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Abztract
Enowledge of Ilamic and meodern Jurisprudence with Jipiste vision
and 1imderstanding of the new developments and circumutances that
shape the Ife of a Muslhim will help a lot in legislation and izsuance of
Jatwa related to the comternporary social demoeratic, culboal and
legal kev dsanes such as phoalistie dewocratic Llange values
aboriion, preenptive jihad . The legal sohition needs a legal fromework
af reference. Absolute obligations are not subject to chimge such as
Halal and Haram whereas relative oblipations are subject to chamges
within the legal criteria [f this i mamntaimed withan the theological
Srameweork may important legal Gaues can be anscably resolved
Allzh gave the permassion of Iithad to the Prophet (pbrhl) and he
(phih) exercised it on wery occastons. This paper will iy how
FProphet Muhanonad (phrh) ©w the first Migtaldd ([practiionsr of
btihad) and law wmaker in the history of Llam and how his shedents
{compmnions) were rained by him had the best imderstanding of those
ridler and were the first to became the protectors of those laws. The
conpmuons in the Drophet’s (pbuh) Kfetime did fthad cnd put them
in front of the Prophet’s poirdichon. He {pbuh) was pleased and
expressed hir corsent silently and alse with words of praise. If a
conpmion did not exercise [Jtthad m the proper way, the prophet
(phrih) expressed his dishike. This paper will analvze the balanced
approach towards chimge management m the Prophet s [pbuhl) fme
and how he ([pbuh) trained his compargon: in such a way that these
conprehensive laws wonld become beacons of light for the chamging
conditions and fulfill the needs of all tmes to come. Shari'ah laws
were framsmatted through a chan of ranswatters. This bansnession
contimnied Bl the age of the companion: and theiwr followers [Tabaml)
As long as Mralim jurists tackled the new emerging issnes with hhad



The Legacy of Jahad for Legislaime Digfting ond Sectal Democratic Change m
Ndishm World

the Musivm societies worked smoothly. Later whem mutellectial
stagnation came n the sociely regarding acceptmce of healthy
charnges, the decline at all levels started

Eey words: Fatonal bass for [jihad, soczal and dermocratic change,
freedom of opimon, 5 ma (comultaton), Mushm world

Historical origmz of Islammae Law: The Chur'am and prophetc
practices (sunmah} were the exchusive sources of the law dunng the
bfetime of the Prophet BMubamomad (pbub). As pew and quite
unforeseen comdibons faced the Mushnes im their political amd
temitonal expamsion affer hamy, the use of [jtthad became a comumom
source of legislabon The foundationm of change managemert thoough
Ijthad 15 actally found in the decisions, orders, dealings and feachings
of the prophet (phuhl). Allah says, “The sonof Adamwrongs me for he
curses ad-Dabr (Tmme), though I am ad-Dale (Time). In My Hands are
all things, and I cause the revoltion of day amd might™ Later
theologians amd pansts deduced the laws from them and gave thein the
legal formms. The stadvy of figh was mfieshed with vaster and fiesher
pempechves. This 1 very nmch hke stadyimg n detad the Arabic
spokenb v the matwons, their examplss, thewr savings and then prepare a
dictionary of the Arabic language. In very nmich the same way affer
mehoulous chservabion anmd bstering to and undestanding of the
prophet’s {pbuh} decrrions, owers and deabings, laws were formmalated
im their hight 5o that peoblens canbe sobed. Some of the compamons
who came fiom famway places to embmace Islam were traaned by the
Proophet (pbul) m the laws of Shemah mn sach a way that after they
went back to ther tbal areas, they could find soblntore o fiafure
problems .

T heoretical Duwjuries to practical comcerns: The Cormpamons did not
argue on frvial and wrmecessary matters. Theywere not habiuated to
discuss imaginary, uireal problems . They only wanted o go mdo falks
that should prove beneficial The compamors would cbsen= the
prophet perforromg wuda {numor Abhton). Thevwould learn the way
wada 15 doms and did Dot go mdo unmecessary mgumines amd
compheations whech 5 also obwvious fiom the messape of Cur'an
(5:101).

Evolution of legal stmeture of sociedy of Madima: “With the
declaration of prophethood (pbul) (810 A D) Islanuc legal stmucture
sterfed talang proper shape 1m stages ot a proper beginmrg started m
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the Madiman penod (622 10832 A D). Command ments related to legal
problens were revealed and mmplemented gradually mn 23 years. Even
a mumber of Hadwth of that penod emcompass legal problemns. When
gquestors were pot to the pophet (phuh), arswers were mevealed by
Allah to hm for exarple Cuar'am (2:219 saws “They will ask thee
about itococant and games of chance™ and (22200 *° Amnd they will
ask thee about { how o deal with} cophams™ and (2:227) “And theywall
ask thee about (women's) monthly courses ™ and questors that were 1n
the mond of people but not asked for example Allah says (35:1) “And
God does hear what you both have fo say” ammwers to those queshons
were also revealed by Allah fo the Prophet (phuh).

Purpose of Shari'ah: Puipose of Shan’ah has already been defined,
the framework provided amd doectives mdicated for anlslamoc State 1n
the moderm wodrdd., The sxeoubve (for the covl and nubitary
adnumstration), Legwlatove, Fadicial 5 oecial duties and fanchons of a
Bhaslon 5 fate are clearly menhoned m the Cur’am and Surmmah

a. Al-Ghazaly {d 505/1111) wlole memtomnes the purpose of
Shan’ah wittes “The very objective of Shan’ah 15 to promote
the welfare of the people wlech bes mn safegnarding then farth
their hives, ther utellect, thenr postenty, and their wealth
Whatever ensures the safeguardmg of these five serve public
mferest and 15 desmabls.™

b. IbnalQayym (d.75171350) wntes, *The basss of 5hanah =
wisdom aml welfare of the people 1 thas world & well as the
hemeafter. Thes welfare lies m complefte mstce, mery, well-
being and wisdom Anytling that departs from mshee to
oppression, from mercy to harshness, fiom welfare to masery
and fiomwisdom to folly, has nothing to do with 5hari’ah ™

Islam 15 a progressme ehgion balancing permanence amd change.
Progress means man’s moml social spmfual amd  econonuc
development. In the Qur’an {4:38) mlers are emgoimed to deal people
with Jondress and qustice and emove socal coltoral, pobbical and
econome amd health meguabties Chiranm advocates the welfare of
mardkand {29045 9:103, 22:29 2:182, 2: 214, 21:107) and mastice {4:58,
5:2) and removing the hamdshops of the suffenng of umamty (2:135).
Allah says (10:44) *“Venly, God does not do the least wioog unto men,
but it 15 menwho wrong themselves ™
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Are Islamic bowz umable to manage a modern society”T [slam s ot a
stagmant relhgion and Prophet (pbub) was the greatest refommer, but
Islam bas been mosnsed by pohbical leaders and milers of the Mushm
States (hke Gemeral Z1a al Hag former Pressdent of Palostam, 5 addam
Hussaimn of [rag, Hosm Mubarak of Egypt, Zam al Abxdeen of Tumsia
and Colonel Qadafl of Libva ete.) for therr own inferests in many ways
50 that Mushms keep with them Countes like 5auds Arabia, Iran, and
Palostan affim that Islam 5 the elhgion of the State and Char’an amd
Sonmah are the main sources of Lav bt there are 50 many questions
and doubts about civil, social, pobtbical, commercial Brues which need
proper clanfication and qustficaton hke the nghts of men, women and
nom-Mushms, Islame modsnuty and democmacy.

a M. Haslom Eamabh tuly commented on the nohon of
adaptabilty and change m Islammuc Law and saxd, “The leading
mrists and “ulama’ have consistently maintained the view that
Shan’ah 15 resourceful and well equipped with the necessary
tools with which to accommodate social change. The Shan’ah
s meogmmes idependent masomng (yhbad) and its sub-
categomes, such as comsuderabiors of poblic wderest (5hslahy,
mrrhe preference (hbsan), amalogral reasomng (gryvas) and
so forth for the o1y pupose of adapting the law abieast of the
changing needs of society 43

b, While merhomng the mle amd 1espormsbibbe: of Mushm
mints to the comtemporary challenges Damsh Yusuf wites,
“The differenfiation between two knds of obhgatiors-absohte
ard not subject to change, elative and subject to changes-
necessated accomding to legal entena, wlich can resolve some
mmportant legal 1sm1es, was not mamtained "

Use of [jhlad m the legal deciion of pumishment of theft: "Whan
this commandmernt of Allah (5-38) regamdmg the paims lonent to thueves
was revealed “How as for the man who steals and the woman who
steals, cut off the hand of erther of themn ™ 1t meant that the oot causes
of theft should be removed and elmumated . The collective mghts amd
wellbemg of people should be pmotectsd and character traimune be
given fo people to meform them By safegnarding the comduct amd
welbeing of people, sorial ecomormuc amd pobhbcal advamtages are
gamed by a society.
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The meammgz of yad: In thas blessed verse the wond yad 5 bioad
(Batlag). It meams a). The part of the hands fiom the tips of the fingers
to the ames. The ladies who came to see the Prophet Yousaf (pbul) cut
off thewr fingers but the Qur'an (12: 31) saw, “And when the women
saw ooy, theywere greatly amazed at hos beauty and (5o flustered wers
thev that) they out ther hamds (meamng only fingers with thewr
knives)™ that they cut off then hands .

b). In another place mthe Cur'an(3: 6) Allah saws “0 vou who have
attared to farth! When yvou are about to pray, wash your face, and your
hands and amws up o the elbows™

The applcation of Islawar legal primeples: Allah Says, (5:38) “oat
off the hamd (of a tluef).” After clanficaboms 1t means to cut off the
hands il the winsts.

1. Mashe the permom muplemenhng this pomshroent poght have
had guestors aboat this vere on theft about the exact place
fioon where the hand should be out becanse bref statements
needed clanficaton The pmophet (pbull oodered cattmg the
thief"s hands il the wiist’, thereby puthing lmitatons on the
gereral laws on theft.

Y. The Qur'an gives gereral omers on cathmg the hands of
thieves. The prophet (pbull) once and for all clamfied ths law
by ordenng the thuef™s hand tobe cot off &2l the wnsts thermby
mllfynng all ofher mopheations.

3. Themw 15 also the question whether the nght hand should be oat
first or the left ome. The prophet (pbuk) specified thos bioad
command ment of the Chur'an.

4. After the Prophet’s hie, lus compamorns applied the same laws
of the prophet (pbuh). Hafl quotes from len & Umar (ra) that
“the Prophet (pbah), Abu Bakr (r.a) and Usman (r.a) puroshed
the thiefb y cutting his hands off till the wrist™.”

The meanamgs of gat:

a). The womd gata 15 singular, 1t does not sigrofy many. It appears as if
no matter how many tomes theft v dome by one thoef, he will be
puinshed pust once (hus hand would be oot off 61l the winst once only).
Thes could be momanderstood by people m fature; the prophet clanfisd
this musmanderstanding by saving that the thief be pumshed a5 many
tmes as he conwots the theft
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b). The word gata m the verse (5:38) “wa gattana adeyalmn” could
mean fo wound or mpare the hamds . Thas 15 why m some traditiors the
hands of the thueves were not severed fombody. On the other hand an
mrlson was made on the palms. For the same mason even foday in
many law courts of the wodd the witmess spread s palns out before
taking cath of promise, so that the pudege canbe sare that ks has mot
been comvacted before.

FLEXIEBILITY IN THE LEGAL DECISIONS OF THE
PROPHET (PEBUH) FOR SUSTAINABILITY

Many examples can be quoted where the prophet (pbull specified or
put lmotabons on the bioad laws of the Qur'an But sometmes the
specified laws were given exennphon m excephonal cases.

1. The Cur'an(4:3) has allowed polygamybut the prophet (phuh)

made an excephon to this mle and stopped AL b. Ab: Talb

(r.a) fom manymng the daughter of Abu Jahl and saud, "By

Allah the daughfer of the prophet and the daughter of the

enemy of Allah cannotbe put fogether on the same level™”

Generally the sacnifice of a six month-old-sheep 15 unlawfal.

But the Propket (pbuly made o lawfol to Abu Burla b Boas

{r.a) to sacnfice a six-month-old goat.”

3. It 15 not allowed to cut fiees i the vicimty of the Haram. But
when Ibnre-Abbas (ra) took permusson for onthng Azkhar he
was gramted permmssion for '’

4. The fidya of fasting 15 chanty o others. But comsiudenng the
destation of ons compamon the plurp.l'et made s fidva of
Kaffara (expiation) lawfil to hinself

5. Men ae forbidden to wear sik but Zubair (ra) and Abd al
Falman (ra) were allowed fo wear silk dus to the itclhing on
their slam '

& It was not allowed #o get share flom war booty without
parhcipating m Jibad. Dunng the battle of Badr Usman b,
Affan (r.a) was bolong after his sick wife Fugayya (daghter
of Prophet (pbuh), 5o the prophet allowed hom to take share
from booty without going for Jihad .

LJ

Pomis to ponder
a  DMalong laws specific and making excephoms to the law are
proven fiom the teachings of the Prophet (pbuh).
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k. Junsts, who came later, studied these cases of specificatons
and excephons and fixed the ponciples and laws fo be
folkvwred m future problems.

€. These specific and excephonal laws prove the flaxbility of
the Shamah laws wlhich are poble, compehensive anmd
pleasing thersby maling solibors o pooblemes egually
usefil for all timnes .

Decwrrence of Ijtihad by the Prophet (pbuh): Allah gaw the
pernussion of [jtihad to the Prophet (pbuh) and be {pbul) dad Djihbad on
stiabors, them and there and also transferred the methods of Ijhibad to
his Compamons. The queston nught anse that when Ibras] (as) was
with the Prophet (pbul) all the time, them what was the necessity and
wisdom belund hns Iphhad? Maybe one mason 15 that veres mlated to
lawrs are fow 1m Sham'ah and there were mmmmmesrable problens amd
diffirulbes which needed to be solwed, so the need for Ijtihad was wery
mportant and necessary. The Prophet (pobuly established the
theoretcalideclogical and practical models for lns cormpamons and for
all juost of the fatire generabions, so that problames could be sohed
whensver and wherever recessary and there should notbe any Jond of
daiffirulties 1 thas regand.

Views of scholars onocourrence of [jithad by the Prophet (pbuh)k

b Safuddm al-Amadi 5 hafin {d. §31/1233) wlule explaimng the
veme (3:159) “And take counsel with them in all matters of
pablbc concerm” wrntes that shnra (comultation) 15 required m
the matters wloch meed Lthad and if thers 15 revelaton fiom
Allah there » no meed for Dhhad. Whenever clear verses
regarding problems are present i the Qur'an, there » no meed
for ithad at all Butwhen thers 15 need for clanfication Iytihad
has o be done by shara {comultation)

" Imam Shabi also support the same wlea amd be wotes,
“Wherever the prophet (pbuh) gave deciszon on confhets and
disputes and aftenwamds they weme confradicted by Allah
thoough later evelatiors, he (phul) would mot take back hus
decision but followed the duechoms of the revelaton in fatore
decisions and sthuations™. "

The extablizhment of [jihad by the Prophet (phuh): Most of the
scholars’ agree'” that the Prophet (pbul) exercised Ijtthad in his life

under Allah’s peomssiom
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' Tbn Abbas (r.a) quotes the questionb ¥ many people, that ““What
should be the treatment mefed out o posomers 1n the Battle of
Badyr? Vanous opimons were bemg offered to the Prophet
(prul). Some compamons (ra) thought that the prsoners
should be fieed after talung (fdyva) fom them The Prophet
(poul} accepted tlus advece amd acted on it On this occasion
this Quramic verse (3:67) was mvealed™ 7

a. Mullah Jeevan Hamafi (d. 113W1I71T) m thas egard has saud,
10 Prophet {pbuh) becanse this decision was taken by you on
the basis of Ijthad by shua (comultabon) therefore o one
will be accountable in this regard ™" He fiurther commented on
the comchisions that cam be denved flom the sbove veise amd
says, "This clanfies the stance and reason of Ithad and = a
clear puoof for those who ject analogical reasomng”. *

b. Imam Nasafi (d.710/1310) " and Imam Abu Jafar Almed al-
Tabari ' has also derved the sams conchusions that the Prophet
{phuly) did Dtthad i bes hife.

Imjuctions to conduct the affadrs of the Islamic State through
Shara {(comculiation) The veme (42:38) albo gudes matker of
comrmnal natare were fo be decided fhoongh shara {comultation) with
the commmmty to whom the mlers ame accountable. It means that
pobitical matters of an Islabmc State shoold be conducted m
comsultaton with a legislative Assembly and other authontes be made

accourdable to fhe comrmmty. The Prophet (phul) enconraged mmtaal
comsultaton and discassion on several matters.

Labi Sadika, teacher at the Umwvemity of Exeter, England wlule
analyzing the cumrent stagnation m the Muslhm world and evolobon m
the past comments that “Like 1pma, slura stopped bemg democrahe.
Instead of evolving 1o a popularlybased nwhibon of cormaltabon
for the emactment of civic mspombilbhbes, shura became a narrow-
focused process between and within concerdne cicles of power. Thas
except for the fust 39 wears of Islamy, simce the begimmung of the
Bledman pemod m 622 and upfo the reign of the last nghtly guxded
Ehalifah in 661, shura was ahsent from political mle™ **

2. Ibme-Abbas (ra) quotes that “A person came to the Prophet
(poul) and sasd, "Wy s1ster had prooosed Allah that she would

perform Hap (Pilgnimage], but she died™. The Prophet (phuk)
to thas remarked, “If yvour sister had debts tobe paud, wouldn't

1
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vou pay them off to the debtors? The mam rephed 1n the
affimatne. The Prophet saud, “then pedform Hapy (Plgmmage)
on her behalf, as the pronuse was made to Allah, 5o you are
boond to keep the prommse of your siter. Tlos pIPmise was rot

given to any person It was gven to Allah™ *° Tlis Hadith
teaches abont the existence and use of Ijtahad .

Tz, amnd permossion of [jihad te the ceormpamsons by the
Prophet (pbuh): The pophet (pbuh) gave permmusson and traomng of
Ijthad to ls compamions and produced a commmmty of fugaha
{mizsts) for change maragement and they prachiced 1t He (pbub) also
recelved mformahon about the Ijhhad done by hs conpamors. For the
vestigation and methods of solving pioblems, there are moany Hadith
of wlhich one 15 of Maaz comidersd the most maportant 1n [slanue law
and 1t deduchoms . Thes badith 15 found in mamy books of Hadith such
a5 Timu=, Abu Dawood efc,

How te mwve forward ztep by step? The Proophet (pbuh) wlule
sending Maazbin Jabal (r.a) to people of Yemen gawded hinn with the
following womds, * If vou are faced with a problem to whech a solntion
15 mequued, how would vou solve 117 Maaz rephed, *T would look for
the solihon m the Holy Curan™ The Prophet {pbub) then asked hum.
“If you don't find the sohation from the Curan, then what would you
do"? Maaz (r.a) rephed, “then [ would try to find the soluton from the
Sunnah of the Prophet (pbul).” The Prophet (pbul) asked hom again,
“What if you don't even find the solihon in the Sammah of the Prophst
(pboh)?” Maaz (ra) remarked, T wonld then do Ijhhad according o
my understanding of the Cur’am and Summah i the best possble way,
taking all the mecessary precanbions.” The Prophet (pbub) passed lus
hand over Maaz’s chest and saud, “Thanks fo Allah who guided the
anVOY n:fl' the Prophet (phul) on the nght path and the has made me
happy”

Conehemions from the above mentioned hadith:

1. Anyand all problems related fo knowledge and understandmg
of Islam amd their soltwons will be fost sought from the
Char'am After doomg a thooough stady of the Gur’an o fimd
solitors fo vanous proslens, the Sumahwill be conmulted and
studied m depth. If the schiton 15 not clear or mot found exther
m the Char’an or the Hadath then Ihhad has tobe done. It means

if
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Lithad can be dore omly when sohiton: to poblems are oot
explcifly menhoned i the Char'anand Hadith

The Prophet's (pbah) words, “If wou cammot find the solknton™
urstead of sayimg, “If the solbon 15 ot present 1 the Cur'an™
shonws that mmdiduals have different capabilties. If a scholar
cammot fird the solihon, 1t doesn’t mean that the sohlihon to thes
poblem = not available i the Cur'am There are chances that
other scholars with better insights mav be able to do 5o from
the Qur’an.

In the same way, the Prophet {(pbuh) told Ibhn-e-Mamd (ra) on
one occaston after teaclong oo the methods of inveshgation of
Ijtihad sad *When you find a commandment in the Qur'an or
hadith then pass vour fatwa accordmgly. If you ::a.rutlt find the
soltion fromboth sources then resort o Itihad™ ™

Saeed b. Musayweb gquotes that Al (ra) omce asked the holy
Pmophet (pbul) “If we are confronted with a problam: fo which
there 13 mo mlated command merthimstmcton in the Char’an or
Hadith, then what should we do™" The Prophet {pbuh) mephed,
"In that smnabom gather the pious people and people of
knowledpe and learmng and corsalt them 1 m ﬂut regard and dao
not do Ithad based on an mdividual's opimon’

Once the Prophet (pbul) fold the compamons that “Asr
{affermoon prayer) should not be offered before maclhing the
locality of Bam Cravdah™ when the time of Asr (aftermoom
prayer) came on the way, some compamomns saul that they
would mot offer Asr before mwaclimg m the locabty of Bam
Chiraydah and some saud that they wonld offer it om the way.
When thes matter was bmought mio the notee of the Prophet
{pouh} he did not queston or expresses anger on either of the
parhes because both groups of mnst apphed different
mrtsprudental apprmoaches withim theological legal framew ok

Deduc tion of the resulis from thas

| 4

-
-

The compamsors of the prophet (phul) had ddffersrdt opimons
on the offenng of Asr (aftermoon prayer)

. When this was menboned to the Prophet (pbul), he meither

sought clanficaton nor condemned any of the fwo parhes. Tles
proves that both parhes did Ifhhad amd tock thewr decisiors and
the [jtthad of both the parties was correct.

Ibn-e-Tamumya (d.728M1328)" and Ihne-Qayyam
(d.751/135)) hene wntten that jarists have a differemce of

i1z
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opumon 1 this regand as to whoch sude’s actonwas better than
the other Some saad the better sude was the one which offered
A=y prayer on the way, themsb v falung preference over the other
party by cheving the mstmchons of the Prophet (phuh) and so
took precedence over the other. Some samd that the better party
1 the ome which delaved offerimg Asr prayer he:au:e the v
wanted fo reach the Dayar-e-Bami Quraydah quackly ™

4. When the Prophet (pbul) did not express hus anger or dislike to
either of the partiesit means that both parbes are comrect m
their own understanding and jdgment. Therefore, there 5 mo
need to go any forther o thes matter by agument or deep
comsid erabion

Ratienal baxis for Ijtihad: Academic and Judicial hoedie of Law: It
15 necessary for [fhhad and Istimbat o follow the moles lawd downby
Shari’ah The Ithad which does mot comply with the principles of
Shan’ah » not athenhc.

Anrb . al-Aas (ra) says, "Onthe occasion of a battle, one cold mght, I
came under a major state of ntal mgunty for which [ had o take
Glus] (the greater ablnton) [ could mot do that a5 the cold would have
killed me. 5o I pedommed tayamoemim (Diy Abkbon) and joired the
congregation When other comnpaiuors fold about my act to the pmphat
(pbuh), ke {(pbub) sad, "“How could vwou offer your prayer m
congregahon when you were 1 a mhaally mupare state” I clanfied ooy
positon amd recded the ﬂme I:ii 29, "Don’t kil yoarmseles. Sumly
Allah 5 kind and Mexcifal”." The Prophet (pbub) smiled and didn't
say anything. Amwb al Aas (ra) followed the principles of 5 han’ah for
Ijthad .

Abihty te think cerrectly m twe: Jabor (r.a) quotes that, “We wers
on a jowmey, a stone hat ore of our fellow-travelers and lus bead was
mpared. He came 1 a state of ntoal mapunty. He asked other
compamons 1if he could pedform the Tayammmm (dry abhlihon) for
prayers. Evervome saud when water 15 available, then what canbe the
excose for ablibon by samd. After bsternng to the answers, he
performed the greater punfication (bath) and he died. Aftenwands when
the prophet (pbub) was wdormed about thos by his compamons the
Proophet (pbul) saxd that they had kalled heom If yoo didn't know how
to behave amd what to say in thes Jand of stnation, why diudn’t they
ask? The only solnbon fo iprorence and wiong achoms » o ask
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gueshors. Tayamnmm (dry abliton) was enough for that wounded
man After dressing up his wounds or st after covenng the wound
witha cloth he could bave st passed lus wet hands over that part and
washed the rest of the bodywithwater™ ™

Pomniz to pomsder:

a. Only those compamons could exercse Ijhhad who had all the
capabibhes to do so. When a mostake of a compamon was
brought to the mobtce of the Prophet (pbub) he showed los
displeasare and stopped nm from exercising Ijhhad.

b. The Prophet (phuh) comsidered that person a nuandermr of lus
bother, who becanse of hes pnorance and lack of complete
understanding of [jthad passed fatwa m ths megaind.

c. Although it 15 upthinkable even to think that the comparmons’
mfentiors were bad m amy way Whatever they saud and dad,
could omly be with the best of intenhions. Prophet (pbul)
wamed themn becanse of therr imappiopnate wse of knowledge.

d. To falfill the requmement of Ijhhad certam capabibhes amd
condihons are required. If those condiborns and capabilibies are
nussing [ithad should not be dome. Tles 5 the lessom that all
Bhaslows should keep mm the mond for all places and all fimes.

e. Only those people have the nght to analy=e amd interpret Islam
who falfill those requurernends of [ihhad . Othenvie mspite of
the best mterhom a wiong muage and mopression of Islam
would reach people.

f The Cur'an has also gnided the Muslns by sayng that o you
do mot have Jnowledee about somethong, vou should ask people
who bave knowledge about 1t

CONCLUDING EEMARKS AND FUTURE DIEE CTION

The Prophet {(pbuh), the first Mujtaled (who exercxed Ihhad, wheh
gives freedom of opumon amd expression), amd Head of the Islamme
State formed a balanced commmumty, gnaramdeed every mdivdual
citizen, moam and woman, Moshm and non-Mushm equal nghts  amd
traired s compamons fo deal with any difficalt problers or silnatons
easly which may come 1 the fiuture. The prmeiples of Ijhhad exstad
i the tmne of the Prophet (pbuh) but ther proper compilation was done
later. The pemmssion to exemse [hhad was only grven to those
compamors Wwho had the capability to do so. The Prophet (pbuh)
expressed lus happimess at [jhhad wloch was dome on the bass of
prieciples of the Cur'am and Summah where as he expressed hos
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resentmernt and anmger where [hbad was not dome the proper way.
Sometmes there would be difference of opmmon m Ijhhad of different
compamors as they looksd at the sruation from different angles,
nevertheless, they did not transgress the boundanes whch were laud
down by the prophet (pbul) for Ijhhad. All those simatiom due fo
Ijthad whech came wp o the standards of hhad lad down by the
Prophet {pbuh} were accepted amd authenhcatad by the Prophet (phuly).
Clanty of deas and vahies are essential for guxdmg the commmmumty and
exploration of the new ways of deahng with the emerging key 551es 1n
the 21" cemtary. Enowledge of Islamic and modem fanspmdence with
Fhnstc wodom and vision cam bnng about a positive social amd
democratic change in the Mushm world . 5 eenungly confhichng texts of
Car'an and Hadith related fo cument ssues cam also be reconciled

tlaough Ljtihad.

Democrafic system 15 not a complete and perfect foom of govemmiment
due o a mumber of reasows such as power and aathonty » goen
thioogh vwote to wdrnduak mgardless of therr quabficatiors amd
based upon man-made social and pobhbeal adeas wostead of Allah's
{God's). There are also smlarties and conbasts between Islaroc amd
Western comcepts of democacy. Democracy 15 neither oblhgatory nor
prohibited, therefors; at least a democrabe way of govenment wloch s
not contradictory with Islarmic vahies can be adopted parbally as an
mtative m Mushm conntines. Hence the main puipose of Shan’ah »
welfare and well bemng of the people tlwough mle of law, poverty
alleviation, equal opportamties on ment, o discnmunatory treatment
to the people of other creeds, a vibrant fiee press and media, fiee from
all Jands of oppresswon, tyranny and explodtatom, 1d eperdend udiciary
which 15 essential for the adnumstrabion of ustice i an Islamoc 5 tate,
and eshancement of luman mesources through plosical, mental
psyvehological, sputknal health and educaton
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Abztract

dervice te religion, support to Iilam remmissance aof
Ilangc arts and sciences and their dizzensnation, and
help to the stidents craving religions kwowledge are the
hall marks of ahmon haling from Dar wl wloom
Deoband Over a hmmdred years, they have been
working on the research m Choem, Hadith, logic and
translations. The Scholars hailing from Deoband also
enriched the Urdy Literatiore through their translation
ard oiterpretation work of Hadith and Figha Dar-ni-
woom Deaband maucted lnmdreds of schelars, orators,
debaters, speakers, historians, jownalists and writers
whe have served the Urdn Litevahire.

Intreduction: The estab hshment of Dar-nluloom Dechand berefitted
the Sub-Continent with a great body of Jmowledge, mdormation and
wisdom. This mstiihon provided protechon to the rehpious thoughts
and punfied the noows and vahies from self inducted comcepts In
Islam. These witers diverted the direchion of those elements who were
defacing the Islarme valaes. It {Dar ul uloom) served the Undu
Literature mwlading poetry, prose, and lterary creabivity and
conphmented the previous wods of calbpraphy, translation of Arabic
Bools and provided am amangement for pablbcation of weekly amd
morthly rewspapers, penodical and Joumals. Thes esearch stud v amns
at exaruung the comtrbution of Decbamd scholars i the development
of Urdu language and hterature m the Sub-Continent.

Methodelegy: This 15 a lbhrarybased research Anextersive mview of
hteratare was made. A combmabon of descopine and analybeal
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methods of research was used m thus stady In thes wegand, the hbiary
resources of the Pumab Umvenity, Lahore were accessed frequently.
An access was abso made fo the sjoumals and e-books available at the
Pumat Umversidy, Lahore Lbrary. Based on these reveews, mferences
were drawn and recommendations were made.

Impact of Deobamd Ulemnan on Urdu Literature: Moulana
Muhammad CQasmm Nanotwi founded the greatest ushfobon of
Deoband. He also ermched the Undu hterature and language to comey
the message of Islam to the lhuman beings . Some of the wrniters even
used metaphors amd other bferary fook amd thew work attracted the
people towamds Islam At the same trme, it can be mfenred that theinr
work was not based upon any story febneaton and dramabzaton It
only deals with teachongs of Allah almophty and the sayings of the
Prophet of slam (PBUH). Dr Hawaz Decbandi descrbed Dar-ul-
uloom’s services in these womls: “The best tool to comey message =
wintlenwork. The wnters of Decband pmoved themselves extraomdinary
in ths recoml. The bterafure of Decband comsists of thousands of
books. The wnters haling from Decband pmoied thepwelves as
masters m btermture, creatvity and matchless m prose and wontten
work. They created a mmch diversified hostory mn the field of Urdua

Joumalism ™

Tlema & Dechand excelled them in comeynng the message of Islam m
the form of thewr vermes and poems. Poehycreates duty msenphon amd
enhances the athachon of wotten work Allama Ansar 5 hah Masooda
has chserved that there 5 mo doubt that Islam does mot permot amy
poetry which based om wulganty, semahonal, excrternent, wordly
beanty and love, but of expression of malty based emohonalism amd
thouehts 3 done m poety, Islam does not oppose such poetry’.
Therefore the poetry by the Dechband scholars 1 based on reality amd
the very basis 15 the love of God. Unlike others, they never use their
poefic quahties as thewr profession. The v composed poenys and sonmets
accoming to the sdmabon and mever did they count fhemselves as
themselves as extra oodinary sukbamerar (poets). st for example, 1f
we cnheally look at the Monlana Muhammad Mian's famous book,
ttled, Ulema-e-Hind Ka Shandar Ma=m, it can easilybe inferred that in
addiion to the narration of the mole of Ulema e Deoband m the field of
educatiomal and pobbcal development, this broad based stady
encompasses the contnbubve mole of many artists, omfors and posts™.
ari Muhammad Tayyab has chserved that: “Herther have | comsadersd
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myself a poet mor poetry 15 my pmofession but sometimes oy feelings
overcome amd are shaped mifo verses and thev do not follow the
parameters of posty™ ™

Moulina Oasta Nametwi: Moulana Qasnu was aninbom poetwith a
background of dauntmg amd fearkess appmach towards mligon
Accomdmg to Savmh Qasmu’, Moulana Qasou had a hebd of
recomding his daily routine activibies amd even the sports evends in the
form of werses i hes cluldbood’. Boulama Mamlook Al who was the
teacher of Moulana Qasmy was albo a mhgious poet and a man of
artistic gualties was a contemporary of Mpza Ghabb. Moualana
ennched the Umdu lamgnage thiough wntten work. He wrote many
books inchidimg Aab-e-Hayat [commentary of the hfe of the Prophet
(SAW], Jamale-Qasmu, Taiseeqg-ulKalam Intraml Islam, Qibla
Huma and Mubalesa & halgeban Pura™.

Moulma Yageoh: He was the first head teacher/prineipal of Diar ul
uloom. He was not only capabls of decomting hns emotors with postry
but also bad a spmtaal personality. He was contemporary of Ghalib,
Mormin, Zong, Subha and A=uda In ome of hus letters to Mumlu
Dasmn Hiargn, Moulana advised lum to stady the work Moalana Dard,
Soda and Zoug . In authorial works he has left three treatises. Sawmh
Dasom 15 a very bmefl biography of Moulana Qasmn and 15 wery
valuable in respect of language and expresson Hi second collscton
15 entifled Mukfubat-e-Yagubl wlech comssts of 64 letters. The thod
collechves are Bavaz-e-Yaqubi it comists of the choomeles of the
pilgnmage jourmey, chams of aathomhes of the tomes of Hadith
poems, devohonal exercises, efc. comtaimung some medical (hbbi)
recipes at the end ™™,

Moulbna Mahoowl Hassan: Mailana Mahmood Hassan tifled as,
Sheikhul-Hid, was a class urdo luon He was founder and chanman of
record mdependence movement. He has a great contiibubion in making
the Urdu poetry so ferhle with lns own thoughts. This was canse of
their love and affection with the nafural poetry since his student hifs.
Trmeress of emohors, elaboration i thoughts and deep plulosoplucal
appmoach abvays ghtter lns work All these thuings gave life to hus posm
and verses. Whenever he said a werse, it was not only liked by lus
conpetitors but also prmsed by s confernporanes™. He has a good
legacy of conhbutor: m Tafseer, Hadith and Figah He wiote an
exegesis of the Curan, called Tafir-e-Usmamm Urdu, together
with Moulama 5 habbir Abonad Usmam®
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Moubma Ashraf Ah Thamwd: He was a probfic author. His Iiterary
commbutors are in the omder of expght lundred to one thousand m
mumber, mxhiding sermors, discossions, dscoumes, treafses, and
books". He was a translator and exegete (nmfassir) of the Craran; he
explamed it ngonchons and widors. As a scholar of hadith, he
expounded 1ts indncacses and subtleties. He was deserbed as a moving
orafor (khath) and lundreds of lus speeches have been pubhshed and
widely cooulated. He mostly remained busy m mot omly refomm of
Whaslim 5 ociety on every fime became busy mwntng and pubhbslong
books. His book entitled, Beanul-Churan 15 greatest master piece 1n
hteratare of Urdu hterators. Accomding to Moulana Kasloun T was
abvaw considermg Unda lbferatore devowd totally of knowledge amd
research but after baving the study of Tafeer of Moulana Thanw, I
had to change my opimomn and now [ tlunk that Urdu 15 also have the
horor of having high Jmowledge amd msearches™ . In hus piece of lus
wiihng, we find a ghinpse a scholar and m every siwatonwe will have
to adrut that be was ome of the persoms whose statns 5 hugh
hiteratare™".

Moulbima Amwar Shah EKashori: Moolama Amwvar Shah 5 abo
knowrn for hus poetry and hus scholarly wnbtmgs"" . In 1929, the Majls-
1-im educational academy was opened m Delln pomanly to pablsh
shalls wntings om Islam™. He 1 alko an Ambic, Persian and Undu
poet. Accomding to Allama Azner Shah, lus father (Amswar Shah
Kashoun) has wntten over fifleen thousand verses m the Arabic™'.™
Commenting on the poetc qualbibies of lus father, the aithor descidbas
that the amcestor homeland of Easlmur where hogh hulls, bloomune
culbivated lands and beantfil valle s, flowmg river, falling waterfalls,
colorfal clonds, soft moming breeze amd the vastmess of valleys
enhance aesthetie seme compelled him to create bemibifil fhaent

avn

TEIDES i

Moubma Shabbir Alhmied Usmaamd: He was an imventor and master of
specific style and way of wohing and fiom the selechon of wonds he
used, an [slamic onemtaton reflects out. His greatest hterary work
15 Tafsir-g-Usmami. Tles 5 an Umdn banslation of the tafsir of the
Chiran wntten by les Sheikh Shaiklul Himd Mahnmd Hassan Hx
most renowned hterary work 15 Fatiml Mullum 5harh Saleh Bhashm,
which » a commentay ondalih BMuoslm He completed thoee
volumes, amd hy work was complemented by a soe-vohime

oy



Decband Scholars and the Development off Urdn Diterature e the Snd-Coutment

work, Talomla Fatlul Mullmwn, pubbshed by Bufh Mobammad Taga
Usmam. Another of Tsmam's notable works » Tareek-e-Muvalaat Par
Mlufassal Tabsera, a pamphlet wnttenm m 192] requestmg that the
ulemna lead the Musloes of India against the Bnhsh His other lderary
works mchide Hamara Pakistan (a pamophlet wntten m 1942), Hamara
Islam and Elofbat-e-Tsmam™".

BMudti Mulammad Shafi: He the greatest Mufh and promurent
mithor. His arfshe thinlong comopelled hom fo say verses on special
events. He was well versed m Persian and Undu langunage. With lhos
stomng thoughts, ke awakensd the masses fiom deep shanber. He
conpased verses 1n a very piously noble mammer. Hy sayings wem
very meamngfial and cormmonlyunderstood. He has not only excellent
wiihng skalls, but also has very arhistic faste. He has many beneficial
works whose mumber smipasses one lnrdred, most of them 1n the Trda
lanpunage. His best-koown and moost widely tramslated work 1
the Ma'anfal Chur'an (The Wisdom of the Caran), whech he firushed {in
Undu) four years before his death™ His worls immchde: Jaswahir al-
Figah, Ehatm al-Nubuwwal, Sirat Ehatam al-Arbaya, Alat Jadsdah
Ahkam al-Arady, Imdad al-Iafin ALTasoh bima Tawatara fi Haml
al-Masih, Hadiyyat al-Mahdiyyvin i Avat Khatam al-Habivyin, and
Thamarat al-fowrag ™.

Muhamansd Tagi Usmam: Mubamwmad Tagr Usmam served as
amdge on the Federal Shanat Court of Palostan from 1981 o 1982
and the Shamat Appellate Benchof the Supreme Court of
Pakistanbetween 1982 and 3002, He 15 an expert m the fislds of
Islamic Jumspmadence (figah), economoes amd hadith His book fitled
Uhim ul Cuman » an Undu work on the sciemces related to the
revelatiom and exegesis of the Quran. In Urdu language, be has wntten
over 40 books. Among those, the most read bools are: Tomeehul-
Chiran i Aasam Tarpma £ Chiram), In'aarml
Ban (ExplamationCormmentary of Sahh ul Bukhan), Unduklis Memn
Chand, Roz, Islam Aur 5easat-e-Hazra, Islam Aur Jidat Pasandi. Islahe
Ma'ashara, Islalu Mawa'iz, Islalu Majahs, [slahn Elmtbhat, Islam Auar
Jadeed Ma'eeshat Wa Tgamt Akabyr Decband Eya The? Bhble 5e
ur'aan Tak Tagleed K 5harts Hasiat (The Legal 5 tatus of Followmg
a  Madhhab} Jahan-e-Deda, Dhamya Mere  Aagaye Hupat
Hadith (Authonty of Hadith), Deem Madans Ka Niab Wa HNitham,
Zabat-e-Wiladat (Buth  Confrel Llarmie  Enbngs) Fand  Ee
Islah {(Indavadual Fefoom), Milloat-e-Zammon Aur Uske Taldid (Land
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Charneship amd It Limtateons) Hugoosh-e-Eafhgan (Obituanes of
Islamic Scholars and Other Digmtenes) Hamare A'eh Masaa'sl (Our
Fammly Isswes} Hamara Ta'lm Hizam (Onr Educatonal
aystem) Hamara Ma'ashh Hizam (Our Econmomoe 5ystem), and Gher
soodl bankan. Simce 1967, he's been the Cluef Editor of the monthly
Undu-language marazine Abalagh amd since 1990, he has been Chief
Editor of the monthly Enghshlanguage magamne Abalagh
Intematonal He has albo comuobuted arhcles to lkeading Pakistam
newspapers on a range of 1ssues. He has anthored more than 60 books
in Armbic, English amd Tiduo™'. He has parbeipated m mamserons
conmssows set ap by the govennment of Palostan m the field of
educabon and econonucs.

Moulims Izaz Ah: He was one of the most destmgushed graduates
and subsequently, a teacher of Dar ul nloom Dechand. He 15 tifled as
5 heikhul-Adab wal Fagah on the sceme of Da ul uloom Decband . His
relation with art and poety 5 urbreakable and ancient and m both the
poem and hteratire, Moulana had a strong gnp. If on one side he
spread ks slolls towards hterature, on the other sade, he proved lnmself
a moaster in the field of poetry. Freshness, tmthfulress, immocence, amd
proper selection of womds; all of these prove him an artist™'. He has
alio the lhomour of wohng Hashya (commentary) on Moulana
Muhanunad Abdullah Bin Ahmad s book, Eanz al Dagasd.

Moulwna Hamnad ul Ansari Ghazi: He was ome of the pronser woters
who explained their pobtical thoughts 1 the style of essays. He penmed
down carrent events supporting by hns persomal views . His wntings are
reflective of s pobtical matunty. He was a scholar, researcher, wnter,
jourmabst, poet and an author m more than ome field. The fhaency of hos
penwas worth eading. Hi yourg fresh attractive, meamngful wnhng
cowiiced evervbody of s thinlang abibhes, momd, and knowledge
and research abibtes. Hy style of wohng amd deep stad vy brought lum
m the hne of high statoses poumabsts amd amthors™". He was the
Editor of Medina Undu Hewspaper, Boymor.

Moulina Atsgur Rehmnn: He 15 the founder of great wetitnbon hke
Hidwa tul Musandeen The famous magamne, Burhan was published
by this instbobon™". In the womds of Allama Anzar 5hah Masocods,
with the matire comsciousness, peoubar style amd fall strength he
established the msttatwon. Decband can be pride of lum and at the
second place lus thoughts abways hs pen remaimed busy m the
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cowstracton of Undu Iterature and when thes cham of poetry remamed
busy i caloulation the sithing use fo become gamden amd color of
sprang. He composed verses according to the siuaton verses. He wiote
many books and the magazne hlke Burhan was also a product of has
imsttation™"

Moulbma Hussam Almed Madnt He was anl=lamic scholar fiom
the Indian subcontment, conferred with the fitle of 5 haoklml Islam as to
acknmyledge lns enunence m hadith and figah After graduatng from
the Darul Uloom Deoband, be mugrated to Medina with hus farly. He
began teaching Arabic gramommar, wsal al-figh, wmal  al-hadith
and Cararoer exegesys. He was a great omafor and a woter. His wobhings
are a reflection of lus hterary and poehe and stvle of wiiting. Inm lus
Lteratare sumpherty 5 greatly presemt. Even a very ignorant amd
conuoon person coold Jnow the malty of the complex msues.
Sometimes he explained important 1ssnes m veses

Moulbma Mamazar Ahsan Gilane  Maolana Mamamr Alvan Gilam 1
offen refened as Muhagige Islam (the researcher of Iilam), Sultaml
Qalam (Emg of the Pen) and Mutakallme MMillat, Affer praduatmg
fiom Dar ul Ulooon Decband, he stayed mm Deoband unhl 1335 AH
workang for the monthly magazne ALQasim of the Dar ul Uloom
Dunng thes time los hterary works such as Savamb-e-Abu Zar Ghofan
and Eymaat-e-Foohaam made hom famous amongst the acaderoc and
hterary cuecles of the Ulema of the Indiam subconhinent. After lus
retiremend, ke devoted most of has time fo wnting. He was a master of
the TTrdu language amd a talerded amd probfic woter He enbightensd
the hearts amd munds of thousands with s uneme styls of wohng and
speech Hy most famous works are: An-Habml Ehatimn, Fahmatalil
Alameen; Savambre-Abu Zar Ghafam, 5 avambee-Awars Qarm;, Imam
Abu Hamfa o S1am Zidagi, Tazhara-e-5hah Walmllah, 5avamhe
Dasooa” - biography of Muhanumad Qasin Wanantaer:, Musalmano ka
Hizame Talsem-o-Tarbiat; Islanu Muashyvaat, Tadween-e-Hadith, Ad-
deemal Qawvyun, Tadween-e-Charan, Tadween-e-Figh, Mugalaat-e-
Ahsam; Tafeer-e-toomh Kahf, Musalmano Jui Fogabandio ka
Afranaa; and Hazar( 10000 5 aal Pehlay.

Maalan 5 ved Abul Hasan Ab Hadwi saw appreciating the services of
Moulama, conmuments as: Manlana Gilam was an orgamzation m om
He was the scholar of scholars, wofer of wnters, hstonan of
histonams, mist of mosts, Muhaddith (Hadith Scholar) of
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Mluhadditheen, DMufasso (Gcholar of Quiamee Interpretation) of
Mufassoeen, and researcher of msearchers™". Hi wonhings are
depectove of hos exermplary knowledge and that also show los dot less
hterary love. In les woting there was excdement hke debaters and
addresser and stvle » hike teachers. He was fluent with has pen and one
in s mental and plosical abibibies n the field of poeftry.

Moubma Sarfraz Kham Safdar: Moulana 5 afaraz permed the lughest
mmber of books among Dechband: scholars affer Moulana Ashiaf Al
Thamawi and Mufh Muhamonad Shafi. His bools were highly popalar
amorng scholars as well as laymen, Allama Mofh Tagr “Usimam,
conmerhng on the wnhng qualthes of BMoulana, expresses as:
The Moulana’s style of wntng 15 such that whenaver he mentiom
sometlung, thers 15 a lmge collechon of supportve references belund 1%,
and every page of s book 15 decorated with those mferences. Every
single plece of wihng by vour honorable self 15 a great msource of
knowledge for students such as me. For thes measom, this most
worthless ome has, with great derest, collected all of your works amd
fiom tme to tme I make use of themn dunng lechires... ™™™
Accordmg to one estumate, lus tafsn students acmoss the world mamber
over forty thousand ™. His lectures, titles, Klmfhat Imam Ahl al-
sunnah, have recently been published m three woblumes. Hi hwo
exegeses (tafsus) of the Cur'an, comprising 8 and 20 wolomes, are 1n
the process of bemg pubhished. Becanse of lus well-researched wnihings
he 15 Jmown among scholars as omhaggig al-“asr and 1mam Al al-
sunnah

Besides the persons lsted above, there 13 a wvast bist of leading
persomahties whose conh@ubons i the field of hteratars are worth
remermbenng. Amorg these are mehided: Moulama Hifizur-Eshman
suepharry, Maulama DMuhamwomad DMian, Qam Moulans Athar
Mubrakpon, and Moulana Manmoor Houmam. Thexr contubution amd
role m the evolation of idu language and hterature are undforgettable
and Moulana Muhamowmad Abdullah’s book ttled, "Ulerma-e-Deoband
Aur Urdu Amdab’ gives an exbemstve accound of mole of Deogbanmd
Ulema.

Oither mmportant wnters haithng from Decband are: Moulama Salam
Qasoe, Moulana Faasat AL Zafar, Moolana Anum Hoor Aalam khahl
JMoolama Habfb-ur-Felman Aaeznu” Monlana kafeel-al-Felonan Alwv,
Moolama Afmalul-Hag Qasmo, Moulana Nadeemulwand:s, Moalana
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Israrul-Hag Qasoe, Allma Qamar Usmam, Moulana Haseem Akhtar
shah Qaser, Moulana khalbd Saifullah Eelmam, Muffi Sulman
Marsoorpun, Moolara Salalm Jarm, Moulama Anees-ul-Fehman Azad,
Moolana Hagam Al Qasoo and Moulama Aseer Adrann are rermondab lef
recalledable. These wnters emmched the Urdu larguage with ther pious
and knowrledgeable thoughts.

The ulemma hashng fiomy Decbamd abo became famous for the
editorshp of vanous joumalsimagamines. Among these are mchided:
Al-Qasmn by Moulana Manezir Alvan Gilam, AlFoman (Breh) by
Moulana Manzoor Almad Homam, Asar e Jadeed by Moulama 5haig
Usmam, Daily Al Amanby Moulama Mazhar ud Din Bynoon, Madina
tal Bynoor by Moulana Hamud al Arsan Ghazn, Monthly Al Balag by
Moulana Tagl Usmam, Monthly Dar ul uloom Decband by Moulana
Achar Shah Qarser and Qan Habd wr Eelman, Al Hag by Moulana
Sam ul Hag, Bamat by Mufh Mubarmmad Yousaf Nagoosh e Hayat
by Moulana Mubamomad Sadig, Hida e Shaln by Mufh Suleman
Marsoormpun, Tarajaman e [slam (Banares) by Mubharmmad Aseed
Adwann, Al Fasal (Hylerabad) by Muohanwoad Al Qasmi, and Mah
Ittehad by Moulama Abdul Qado 5 hamash, ete.

Swemary: The accomplished scholas hallme from Dar ul uloom
Deobard, m every penod of time bave mendered valiable services
dissermmating and spreading comrect rehgious behefs amd mehgious
sciences. These scholars are busy i performung mhgions and acaderme
services I vanous couitnes of the world and everywhers they have
acqomed a prommrent status or rehgpious guidance of the Mushms.
Becaunse of thewr extersive research on Curam, Sanmah amd Figah, they
have produces many thousands volomes of books m Urda language.
Tlus these scholars ermched the Umdn langunage with ther Islamc
thoughts. Undu hteratire produced by these scholars » good blend of
soffness, punty amd novelty These wnters pmoduced books on
mferpretation, logee and lestory. Some of these wnters expressed thenr
thoughts 1 the form of poems. The Urdu hteratare produced by them
was ammed at evival of mheious thoughts among the Mushoes . The
abore mentoned fact are but qust a glimpse to the vast confobutons
made by the alnmm of Dar ul Ulooon Decband in the field of Unda
hiteratare.
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