Promoting Christian
Knowledge (New York: E. & J. B. Young & Co, 1887), Pp.69- 87.

Apology of Al-Kindy, p.69.
Ibid. p. 70.
Ihid

There are several different opinions among the scholars in determining his original
name and its orthography, some write it with ‘Lam Mushaddad’ and some with “Lam
Takhfif”. According to Dtzi, Ibn Nighdilah ie. with dal as mentioned In Zakhirah by
Ibn Basam. However, in Risalai of Ibn Hazam ‘Tbn Nighrila’ has been declared as a
correct name, relying on original manuscript, see Ibn Hazam, al-Andalusi, Al-Rad ‘ald
1bn al-Nighrila al-Yahhdi, Maktabah Dar al-*Uridbah (Cairo: 1960/1380), p.8.

Ibn Hazam, Al-Fasl fil Milal wal Ahwa’ wal Nihal, Vol 1, pp.135-152.

Published with the research and editing of Dr Thsan ‘Abbas, from Maktabah Dar al-
‘Urtbah, Cairo in 1960.

Yunus, 10: 94,
Al-Araf, 7. 188.
Ibrahim, 14: 11.
Ibrahim, 14: 46
Az-Zukhruf, 43: 81.

Al-Tabri, Muhammad b. Jarir, Jami* al-Bbayan, (ed) Ahmad Muhammad Shakir
(Beirut: Mu’assasah al-Risalah, 2000), Vol. 15, p.200.

ZimakhsharT, 41-Kashaf ‘an Haqd'g al-Tanzil wa ‘Uyiin al-Agawil [T wujidh al-Ta 'wil,
(ed.) *Abd al-Razzaq al-Mahdt (Beirut: Dar Thya” al-Turath al-* ArabT), Vol. 2, p.351.

Abi Hayyan al-Andalust, Muhammad b. Yasuf, Tafsir Al-Bakhr al-Muhit, (ed) “Adil
ahmad “Abd al-Moujid, “All Muhammad Mu‘awwadh (Beirut: Dar al-Kutub al-
Tmiyyah, 2001), Vol:5, p.190.
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significance. Contemporarily it has lost all its significance as there are
numerous distorted passages of the original Arabic. Later Bibliander tried to
correct it as Encyclopedia of the Qur’an indicates:
As far as the old Toledan translation of Robert of Ketton was
concemned, Bibliander had only limited possibilities to correct this text,
which he himself described as “very corrupted.(45)
Robert of ketton criticizes the names of suras as a sign of irrationality and
unsuitability to the status of divine scripture.(46) He is considered as a great
Christian Islamicest among the carlier scholars who introduced some
innovative points to deteriorate the Qur’anic position. Since this translation
appeared, it became the foundation for translations of the Qur'an into other
modern European languages.
Raymond Lull (d. 715/1316):

He is the central figure, who has been clothed upon by all the
legends, an apostle and missionary in the name of Christ, in fine a martyr
for that faith of which he was the champion. He is also a figure of some
consequence in intellectual thought, and must not be ignored in the
philosophical history of his age, for he devised an art of knowledge and
reasoning, which was by no means neglected in his day, and was taught
subsequently at certain centers for about two hundred years.(47)

Among the most influential works of the period included Raymond
Lull’s (d. 715/1316) voluminous Arabic writings, which were largely
devoted to converting Muslims to Christianity.(48) Lull fiercely advocated
the teaching of Arabic as part of the Church’s missionary effort and has
come to be referred to by some as the founder of Western Orientalism.(49)

Conclusion:

For a long time to come, these attacks represented the greatest
obstacle to any genuine understanding or appreciation of Islam, Muslims or
the Qur’an at a popular level by European Christians. However, in
academia, it was around this time that Lull’s persistent calls for the teaching
of Arabic were finally heard, and in 1311 the Council of Vienna ordered the
Universities of Rome, Bologna, Paris, Oxford and Salamanca to teach
Oriental languages, thus institutionalizing the scholarly study of Arabic in
Europe.”” This institutional change had remarkably little effect in practical
terms at the time, but led the way for future understanding of Islam based
on original Arabic texts.”' The Christian understanding of Islamic revelation
and scriptural text conceived in their pre-occupied views. Normal Daniel
clearly indicates that the integrity of the Scriptures became a key issue with
Christian polemicists, but as they resented the doctrines of Islam, and saw
them in the light of their own preconceptions, they inevitably deformed
them.
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Abu Hayyan al-Andalus?’s View:
Accrding to Abti Hayyan al-Andalusi (d.745 A.IHL.), the use of the word “CV”
here apparently conveys the sense of conditional meaning, which is
preferable and this condition is to tie one thing with another one, happening
of which or chance of occurrence is not necessary. Sometimes, rational
perception of the occurrence of such thing seems almost impossible;
sometimes it occurs against usual. He writes:
By S Vg e 85 AT a0 V5 o (o8 Gt B 4k 80 o b A8
O Jaatiuse s(cpadalt Jgf UG g laa U 1S of JB) el A 68S Sie Jaaliualt 3 SIS 555
318 ) (Al A S tale Jadadl B oSS A0S0 o At 13a STISG g A oS
( 38)-Cnile ol(eslansdh 3 Ll b im V1 8 G o ol Condald (i aguind sl Sle
As the conception of the being of a son of Al-Rahman is impossible,
so 1s the Prophet’s being in doubt about revelation. Likewise, as to take a
ladder to the sky is impossible, so is the Prophet’s being doubtful.

Robert of Ketton (fl. 1136-1157):

Robert of Ketton(39) is famous for his earliest(40) translation of
Qur’an, ‘which remained the most widely available Western translation
until the 17" century.’(41) Under the commission of Peter the Venerable,
this first translation of the Qur'an came in existence to refute Islam. This
translation was completed in 1143 by Robert Ketenensis of Chester,
Hermann of Dalmatia and two other associates. According to Andrew
Rippin

That translation was motivated by a plain polemical spirit; it was to
allow arguments to be constructed which would counter Muslim
accusations of the deficiencies of the Bile and to facilitate missionary
activity.(42)
Muhammad Mohar Ali indicates some of the follies and deficiencies of
Robert’s translation and comments in the following way
This translation, as already mentioned, was made professedly for
refuting Islam and was as such not only highly prejudiced but distorted
at many places. Its chief defect was that it was not quite a translation
but mainly a paraphrasing of the passages of the Qur'an.(43)
Robert of Ketton was much interested in translating scientific works instead
of theological texts, so, he hesitated to translate the Qur’an. But French
Abbot Peter the Venerable encouraged him much to translate the Qur’an
because Peter wanted to have an early contact with Islamic texts. The
translation was completed in 1143 with the title Lex Mahumet
pseudoprophete which was the first translation of the Qur’an in any
European language according to Encyclopedia of Britanica “The first
translation into a European language, was the 12th-century Latin paraphrase
of Robert of Ketton.(44) Until the 16" century this work maintained its
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Ibn al-Nighrila
Yusuf or Ismail Ibn al-Nighrila(28) was a Jewish scholar and polemicist of
carly 5 Century. Ibn Hazam met him in 404 A.H. and said that he was a
great scholar and debater among the Jews.(29) He wrote a Risalah titled,
‘Tanaqudh fi al-Qur’an’ that was refuted by his contemporary Ibn Hazam
with the caption “Al-Rad ‘ala Ibn al-Nighrila al-Yahidi”.(30) Nighrila
traced an alleged controversy in the start of the 6" section of his Risalah,
presenting the following verse of the Qur’an:
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He wanted to give the impression in the above mentioned verse as if
Muhammad himself was doubtful of divinely status of the Qur’an.

Rebuttal by Ibn Hazam:

Responding to this notion, Ibn Hazam writes that “CY” in this verse
doesn’t correspond to conditional meaning. As this is impossible for a
Prophet calling people towards Din and even fought for it on one hand and
on the other hand, he is himself claiming to be uncertain over its veracity.
Rather, the word “0V’ corresponds to meaning of negating something, as
Qur’an uses this meaning at different places, such as:

(3204 3 by S G o
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Al-Tabr?’s Interpretation:

Al-Tabri (d.310 A H.) interprets this verse as, even if this notion is
accepted that the Prophet (PBUH) is doubtful of the revelation from God,
he could ask true believers among the people of book like ‘Abdullah bin
Salam etc, not from liars and non-believers. To consolidate his opinion, he
brings a narration by Ibn Zaid.(36)

Interpretation by Al-Zamakhshari:

Al-ZamakhsharT (d 538 A.H.) is of the opinion that, meanings of & «is b
- i are as presupposition and for exemplification instead of communicating with
certainty. He writes:

St O gy o Y O ey S0 80 b s ol B g U LN oy 2 U
(37)o.
“The real purpose is to express the soundness of the knowledge of
Ahbar about the veracity of what has been revealed by Allah (SWT) to

His Prophet (SAW), not the quality of the Prophet (PBUH) of being
doubtful of it™.
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translation of Risala was rendered by William Muir in 1880. As for as the
originality of “Apology” is concerned William Muir argues that the
"political allusions” contained this book:
.. are, in the strictest affinity, not only with the traditions of an Abbasside
dynasty, but of a court which had become partisan of the Alyite faction,
which freely admitted Motazelite or latitudinarian sentiments, and which
had shortly before declared the Coran to be created and not eternal. The
Omeyyad race are spoken of with virulent reprobation; the time of Yezid
is named the "reign of terror"; and Hajjaj, with his tyranny and the
imputation of his having corrupted the Coran, is referred to just in the
bitter terms current at the time. Abu Bekr, Omar, and Othman are treated
as usurpers of the Divine right of succession which (it is implied) vested
in Ali. I need hardly point out how naturally all this accords with the
sentiments predominating at the Court of Al-Mamiin; but which certainly
would not have been tolerated some forty or fifty vears later.(24)
The collection of the Qur’an has been severely criticized by al-kindd in his
‘Apology’, he declares the text of the Qur’an “The Coran as an evidence of
Mahomet’s Mission”(25)The allegations are asserted in such a vigorous
way that William Muir has noticed in the following words:
This long digression about the Coran 1s strongly coloured by Abbasside
and Alyite tradition. Much of it is mere romance, resting on no
historical evidence whatever. But it was no doubt the kind of talk
popular at the court of Al-Mamiin (where any argument impugning the
eternity of the Coran would be well received); and, indeed, our Author
here and there implies as much.(26)
The disclosure may be bitter, but it will be wholesome in the end.” He then
proceeds to give a lengthy account of the origin of the Coran. His story in
short ig this. “Sergius, a Nestorian monk, was excommunicated for a certain
offence. To expiate it, he set out on a mission to Arabia, and reached
Mecca, which he found inhabited by Jews and idolaters. There he met
Mahomet, with whom he had intimate converse, and persuaded him, after
being instructed in the faith of Nestorius, to abandon heathenism, and
become his disciple. This, while it excited the hatred of the Jews, was the
reason of the favourable mention of the Christians in the Coran, to wit, that
‘they are the nighest unto believers in friendship; and that because there are
amongst them priests and monks, and because there are not haughty.” And
so the matter prospered, and the Christian faith was near to being adopted
by Mahomet, when Sergius died. Thereupon two Jewish doctors, ‘Abd
Allah and Ka‘b, seized the opportunity, and ingratiated themselves with thy
Master, professing deceitfully to share his views and be his followers. Thus
they concealed their object and bided their time.(27)
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Hashimi, had a broader impact, since it denigrated the Islamic rites of
pilgrimage (q.v.), the Qur’anic account of the pleasures reserved to the
righteous in paradise (q.v.) and the expeditions of the Prophet against
Quraysh.(20)
Actually al-KindT’s Risala was a response to the Qur’an based on the
historical enmity of Christianity toward Islam. Encyclopedia of the Qur’an
interprets its influences:
Of greatest influence on the attitude of Christians to the Qur’an was the
polemical treatise in defense of Christianity published under the
pseudonym ‘Abd al-Masth b. Ishaq al-Kindt (not to be confused with
the famous philosopher Abii Yusuf al-Kindi), which was conceived as a
response to the invitation of the Muslim “Abdallah b. Isma‘1l al-
Hashimi. This so-called “Apology of al-Kindi” was in all likelihood
written in the third/ninth century. It is a matter of debate whether the
unknown author was a Jacobite or a Nestorian. Within the scope of his
elaborate discussion of Islam the author also addresses the Qur’an the
information about its origin and compilation deviates on some points
from the orthodox Islamic view, however, and it does not always seem
to be reliable. Above all, however, the author wants to prove the
inauthentic and unoriginal nature of the Qur’an, arguing that the
contents of the Qur’an were strongly influenced by a certain Christian
monk named Sergius, alias Nestorius, who had wished to imitate the
Gospels. After his death two Jews, ‘Abdallah b. Salam and Ka‘b al-
Ahbar, had also added materials from Jewish sources. In any case, the
argumentation of the Risala reveals its author’s own precise knowledge
of the Qur’an, from which he frequently makes Al-Kindt’s Risd@la had a
significant effect, particularly in the west. (21)
According to him © in the process of the codification of the Uthmanic codex
human editing took place: Zayd b. Thabit and *Abd Allah b. “*Abbas were in
charge of its compilation, including reflecting what was corrupt in it.(22)
He interpreted the text of the Qur’an not as intellectual piece of literature.
All these [descriptions of paradise in the Qur’an] suit only stupid,
ignorant and simple-minded people, who are inexperienced and
unfamiliar with reading texts and understanding old traditions, and who
are just a rabble of rough Bedouins accustomed to eating desert lizards
and chameleons. (23)
Al-Kindi's Risala was translated by Peter of Toledo from Arabic to Latin
published in Latin in 1142. It was translated from Arabic to Latin by Peter
of Toledo, who translated it with the collaboration of a group of translators
organized by the wish of Peter the Venerable. Peter is well known figure
who translated the Qur’an in Latin first time in history. The English
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They could have made themselves a scripture according to their
desires, and they could have affirmed in it that when the Jews wanted
to kill Christ, and they came up to him, he blew a breath against them
and consumed them with fire, and he was lifted up to heaven alive, that
death did not attain him, nor did affliction come upon him; and that a
man may marry as many women as he wants.(16)

With this argument ‘Ammar is not, of course, mentioning anything that
the Qur’an actually teaches. Rather, his is reflecting what the Christian
polemists, especially those in Greek, charged against the Qur’an. the
suspicion that Ammar who intended to turn the attack against the Qur’an, in
his defense of the Christian who faced the charge that they distorted the
Gospel, 1s strengthened when one reads his response to those Muslims who
claimed that the Christian distorted was a matter of changing the intent and
the meaning of the text, without altering it outwardly.(17)

‘Abd al-Masih ibn Ishaq al-Kindi :

‘Abd al-Masth ibn Ishaq al-Kindi had an extremely insensitive
stance towards the Qur’an. His most renowned work is known as ‘Apology
of al-Kindy’ (Risalat ‘Abdal-Masih al-Kindi ila ‘Abdallah al-Hashimi).
This document is based upon a correspondence between al-ashim (a Muslim
scholar) and Al-Kind (a Christian theologian). Both these documents
represent of two different apologies in the book. Firstly, the Muslim
preaches Islam to the Christian and secondly the Christian invites the
Muslim to embrace Christianity. Obviously the large portion of the book
consists of the Christian’s answers.

Thus it is clear that your book [Koran] has been tampered with by
many hands, each person adding or suppressing or changing what he
wanted, causing discrepancies ....Y ou [al-Hashimi] know of the enmity
between Ali, Abu Bakr, Umar and Uthman; each of them interpolated
into the Koran whatever favoured his own claims. In which case how
can we distinguish between the genuine and the inauthentic? Al-Hajjaj
also added and subtracted at will. You know perfectly well what kind
of a man he was, so how can you possibly have confidence in him as to
the Book of God, or believe in his honesty when he was always
searching ways of pleasing the Umayyads? (18)

Risala 1s considered as the first complete refutation of the Qur’an. He
rejected the divine origin of the Qur’an and Muslim concept of revelation.
Rather he emphasized that Muhammad (SAW) was influenced by a
Christian monk, Sergius or Nestorius and the monk inspired Muhammad to
write down the Qur’an.(19) Encyclopedia of the Qur’an introduces as:

An anti-Islamic polemical tract which pitted the Nestorian Abd al-

Masi F al-Kind1 against the well-known Muslim scholar, *Abdallah al-



