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Abstract

Thi: article tries to fimd the cmues of ovthodoxy s
stagnamt thoughts and reformers” arpments for the
decadence of Mushims of ASub-comtimermt amd therr
contentions for the remedy of the croremt sihuation
prevailed in Mushine. The traditionalists assire that the
return te the trug Llam of the most primative e would
resolve all soctal problems. Whereas the fact i that
hiteral repetiion of a piece of hstory 1z not possible.
Thergfore, the reformers tried to draw attention fo the
unscientific and trrafionality of the orthodoxy s athinudes
i the todqy s pragmatic world

All lhamarns nmately possess the nght to nnderstand through cipamzing
ideas Moreover, 1t 15 vifal fto be orgamzed to get successes and 1mportant
opporfuruties m bfe. Unfortumately, today im the realm of 1deas, we are
dsorgamzed and confused, m parboular among the valies of Islam and
their precise execntions bappersd 1npast

The mam reason for this siuaton and for the mabihity of

Palztan to defime her Islamme goals m corerete termmw

has been the terrdbly confused 1declogical situation over

the past thuty or more vears.
The stagmathon of ulemas ™ thoughts and the remaissance of westerm wordd,
decline of Mushns m science and Jmowledge generally built confas 1ons .
Moreover, the condlicts between modermty and orflodoxy are also one
of the cmcial reasors wlech bave msulted m creatme uncertamty.
Parbcalarly the orthodoxy do not endesavored to hawe arpuments
concenhated on the sufficiency and soandness of Islam for modem tome,
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but on the descrption of what represent anthenbic Islam

The so called fandamenfabists and modenests have come
up with radically different answers to some basic msues
according to ther respective emvionments, but nerther
has had a clear enough method of mterpretmg the Churan
ard the Sunma *

since 1n the medieval peniod Mushns were the super power of the wodd,
therefore, they had a supenor approach m every aspect of thenr thoughts .
Lake they are the supenor nahom of the world and ther way of thonlne
the most excephomal m the world The ocrthodoxy even foday has the
same perspechve. In thenr view the Muslon 15 bom fo mile. The ulema
have, cbwmously persistent to st the tradihonal world-wew, and have
stiived to take advantage of the support they possess from the so called
resurgences (all are explamahoms in the pohibeal perspechve) to acqguane
changes they sought to make out agamst the modern appioach, such as a
retain to several medieval uderprefations of Shana. 5o, Fazhir Fahman
makes 1t cbvious that the reachomary approach » not going fo gove
salhomns to the disindegratiois facing Mushms .

But even where these movements have been successfal,

they have hardly sobved the problemy of detencration
facing the Muslm socisty, althoogh thenr mflence may
be larpely taken to have prepared the ground for such a
sombhon The reason for thenr falure 15 that they take
“postme Islam” 18, the Quran and the Prophetic
sunnah, m foo sumple, namow and statie terms. Imosum
they beheve that if the Mushoe were to “follow”, 1e,

repeat and reproduce exactly what then seventh-century
forefathers did, they would recover therr nghtfil pos thon

“with God”, 1.2, both m thes world and the next. But the
bz question 15 how can a prece of hostory be bferally
repeated” 3

However, the promary cause for the remurpence comes oat to be the
feeling along with many conmeon Mushoes, as well as a mimber of the
supenotly leaimed, that they were in threat of losing therr mdimduality as
Mushms, becanse of 1t dechine by Western mtellectnal thonghts Thas 15
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somehow a matural resporse as the prelimumary machon for that tume bu'r
if ot happerns for a longer penod as evadent i onr society, 1t results in the
comservahve approach and the amrogant psyche prevailed gememally.

The Pakistam Islanwe fundamentabsm (ke most other

Lilanme  fandamentalist  phenomena),  however

substiuted 15 essenbally macthonary role for the posite

Islanue recomstmchon program and was able to enlist the

support of nuddle and parboalarly lower muddle urbam

classes. The most suprising thine 15 that whle ot itself

was a defersie mechamsm, it managed fo put the

Modermst on the defersive and confiuse lam Take for

example the opermmg clanse of Palostan Constrnhon(s)

that talk about the “soversignty of God Abwghty over

the Umverse” This clawse, wlhich kept the Palastam

Comstifnent Assembly tied up for sx or seven yeans,

represents a sheer confounding of the fandamentalists

between the Qurame assertion that “to God belongs the

kngdom of the heaven and the earth™ and the idea of

pohtical sovermpty discossed m modern polihcal

theary. Such comfisiors have pervaded and bedevlad all

pabkic fields of Palostarm ife—"
Moreover, the crthodoxy bebeved that the social upheaval 153 anginated
by the mfluence of the West on ther world, they were bemg teated
relatively infenor tham others ; and many hedihomalists were assammg that
a go back to the tme Islam of the most prirmobve toe would resolve all
social problens. They assure the common Mushne if they follow the
straight path of Islam and subnut their souls to God (follow the Ulema
bhndly) then the whole world will surmender to them Islamy was so
exalted, a rebgpion and the Muoshms were the leaders of the wodd. Smee
generally lavimen are much closer to these orthodox ulema fiom then
Friday sermoms. The effect of thas athfode of ulema » the general
resporse of blne-collar Mushns that they by to cbtain shelfer m
tradihomal Islam and comsider the mmpartal and moderate approach =
deceptrve. Asghar Ah Engmeer scmtimzes the reasoms belund the
apparent failnre of recogmhbon of ratomal mterpretations of Islam m
Mushmes .

It has great appeal for the modern elte as, more often

than not, ratonal theclogy subserves the ends of thas

ehte. However, thas ratonal approach may mot appeal to
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the masses as they hamdly feel any need for rahomal
thealosy. In the present social stuctare which mposes
severs comstramts on the economue as well as ntellectaal
progress of the masses and compel them fo remam
baclovard, a rabhomal or book wew of relpon with 1k
tarscendertal complex does not enflmse them In thos
state of baclwvardness, what appeals to them » the folk
relzpion with 15 aftemdant miuals. The rehgpion, m thes
formo, serves thew psvehological meed to bear the hard
condibors of bfe, nesenes wluch woald be diffiralt to
bear withoat sach a psychological prop. °

On the other hamd, as the sciemce has developed an umbiased
methodology regarding analyss m every discmpline of knowledge. It 15
mportant fo get free curselves from the ngud nund-set and fefters of
Taghd amd come forward to amalyhcal research of oor lestory and
tadihon That 15 why, 1n the athtade of progressive Mushns, taghd has
i gereral nohceably been the restammng featore, and the one cloefly
habls for machvity m Islama Thos, the modern approach exposed the
general uncertamty of Mushing for Islam In fact lnman seels spmtaal
falfillment and love fowards God, vet the comvenhonal [slam does not
brong Mushoe close to God but to the glooy of past and the words wlech
have kost therr meaming m today’s world

Despite the fact that at the e of Mutazmla, Moshnes had mberacted

with Greek thought and thas enhamnced the ratomal factor m Islamuc
theology. But thos tume smee the mterachom was m ddferent aspect. The
remarssance of western world and descend of Mushns mot only
pobhtcal domam but m ther social and spoitwal hie as well Thas the
main intention of the scholars should be the same as Mutazla had, that 15
to have a more rabomabstic descnphom of Islanoee tradibonal matenals m
modern understanding. However, after Mutamla, tlus ratomalist thought
that later framsformed in Sufism”, was subsequently abandoned by the
Orthodex Ulama of Islam, and became 1mmdeed the fundamental reason of
the propagation of Islam m later futare.

The rebelhon of the Sufis and poet aganst the 5hana

orthodoxy was no doabt basxally gensrated by the fact

that the ocithodox systens of law and theolopy had

become formal ngd, and shorn of therr sonce m the

sprngs of inmer Life.”
The trath 15 for the basx need of rabonah=ng fanth latest questions anses
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m every era wloch nmst be amswered m conternporary percephon ﬂn'.:e
rafional comprehersion 15 grasped then mytls and tradihonal fetters are
uprooted comequenfially. Therefore, modem stady does not comsader
mytls and have a realstic athtade towards all kinds of koowledge. The
reformers attenmpted to break down the orthodoxy's fort of stagnant
viewpomt wluch did not crash m every respect yet it resulted n the
modern mtellectnal athtude of demying the ocrthodox medieval Islanuc
wdealogy.

Cosequently the mchmaton of ocrthodoxy to confinement has been
resulted them mm wolation The modern educated man's deology
reflected the reformmst thinking and m 20 century the fandamental
reason of the fast comversion of people m Islam 5 not the orthodox's
dogmas of belief DBut the mbonabty of eformests’ thooght which
provides the amswers of questions m the hght of the momal vales of
Curan and Sumah Theybeheve m the diversity of rehgims, the modern
need of e and a heterogensons modern culiure.
Histomcally, S Sayyed Ahmed EKhan was the fost mm Indian
subconhnent, who tned to clear the thoughts of Unmaalh, who were hving
i the comfortable fantasy of leadershap. They beheved that Islam's mam
ann 15 fo mle allover the world. 5o 5 avnd was equally warded and spent
all lns effmts for the educatiomal and soci1al uplfts of Mushnes, however
at the same time, he was bias mot only for Mushm natonalism bat also
for the caste system prevanled mm Imdia Once he ampued agannt the
equality mn society and saud,

It » very necessary that for the Viceroy's Council the

members should be of lugh social posthon. [ ask vou

Would our anstocracy hke that a man of low caste or

msipnificant ongin, though he be a BA or MA, and

have the reguisite abibty, should be m a posihon of

authority above them amd have power m maling the

laws that affect their lives and property?”
This shows the Mushne® deficiency of lurmmbty and ther supenonty
complex. That was mdeed took them to detenoration and even then they
were not acknowledging 1t at ther mfellectaal level.
Albert the way Lslanme thought takes a tom Hwough S Saynd =
sigmaficantly vtal He stands prommurmernt with s ratonal prmeiple of
natare, that there could never be any difference between God's wouds
arnd His creatons. Thas, Islanue thought swvays radically tlwoagh the
thoughts of 5 avyed Aluned EKhan to a new mand-sef.
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An exammmahon of the 1deas developed by Indo-
Palmtarmn Muslims m the past cenhury aml a quarter
mdicates that the moderm Mushm mond in the sub-
confinent has used fwo closely alhed modes of turung
Islam mmfo a more flexihls thouglht system for better
acconmodating religion to modenmty. The first of these
modes can be descibed as the ehnomabon of
comstrammmg wleas . Many an Indian Mushm mtellectaal,
desatsfied with the phght of Mushs, has rejected, or
pat nmtatiors upon, those elements m tradshional Islam
which he comsadered respomsible for the Mushm dechme,
and thereby gamed a freedom to adopt the new

perspectives. The secomd mode either renterprets some
basic beliefs m tradibional Islam or subshhifes a new for

an ald element. These renderpretations and sabsttaition
have often been concermed with those wdeas whch we
miglt desertbe as philosoplocal doctimes mherently
capable of being rendersd ndo doctmal bases for

assigrng a large 1ole to lmman reason m hfe than was
formerly allowed.”

The other knnunons aspect of the reformers’ thoughts » that they wers
ahead of therr tme and inferpreted the Islanwe declogy according to
thewr contermporary and fatore needs . They did not only face the Western
mfhiences darmgly but also have comuderable inpact upon Westem
philosoply. However, mstead of confronting "Western challenges, the
orthodox Ulema have a nmform nund-set for every refonmer from the
colomal penod tll to date, that 15 regarding them as having heretical
doctmmes. On the contrary, thenr ifhences have certamly benefited 1n
achrating creative forces and the term "Tihbhad” (1independent padgment)
has assumed mmmerse mmportance. The other nflienhal feature of ther
thought 15 thewr stress on the etlucal teachings of the Charan and Sumnah
along with its guxdance towards spuitnabity. Besades they all stressed to
bong stromg reforms 1 educahon

Hence the thought wlach mmbated by 51 S ayyd prevails m sub-conbment
ard develops tlooagh Igbal amd becomes guite matared m Faziar
Fahrman's mmferences. For nwtance, S1r Sayyd was the one who tned
successfully to refate an Onenfalist S1r Wilham Mmr's accusatioms

agaurt the Prophet thoongh therr methodology, and then we bave Igbal
16
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who strongly supports western neutral athtude. He was mehned to stud}r
relypion throagh Westemm methodology or objectmely, on the logical
groands. As a philosopher Igbal wanfed fo mhbate a pholosoply fuough
which Mushms will corfromt west and get oat of decadence. Therefore,
Igbal tmaly beleved that Islam can be diveded m two parts; one »
"hadaat”" wloch stands on the sacred compulsion (arkan-1- deen) — these
related fo the cbvious spminal meeds of man, wlhech do not need any
modification; the other area 15 that of “mmamalaat” (commminal dealngs)
which 15 subject to the law of change, amnd mot dmectly related to
spoxtuahity but ulbirately have a profound mapact on the ascendancy of
hamamty. Therefore nesds to review and redefine m the confemporary
rnhen.

In a letter to Nadwi on 7 Apnl 1926 ... I do not mifend
fo armend or abrogate thadat, but mther [ have fmed to
prove their etenruty 1 my arhele on yhhad. However
some queshors came to noy nand aboat nmamalat (legal
subject matters other than badat). In this regard smce
the legabty of ahadith {dealmg with nm’amalt) comes
into queston .

Igbal believes that the worth of Hadith was a gade to the Islanee spint
ard 15 deswes. This thought comes m mature form 1n the thoughts of
Fazlnr FEalonan who not only tock Onentalbsts methodology and 1gnored
conipletely the orthodox ulema’s retahabon agamnst the Onentahsts’
assumphorns, but also mnhated to work on therr (Onentabsts) findings of
the deficiencies m Hadith hteratare.

Professor Schacht 15 the first scholar to have undertaken
an extersive and sytemate comparson of legal
badiboms 1n thenr hostoncal sequence 1 unassailably
selertfic and soand m method amnd ore only wishes that
it were practised thoroaghly in all fields of the Hadith "'

Hy excephonalbity 15 that he wanted to differembiate Islamme theclogy
lestoncally i “normative slam” and “lustorcal slam® and indicated the
need for an analyheal study of the mtellectaal Islanoe lestory.

He beheves 1n freedom of thought and hike ns predecessors, has strong
arpuments aganet Taghd and the restnet mammers of the class of ulema
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generally have Tlhos, he lnghbglted the needs fo fulfill the task ahead
for Mushes and fed to bndee the gap between tradibonal approaches
of stickaness with the past and the modern inderpretahon of Islam m the
hight of coirent knowledge of 5 czence, History and Pholosoploy.

The Mushm amm of Islannzng the several fields of
learming, this amm cammot be really falfillad unless
Mushme effectively perform the infellectnal task of
elaboratmg an Islamc metaphysics on the bass of the
Cran An overall world vew of Islam has fo be furst, of
provisionally, attempted if vamous specific fields of
i11i'-1]l£1|:11:.1al endeavor are fto cobere a5 formed by
Islam -

These are 207 century's maportant attempts im the sub-contment to
awaken the Ummah from the momanheism of leadersslup and the
endeators to attam barmoomy that could strajglden out the demamnds of
farth and modermty. As the orthodox ulema behieves that the nse for the
Muslme 5 to go backwards. Thes kand of approach has stuck us on
stagmation In fact the orthodox proclames the ideal that 15 not pragmatc
m today's world Those factors camse the distances between 1lle and
movement, a gap between fradibonmalist amd modermst These are the
reasors, wiich lead the Unmoah towand decadences and confasion

suee the refoomers tned to vindicate and defend 1ebpion from the
western matenabstic view and ther rabonalysm 15 duected aganst mert
tadihonal thamlone and blind ocbservance of the medisval inderpretation
of Islama They all stressed that Islam was not state but a dymamuc
rebpion which m itself cortamed forces that would emable the Mushims
to seek scienhfic and fechrucal knowledge to put them on a leve] with the
advancing mators of the world Comsequently, thew efforts have gone a
long way to lberafe Islam flom the mnbime medieval anthonty
farthermore thenr inflnences has been indeed profifed m gerermting
productne  mfluences and the expression “[jhhad" {independent
mdgment) has takenup vast sgmficance.

When we look for the causes belund therr apparent faalure, the mam
reason for the umwmccessfillness of the ndasion of modemmty as a whole
m Mushm society 15 that these scholars, who are called Modermst m
Islam, do not proclaim modermaty in every respect. Smee,
Modermmation bas as 1 operabve assumphors
secularism, mdividualism, rationalism and materialism
18
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It s cbhvious that the reformers do not support completely these aspects

of moderuty. Rather they tired to redefine these operative suppositioms
m Islamwe framework. The tmth » mformwsm fimosh the 1ahomal
corscioasness of Mushnes" corounstances and requests. Even of the
reformmst percephon, m 1 essential ponciple, 15 divergent to abschite
seculanzation and westenuzaton’ smmltansonsly 1t meleased the access
to modermzaton, most of all m the scienhfic features of the
developrent

Cultural pharalism and giving full nghts to all of 15 cibhzens with oat the
difference of relipion, sect, race or colour are sigrficardly evadent m the
sunnah of the Prophet. As we find mn the Comstitaton of Medina. Smee
thewr (reformers) focus » on the ethacal teaclungs of 5hana thev see the

statecraft’ through the moral vakes of Quran and Sunmah, medeed not m
their hiteral terms

The other major reason of ther ummiccessfalness 15 that these all are
mdivadnal atternpts, not a collschve and well thought-out systematic
work. And most of all that they were fighting on two groands at a fume.
The westerner’s charges on Islam and the Islanuc ocrthodoxy with thear
unawareness of e dad thewr utmost effort to eradicate them They are
not bberals 1n every respect, n spate of that it = ther bnlhance that they
remained 1 the mamstream of Islamue thought and seek to bung out a
way betiveen the secular modermast and traditional Muashnms .

subsequent fo colomal penod, the exchange of 1deas with westem world
through modem means of commmimeaton and tavel forced them that
they hawe had fo become accustomed to the aspects of westem vakes
and fed to find ouf the perimence of the tadibon with the westem
thought They lughhglted the shortcomangs m the tadihonal matenal
and work oat for the moprovement tlvongh imparhally falang the onental
approach However, these reformers stived to gre Unmaah the support
of tense mbonalism As Igbal says:

Our only fear 15 that the daz=ling extenior of Enropean

eultare may amrest onr movement and we may fail to

reach the tnae mwvardness of that cultare
However, both the orthodox amd the modermsts comsider that the
crcunsfances of the Mushms requue reform But for the orfhodox,
reform mears to go back to prostine Islam In other waords follow the
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hteral imderpretabons of Curan and the badihons. In contrast the
modermsts belhieve that reform mears fo revive the meamng and the
message of the tradibhonal matenal 1 its spmt. That 15 the overall social-
Iestoncal flamework of the Quran and Sanmah They thank that Islam
an actove spmt wlech 15 mestranung becanse 1t has not athined to varying
facts. It has not sastained with the advancement of hstory and has been
detained in 1% evolnhon and development. Dr. Fazlur Ealman cleardy
explais thas;

I would hke to tell those who bave doubts about the

Iberal and progressive character of the porneiples of

Islanme statecraft that they should not be nosled by the

wotings and vews of persoms who have ahvays looked

at Islam thhough the opaque glasses of chsouranbhsm and

Epnorance. »hake off your prepadices and precomcerved

notions, and you will see the beld
The ocithodoxy does not support the neahal study of Islama If thenr
descriptive Islam has deficiencies them surely it will come 1 conflict of
modern athtade. But of Islam 5 soand and logical if will challenge amy
lond of semtiny. S0, oar reformers endeavor to proclama that Islam 15
soand and logical for every era, no meed to forage m the past rather the
nead of hour 5 fo march towards foture and advancement with more
confidence.
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