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ABSTRACT

The comcept of dynarmasm in Igbal’s Philosophy 15 closely
related to scheme of Islam, digraty amd resporeibility of
mwan lgbal the plulosopher poet and rodem meerpreter of
Llam gave supreme hoportance to the statas, digraty and
resporsibibties of man and abo influence of modem
Bengah Literatare. According to lom man 15 the center of
the wmverse. The scherme of Islam as provded by Al-Charan
contoborates 1t The ditneussled pesihon of man n the
urmvese, due to lus status and respomsibibibes, has been
declared tlvongh the divine armouncements

Igbal 15 also not a phalosopher of lustory m the tecloncal
serse of the termi He has not attenmpted at an explanation of
the process of history as had been dore by the lhn Khaldan
Kant Harder, Hegel Comte, Karl Marx and Toyebes, nor
has he atterspted to find out the meamne of lnstory 1n a
single prneiple amd bas estabhshed 1t as key to unlock the
door of lstoncal mystery From los wohngs i vanous
fields of duciphmes, one can however gather hs 1deas
about the tend of lnstory. Tloough the news he held were
not absobately onginal and has been to a large extent
mfbrenced by this beliefs 1n the Churan and Islam, yet these
can be shudied apart froon los mebinations to the teaclongs
of the Quran and nuglt be corsmdered to have conmbuted
reww elements to the imfellsctnal world. In fact le had
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siadied the Quran with an eve fally starched with all the
helts of the sciences and philesoplaes of the mwodem era
and lus theory has taken a quite new shape. One can all-
afford to forget that he was as great as plulosopher as a

theologian
IQBAL'S PFHILOSOPHY:

Wala Qad Famramna Bam Adama, 1e. Sons of Adam have been
honoured * Indeed mankind 15 created i the best of moulds ThE%F
have been made His (God's) agents and mbhertors on thas planet
'I'th,r have also been specially declared as His vice-gerents on the
earth.! For the puposes of enabling mankmd fo mamtam them
status and to develop them properly for quabfying themsebres for
the onerous task of vice-gerency, God not only taught Adam natare
of all tlmlgs but also directed the angels to admut the supenonty of
Adam.” Men were not only placed by Him with authority on this
earth hut also were provided wath the means for fulfillment of ther
lives.' Man is repeatedly ensured: It is He (God) Who created for
you (Mankind) all things that are on the earth.”

Apart from declaration of authonty of man on everythmg on ths
planet hus nght to control and uhbze all species of creation m the
unrverse as a whole 15 also declared: So Al-Charan makes mankmd
conscious: Do you not see that God has subjected to vour (use) all
things in the heavens and on earth, and He has® Since in the
scheme of Islam a man bas been grven a special place and made
the center of the creation so the enfire unrverse 1s d&siEne::l for lus
purpose. Everythung 15 subjected fo them (mankind). ™ To enable
mankind to discharge their responsiilities as God's vice-gerents,
they hene been grven, unlike fo other species of creahion, special
faculty of rahomabty and guabity of understanding tluings God
fashioned Adam (in due poportion) and breathed mmfo hum His
gpmit 1e. the faculty of God-hke knowledge and will which, if
rightly used, would grve man superiority over other creatures '
Man, according fo Al Quman, 1= endowed by God with the
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potenfiabhies of domg good not only to lumself but also to lus

fellow beings. He can score the haghest degree of momal matenal
and spintual development.

RESPONSIEILITES:

In the context of the status of man, and mn fitness of things, he has
to be not only, conscious of lus stabus but also of this responsibility
and duty towards God, s fellow man and other species of
creation Simce God bhas subjected the entme unrverse at the
cisposal of men so they are to establish control on nature and
utilize ity forces for the sernice of humanaty. Man, therefore, has fo
be conhnuously actrve, mobile and dynamie to fulfill ks misson
In fact, nothang m the whole unrverse 15 static. According to the
law of nature each planet including the sun, other celestial bodies:

the moon, they galaxy of stars swims along in its own othit
Esren God Hionself, after the creahon of the unmrermse, has been

confmuously on the move and workmg fo fulfill His dine
nussion. Every Elﬁ}f 1.11 {new) splendor doeth, He shine (Fulla
Yaumin hua fi Shan) ** God is still the directing Hand in all affairs.

He does not sit a part, Careless of mankmnd or any of His creatures

His working shows new splendor every day, every hour and every
moment. The comumentators mter&:let shan as 5Splendor, amm, work,
busmess and momentous affairs ¥ In fact dynamism inn nature and
human affairs 1s the expositon of God's own Filrat.

MAN'S PARTICIPATION WITH THE SCHFME OF HIS
CREATOR:

Man alone, according to Igbal 15 capﬁhle of consciously
participating in the creative life of his Maker'* He, in Asmar-i-
Fhudi says that the process of creabon 5 shill now going on and
man has to share the burden wath the creator m that process.
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I'a-'hu has been declared, in the confext of lhis status and

responsibility, as an ever hu]]mﬁ one towards God, m other words,
man has been made laborious*” COwver and sbove, man as God's
vice-gerent should strove contmuously to establish His rule on ths
earth. God Hunself desires the co-operation and assistance of man
as His helper to implement lus plan of estabhshing His kmﬁ
here. He directs man to be His helper: “Fumu Ansar Allah”** Men
should not forget that God made them hems m the land to see as to
how they behave ' They have a challenging duty as His VICEIDY.
The purpose of creahon uf{mﬂn} death and hife, by Him 15 to test
as to who 15 best in deed *® So in the scheme anslam itzzlf role of
man 15 mextncably connected with dynamusm  Igbal 1
Reconstrection of Rebgious Thought m Islam, deals with 1t m a
masterly way m the article. The Prmeiple of Movement m the
atucture of Islam.

IJTIHAD:

To accormmodate dynarmessm m Islam the revelation with drvme
foresight, the basis of Al-OQuran, makes 1t comenent to meet the
exigency of hme, without any obstruction of ngadity of Shanah

Crrer and above, Ijnbad is the prnnciple of movement m the
structure of [slam which ensures the mobility of Quransc law. The

termn Tjhbad” as an Islanuc termunology signafies exerhon to form
and mdependent jedgment on legal matters. Famouws Hacith of the
Prophet 15 another important basis, apart from Quranc provisions,
on this 1ssue MMaadh bin Jabal wlule gowg to Yeman as mler, was
gueshoned by the Prophet wlile the former was grven a send off
“What would you do to sobve problem?” the former rephed- “1
shall follow guxdance of Al Quran ™ Being asked by the Prophet as
to what he would do if there was no guadeline there He rephed: “1

shall follow the Sunnah of the Prophet™ In case there 15 mo
guidelne there to what he would do was the next guestion by the

Prophet. Meadh repbed that ke would exert to form lus own
judgment (with an eye to the basic mnciples of Quman and
sunmal). The Prophet was happyand appreciated it most. Since the
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days of the Prophet was happy and appreciated o most. Since the

days of the Prophet [jtihad has been playing a mle as an mportant
source of law with the passage of tme and changing circumstance
Although for a short penod of time Taghd disturbed the contumuty
of Ijibad, but m modem tune Ijtihad has been playing its mle
agamn whach ensures dynamusm m Islam.

Iioshim TTmmaly, having followed the teachmgs of Al Curan, durng
the early period of thewr history rose fo the pinmacle of gory, as the
tree representative of God. They scored unperalleled achievements
in all spheres of bfe: dnndual socml pohhcal econome,
national and mtermational They established Egquality and
Brotherhood of men, Human Dignaty and even handed jushce. In
political sphere they under the Sovereignty of God, estabhshed
democracy (Islamic) and the best form of admimstrabion ewver
known to the world In economuc field they matenalized the
concepts of equitable dismbution of wealth and explottabion free
soclety. They also showed path to other nations m the fields of
sclence and arfs, culture and crvihzation.

Contmbution of Islam towards the welfare of mankind, parhcularly

to the renassance movement of Ewrope 15 undisputed MN. Roy
says, Learming form the Muslms, Europe became the leader of

modern crribization. Even today here best sons are not ashamed of
the past mdebtedness 1°

Thomas Carlyle, HG. Wellls, H Lammens, J Chacht, Von
Fremer, Bebel George Bermard Shaw, Plulip . Hith, Wilhanm
Draper, Edwand Gibbon, HA R Gibb, Amold Toynbee, James
Hemry Breasted, Chairs Waddy, FEeth Callard, WC
Sruth Micheel H. Hart, Maunce Bucailee and other westem

scholars and lustonans unambiguously admutted the specialhes of
Izlam and 1ts contnbuhons to world crvilizabion. But unfortunately

after the decadence of the Mushm Ummah, due to the departure
from the teacluing of Al Quran and due to mpact of absfract Greek
philosophy and mystie Swfism that encowraged renunciation of
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matersal hfe, they were led to Rauhbamyyat, machon, lethargy,
stagnation, merha amd ulhmately to absolute surender o fate
Igbal was condmioned by the teachings of Islam. His great
purposes were to emancipate the Mushims minds to renund them of
their past glory, to mspire them to shake off their lethargy and to
make them actrve.

Igbal, in Armmgan-1-Hidpaz advises those who want to stand up m
thes world fo attach thewr heart o God and to follow the path of
IVnstafa (Prophet Muhammad, PH}. He warns the Mushm Ummah
that they are capinres m the traps of sol called Sufis and IVinllas
whose only advice 15 that the Mushims by rectting Sura Easin may
chie peacefully He regrets that the MMushms do not take wse lesson
(Hikmat) of Al Quran, rather they decomte ther shelves with Al-
Quran (without understanding and acting on 1it) as the Brahmins
decorate ther shebres with idols He wurged upon the Muslms
Uminah to take hfe senously He disagreed wath the maxm: Ast
for arts sake. He rather, advocated Art for hife sake and mberpreted
Izslam as the most dynamec system of hfe. He waged war against
Fatahsm. His slogan was to go back to Al-Quran. He addressed the
Ivhashm Ummah

Ch Jamane me MMuazzas the hMusalman ho Far

Ab fom Fhar lm-¢ Tarek-e Charan ho kar.

You had been commanding respect those days being Mushms Now
heving shun the (teaching of) al-Ouran you are (nus guded and)
chspraced.

He put great mportance on ceaseless sfruggle and achion fo
rehabiitate them to ther ongmal and ever-igilant dyname Life
He told that the Muslims rose with Al Qurman and sword but fell
down with Table and Sitar. He was comvinced that the Muslims

could not survrve except with Quman which provides a complete
code of hfe and emphasrzes achon and dynarmism. He prays:

Ya Rab cil-e Muslin Fo oh Jindah famanna d-e

O God! Grant a bunung desme to the Mushim’s mand that warms
the heart and shres the soul

2l
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He dmected them to read agamn the lesson of Truth, Jushce and

Gallanfry which would entitle them to take again the leadershup of
the world.

(Sababk fer Parh Sadagat ., Adalat Ea Supwaat Fa Lia Jaiga tu) 5-
e Flam Dhumakl Imamat Fa)

He, m Bal-1-Jibril, mspired the mornbund Mushms to strengthen
ther EKhmdi in the following terms.

Flhmdi Ko Ear Buland etna, Fe har takdirse pahl-e

Fhoda Bandes-e Ehod Paunch-e- Bata tenreja ka a ha1™

Exalf Selfhood to such a height that before each dispensation God
Himgself would ask the servant as o what 15 lus desire. Teaclung of
&1 Chran 15 that: Man 15 the archotect of us own fortune: Man
achieves that for which he shives ™ Allah does not change to
condition of a nation unless they themsebes change 1t so Ighal
geve a claron call to the MNuushim Ummah to be the arclatect of 1ts
own destiny. He says

£ 'mal sz jindegi banta hal

Janmat bha jabannam blu

E-a Ehaki Apm fitrat me Na ron ha-1

Na Nan Ha-1

It 15 action that make life, Heaven and Hell too

This man (made of earth) by nature 15 neither from hght nor fire

(ongmally)

He says in Asrar-e-Fhmdh: The Pith (essence) of Life 15 contamed mn
acfion. The delhight m creahion 15 the law of life.

“Arige and create a new world!

Wrap thyself in flames, be an

Abraham!™

“If the world does not comply with hes humowr

He wnll try the hazard of war wath heaven,

He wnll dig up the foundahions of the [nrverse

And cast ifs atoms mio a new mould

By his own strength he will produce
& new world which will do has pleasure™
He mspires:

Y.
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He mspares:

Alade m Self, like Joseph

Advance, from captrvity to Erpire.

Igbal not only emphasized contiomous mofion and ceaseless achon
but also directed the Ummah fo be above comentional Islam
oince, dynamusm 15 nherent m Curame system of bfe dzelf so
according to lum decadent and comrentonal Islam m the absence
of dynarnesm 15 itself a Jaluliyvat.

The 5un and the Mpon are destined by the Creator fo follow the
samne course and repeat it Buf Igbal emphasizes that man, unhke
the sun, the moon and other species of creahon, 15 endowed with
Creatre Power and he has fo undertake ventures to achueve glones
one after another. His joume vy 15 unending. He has no fime for rest.
He compares lus Insan-e-Famul (perfect man) with Shaheen
(eagle), who contirmously fillies without rest, smee the hogh sky s
before ham.

“Tu Shaheen hai parwaz hai Fam tera
Ter-& Sanme Asman aur Bhi hai”*
Igbal mspired the Mushms for non-stop and undaunted motion

without caring the fate (desting™

Muogaddar Fa Na Far Parws Don't care deshmny (Fate)

Mugaddar ajma Ta-ja Go on festmg destiny

Na dar Monjil Fe Duri 5-¢ Don't fear the distance of the
destimation

Fadam apna barha tapa Go on advancing ow
lootsteps™

He further said ™

Don't seek the end of the jourmey, for you have no end,
Az zoon as you reach the end, you lose your Soul

At everydestinahon we are perfect and mmperfect

Mot fo reach the end 13 hife ;

Immortal Iife for us hes i constant traveling.
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The whole world from the cenfer of the earth to the moon 15 withun
our reach.

Tme and Space are hike dust in our Path

He says m Payam-i-Mashng that nature of man i1s averse fo rest.
He has no desme for goal for him rest spells death With the
impatent eve and a hopeful heart he seeks for the end of that
which 15 endless In Asama-e-Fhudi he emphasizes that ‘desire’
makes the blood of man ren warm and by the lamp of desire thas
dust 1= enkindled Lide 1 occumed with conguest alone Igbal
emphasizes the unhmated potenfiabhies and greamess of man In
Bal-e-Jibnl he 15 optumust that because of wpward march of man,
the gtarts tremble, m ther course lest the fallen stars (man was
pnce drven away from heaven) becomes perfect moon

He encourages the self forgotten Mushm that he 15 a sword and he
15 fo come out of the sheath, to pout off lus vel and catch hold of
the moon, the Sun and the Stars.

He wams those who ceased fo be dynamic and says:

Those on move have gone a head

And those who waited a bit got crushed.

He, m Jend Mama, prefers an infidel awaked in heart before us
idol to that of a behever sleepmg i the mosgue. He says m Asrar-
e-Fhudh: Life Springs from perpetual movement NMohon
constitutes the wave 's whole existence.

He says: One mln:lwmfe passed by the shore

With great speed,

Told I am alre the moment
I oo

WhenI don't
I am not.
The wiea has been rendered m Bengali by poet Farmukh Ahmed
Drurbar taranga ek bo-e gelo tir
Tiora b-e g-¢,
Bal-e gelo: anu as1 j¢ muhurt-2
Ami gotiman,
Jakhan-I Hara1 goh sh-2 nombrt-2
24
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Accordmg to Igoal: Life 15 a perpetual moton New goals and new
victories are to aclueved through confinuous jpumey In Bal-3-
Jibml he says that movement gres colowr and meamng o hfe

Mbotion 15 realiby rest 15 an illusion Every mstant this unrversze 15 1n
flux. Life 15 changing at every imtake of breath. For it 15 everyin
the cpeest of a new world. Whatever you see 15 restless with moton.
In hus poem ‘Noon and Stars’ (*in Bang-e-Dara), Igbal says that
everything m the Unrrerse has been hanging on moton etemally,
s0 he dmected men to go ahead confinuously since there 15 mo
scope for so called rest and peace. In Bal-e-Jibml also he
emphasizes that the moon, the stars, the skyand all creatures m the
pcean are on moton In Asrar-e-Flmdi he emphasizes that hie 13
progressrve and m a movement for adjustment, so all obstacles on
the way of progress mmst be removed through aspmatwon

Accordmg to lum life 15 preserved by purpose and violent desire
which make one dymamuc. Denial of desire amounts to death.
Desmre 15 fo be kept alrve mn heart wiich 15 the soul of thes world of
hue and scent.

Igbal 15 of the view that tension 15 the essence of hfe. He welcomes
danger to overcome it. He explains that he did mot start for K'ba

since there was no danger on the way He advises the Mushms, n
Pavam-e-Iashriy, o be brave and face danger and difficulfies.
Igbal directs not to comsort with fnends on the shore since there foo

flows softly the melody of hfe. He rather encourages to punge m
the s2a to fight with the dancing werves. He further says that evenif

one's effort, though achieved somethimg rare, even though it were
a sm, 1t would bring its own reward The goal of dynamuc
phulosophy of Igbal 15 to emphasize the development of latent

forces mmherent m man so that lus personabity may be marofested
for ultmate acluevement of greainess as Fhahfatullah on thas

planst.
His views on the processes of hustory can be gathered from three

SOUICES.
25
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1. His ideas about evolation/
2. Hiz wdeas about politics.
3. His ideas about the movement of Islam

Esolution which has been accepted as a fact of Biology, has been
the bone of confenhon since Darwin propounds it as a theory
Though Darwin did not dare fo drvest s theory of the acimaty of
Godheacl, he could hardly accommodate Him either m this theory
which was out and out mechamcal Darwinusm mterpreted literally
leaves no room for end or purpose and may safely be charactenzed
as & reflex of Matenalism i biological sphere. But mn spfe of all
its achoevements, it maybe sad to be a delmeahon of the order of
evolitionary process the how of 1t but not its explanahion or the
why of it. Though the supporters of Darwin in later peniod tned to
grve an explanabon of o with reference to a purpose, it was also
out of joint with the main orgamsm of the theory

Darwin's main objectrve also dud not permut lum to go beyond the
“descent of Man'. He forgot that the Descent 15 not the final stepn
Evolution even if it were accepled as a ponciple. The Descent
might have s own Ascent and the process mught rum on hll
eternnuty. His supporters parbcularly Herbert Spencer wanted to
enlarge the concept of Evolution and began from the cosmic phase
and drew it nght upto the society He med to synthesize the
findmgs of Laplace with that of Darewm. But so far as development
15 concemned, the categones used for explanation were almost the

same and the end was ervisaged fo be more complexity The
process of Evolution according to them 1 a passage flom
homogeneity to be Eeferogeneity from smplicity to complexaty.

But the dafficulty that appears in lmman level can bardly be sobred

in this way At human level can hardly be solved mn thas way At
human level there emerge some phenomena which can only be

understood through the concept or choice, mifiatrve, enferprises
which hevve no paralle] i other fields of existence.
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Az a matter of fact, we find a marvelous progress of a parbcular
people mn science and fechnology, m arts and crafts, m literature
and plulosophy. How all these are t be mterpreted” Why and how
all these developments fake place in nafions (both m its secular and
rebgious meamngs)? Nether fiom Darwin nor fiom any other
supporter of mechamcal evolohon can a satisfactory answer be
found.

The attempt to explam the development of man his postdescent
period had been made by Fant even before the contmbution of
Darwin started humamity The keys were found m human
Eyvehology by Eant. As he had been a mtionalist in plulosophsy i
pursuance of lus mclnation fowards if, he had set lus theory as a
chrectrve in cowrse of enguires mio the hestoncal processes.

A5 has already been pointed out, Kant found i human psyehology

two oppostte teits wlich lead to the progress. Ome social and
another ant-social

Hig successor Herder's contmbution 15, In a sense an improve ment
upon lus. Herder not only takes the psyehological charactenshes
into account but also takes notes of geograplucal and biological
conditions

It 15 evicdent therefore in the mderpretation of hstory Fant accepted
a heurishc people, the purpose, to which he was very much
opposed m Metaphysics. Herder also rehed on a hypothesis of an
organzing force which drrves all elements forward for the

emergence of a spint.
But he also does not specify the actrnty of the orgamzing force nor

can he atinmbutes any motrve belund 1t

Igbal had wery rghtly taken up thas task and had delmeated the

stages as well as the end of Esvolohon Though hus conception of
them clearly aftombutes full consciousness to Natwre or to the

prganezing principle. Igbal with the fullest comichon concerved
thes force to be self-conscions Hers he supports Anstotle m the
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gense that for the poduchion of thing fowr canses are needed of

which the final cause 15 as important as the others are.

Accordmg to Igbal the reality of the unrverse 15 an all powerful
conscliousness which 1s conscous of dself This entiby which he
denotes by the name of self-conscousness of self (Fhudi) 15 the
Creator of the world."™""

“The central and the most fundamental attrbute of this self-
consclousness or self of the world (of which full reflechon 15 to be
found only m lhuman bemg who alone of all the creation has
acgumed self-consciousness) 15 to love xleal and to act and shimee
for its realization "

“The unrverse 15 the resulf of the creatrve actraty of the world-self
and the ideal that the world-self 15 realizmg through thas actraby s
the perfect Man ie. the perfect human societyof the future ™

It v of course very difficult to concere of this process of
evoluhion For if 15 m a sense mwerted Darwism According to
Darwin, man appears at the last stage of evolohon. Consequently
lus conscousness also appears at the last state. But here not only
conscousness but a fully developed self-consciousness 15 accepted
to be the root cause of evolation of whach the emergence of man 13
supposed to be the end towards whoch the entire course of
evolahion 15 moving . Self-conscousness therefore 15 the beg mmng
as well as the end of thas process. The guestion naturally furns up:
how can consciousness which 15 immatenal bring mio existence
matter wlch 15 diameincally opposed to 1t? Igbal’s answer to ths
gqueshon 15- Matter as concered m popular thought fo be some
thing hard, mdestructible and standing on its own foot 15 not to be
found anywhers. What 1t really means 15 that there 15 something
which evokes under such and soch conditions such and such
gensations 1 us. The gulf befween matter and mmd has further
been bndged by the recent researches of S Arthor Eddington, S
James Jeans and the plulosopher Wlatehead, Eddington and Jeans
heve showed that there 15 ample evidence to prove that matenal
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bodies or atoms have affinuties which human mund and Wlate head

hese shown that “Nature 15 not a stabic fact situated mn a dynamue
voul but a structure of evenis possessing the character of a
continuous  creatrve flow which thowgh outs uwp mio wsolated
immobilites out of whose mutual relations anse the concepls of
space and hme =

If natore be a creattve flow then there can be no difficulty for the
creatrve consclousness fo heve 1t m existence out of s own will
In fact the stages through wiach evolohion passes wall speak for
the mse lves the plausibihity of thewr actuality m expenence.

“The whole of the creatrve actmaty of the world-self which
pecurred] m the past now belongs permanently fo hastory and we
heve no means of reproducmg o ... But since the process of
creation 15 shill going on and a portion of ths creatne actmaty 1s

siretched befors owr eyes mio the present, we are emmently 1n
position to stedy it and to understand its nature as a whole ™ “The

fact that the creatrve actmvity of the world-self m the unrrerse has a
single purpose, the perfechion of man and flus divng force 15 love.
It has its concomutant of Hate simce the creator loves everything

that = favoursble to lus ideal He hates everything the
unfavourable fo 1t. The result 15 that the diving force of evolution

expresses at early level of creation m parbicular forms of attrachon
and repulsion which are switable fo that level Dunng the repulsion
of the particulars of matter on account of which matter contimued

to develop in complication and crgamzation till all the physical
laws came mio existence and mafter became mpe for further

production of the first Inrmmg cell .. on reaching the bilogical
stage the dimang force of evoluhon expressed self m the ammal’s
mstmctre attraction for everything that 15 fevorable to ois

existence and repulsion from everything that 15 unfavorable to 1t
Lz the annmnal expressed 1ts mstincts of attrachon and repulsion in

its actmities, its bwlogical constroction became more amd more
complicated and orgamzed & 1fs mshnet too developed I number
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& guality, till man, the most heghly crgamzed ammal came into
existence. ... As Inving creatures strove fo realize then

efforts or struggle brought the drmving force of the desire of the
world-self more and more mio play with the result that they
developed new characters and capacihes needed by them for the
reabizabon of ther ends and thus actuabzed a hitle more of the
potentialities of hife and came a step nearer to the final objectrve of
evohition namely, the homan form of hife, with all its qualities and
charactenstics. It 15 by effort or struggle that burds heve growm
wings and learnt to fly or welk or sing and we, on our part have
developed such complicated organs as the eyes, the ears, the hands,
the teeth and the bramn and such useful faculhes as thought
intelbgence, mmagmation and memory In man hife has come o its
own and regamed ifs gquabty of self-comscwousness with its
fundamental attrbute of love for a ideal 1e. an idea of the lughest
beauty and perfection, 1e. an mdea which has all beautiful and
admarable attnbutes that he can imagine and is free from all the
defects and shortcomings that he can think of ™

“To say, that struggle 15 necessary for evolution means that hife

meefs at every step, with some resistance which 1t has to
overcome. This resistance comes in the wayof Life for hife itself it

comes form the whole of hfe's past The reason 1 that the
tendencies of hife are not only homue but memic. Life not only
stimves for the realization of ends but also safeguards and preserves
the ends it has already achisved ™

“Durnng the deological stage of evoluton 15 now gomg on, hie 13
meetmg resistance not only form the physical laws but also from
the mshnet which like plysical laws 1t has itself developed for its
own pmotection.... The past of Lfe at every distinct step of its
wleological evolution meludes not only the physical laws and the
mstmets i man & other species but also the deals of all the
ideological commumities wluch had come mio existence pervious
to that step, Hence at thos stage of evolution every wdeclogical
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commumnty meets resistance not only form the physical laws and
mstmets but also form the objectrves of all the contemporary
ideological commmuty The strugele of an wleological commaunuty
proceeds m accordance with a moral code which exists potentally
in its uleal and becomes actualized gradually mm the hfe of the
commumnty. In due course of tme 1t becomes fixed, automahe and
permanent and 15 known as the conshtubional, the cnnl and malitary
law of the commmumty At this stage, ff the members of the
commurnity deswe to change over to a hsgher ideal they have to
struggle agamst this law mn order to shatter its resistance If they
succeeded, the ewvent 13 kmown as a Eedvoluln otherwise, a
Rebe llion™*

This 13 . nutshell igbal’s theory of evoluhon. His idea of the
gsiruggle 15 here much m conformuty with Lamarck’s idea. Efforts
and struggles are necessary in order to create new values. But
whereas Lamarck confined 1t to Bilogical sphere. Igbal has
extended this concept to Ideclogical sphere also.

But as we find here, the struggles are very man. In lustory we find
so many struggles to record with awe and dismay Clans fought

agamnst clans, frbes fought apemnst trbes and nations fought
agamst nations. The world has been termed as under by two global

warfares wluch broke out m 1914 and 1930 respectreely. If the
tendenc y of the world soul 15 to produce perfect man who will be
attracted towards the ideal through love all

that retards that progress mmst therefore be counted as evil and the
foremost amongst them 15 the sense of nahonahty fostered dunng
the uptodate perind. As a maftter of fact it has been noticed mn
lustory that sooner or later clans have fo be merged into tmbes and
the tnbes have to be amalgated in order to form nations. The basis
of nafionality whach has been bolstered up in the recent and up-to-
date pemods has been found to be very obscure. It 15 nerther mce
nor language, nor ethme consideration evolved form all or any one
of the factors whach bind together a group of people for a pretty
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long tune and enable them fo resist aggression from outsiders. This

15 really a negatre aspect of the nabonal spmt. But m its posiine
aspect. It glonfies its father land and finds a fair mstificabon to
exploxt others mn or thers lamd Nahonabism based on geography
had the worst effect on different nations and has been denounced
by all nght tlhinking man on hemeamtanan grounds. The prncipal
opponent of geogmphical nationalsm m ouwr tme 15 Berirand
Russell who bas exposed both is recent growth and permcious
effects m unparalleled language

Igbal’s own concephon of geographical matonalism tallies wath
that of all the great humantanans of our age. But hus conce phon of
Natonalsm differs from other 5 in this that he believes m
ideological nahionahsm which brings all the members of a people
together. He grve us a full account of the growth of Ideclogical
nationalism Soon after the revoluhons were mecerved by the

Prophet (Salam) and Islam was preached, the Quraishites who
were the kiths and kins of the Prophet rose aganst ham and wanted

to extorpate Islam from the Arabam Peminsula. The cause 15 known
to all. The Prophet declared m unequrocal terms the abolition of
presthood and anstocrmcy which were the comerstone of the

Arabian Dife parbicularly of the Churashutes. They therefore could
not brook the abolbtion of the principles they imbibed from thex

fathers. Islam preached the sovereigniy of Alllah and the Vice-
gerencay of men. It abohishes distinctions of race, colur, geography
and language and umafes them on a platform of humanty.

The call of the Prophet (5m ) though, resented by lus own people
was responded to by foreigners who jomed exther lus rank and file
or supported him mdirectly. Bilal form the Negro land of Afnka
and Salman form Fars accepled tlus ideological nationalism and
joined the Prophet (3m ) as hes hentenant; whereas Negms the fivst
wilimgly housed the fugitrve who mugrated fiom MMecca as a result

of persecution. So, Negius the fiirst may nghtlybe charactenzed as
a member of the Muslim fratermty though he was not plyscally

32



Qusrterty Al- Tafseer Vol § No 15-19 Allamna Tgbal's philosoplry
comverted, while even the uncle of the prophet, the affectonate

Abu Tabb canmot be ranked as a member of the Mushm fratermty

To Igbal therefore the word process and with 1t the process of
hustory m moving towands the produchon of Insan-e-Eamil wh wall
hese fratennuty amongst themselres and who will have fedemmbon
of states buld on deological natwnalism But thes 15 now thwarted
by the obnoxious growth and nse of geographical nahonalism
which according to Igbal's conception of Evolufion was once a
step forwerd for fostermg a sense of homogeneity amongst the
members belonging to it 50 m order to have that advance every
nation has fo outgrow thes limatation and move forward towards
lugher stage.

Az a conseqguence the wdeas of modern nationabsm which are by
themsebres permucious have been imbibed by the Muslim only to
drag themsebes downwend-towards a lower stage. Igbal has
conderoned this evil spmt of the age mm clear language. His
language sounds like the notes of a lament. "Is this gomg to be the
end of all flus progress and evolution of conlization, they ask, the
man destroy one amother mn mutual hatred and make hwnan

hebitation 1mpossible on tlus earth Remember, man can be
mainfained on thos earth only be honownng mankind and ths world

will remam a batfle ground of ferocious beasts of prey unless and
until the educatonal forces of the whole world are directed to
mculcating m man respect for mankind Only one wumfy 15
dependable and that wuty 15 the brother hood of man which 1s
above race, nationabty, colour or language. So long as this so
called demwoeracy, this accursed mahomalism and this degraded
impenalism are not shaftered, so long as men do not demonstrate
by ther achions that they believe that the whole world, 15 the

fanuly of God, so long as dishinctions of race, colowr and
geographucal nationalifies are not wiped out and the beauiiful 1deas

of Iherty, equality and fraternity will never materialsies ™
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“Mot only the deadly spint of geograplucal Nahonahsm but also

the respect for so-called Democracy 15 a cause of the retardation of
the progress of the unrverse towards s highest goal Democracy
which 15 s0 much extolled m modem tumes without regard o the
lughest values of hie, 15 nothing but a counting of heads wlhich are
more mclined to acgure someflung for ther own personal ends, or

for the sake of thewr won nahions. Democracy drvested higher
values means to Igbal as step no better than a blnd and mechanscal

counting of heads and pohtical wisdom and ;ush::e are not fo
become more funchon of a mumencal majonty ™

There are other grounds from whach modern Democracy may be
assalled Lasky has wvery micely cnhcized the sovereignty of
nurbers which couple with the sovereignty of wealth leads to a
confracdiction. Even from a purely secular and non-ideclogical
view, modem Democracy 15 full of so many contracictions of
whach the one referred fo abowve 15 the most damaging. On the ones
side m democrabc atmosphere every body 15 free to chenish lus
own views on any pohitical creed, he 15 also free fo cast lus vote mm
fevour of any person he hkes But m prachcal hfe where even m
so-called democrahic countnes, people are drnded info the nch and
the poor and i some extreme cases mto the “haves’ and “have-
nots’, poor So, democracy, divested as it 15 now of all lugher
values of hfe, 15 mot a progess towards the hughest good wiuch
Igbal concerved to be the fmal stage m human evolution As a
deduction from flus view, we have the further consequence of
explorfation of men by men, of mation by naton and of country by

coundTy.

The value of Democracy as evobved against autocmey and despohe
rule during the French Revolution are then some of the acbastacles
or to use Igbal’s own expression resistances to further progress.

The resistance thums far mentioned are more clear m Igbal’s
estmation of the movement of Islam withim s own strocture As 13
well-known Igbel concerves ultimate Fealdy fo be the sputual
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basis of all Ife_ It 15 to hom “is eternal and reveals mself m vanety

and change A societybased on such a conception of Reality must
reconcile, m its hife, the categories of permanence and change. It

must possess etemal

prmcipals fo regulate its collectve hfe, for the etermal grves us a

foothood 1n the world of perpetual changed. But etermal prmciples
when they are understood fo exclude all possibilibes of changed
which accordmg to the Curan, 15 one of the greatest signs of God,
tend to mumobilize what 15 essentially mobile m ifs nature. The
failure of Euwrope i polhtical and social science illustrates the
former prmciple, the imanobibity of Islam dunng the last 500 years
lustrates the latter. What then 15 the pnnciple of movement m the
structure of Islam? This is known as Ijtikad ™7

Though he has taken Ijtihad to be the sowrce of movement in Islam
he 15 mchined to accept it as a complete authortty m legislation
which 15 practically confined to the founders of the schools. Here
he exposes the faults of the exiremusts m a very crucial manner
Islam has been mterpreted and practwed m dafferent penods of
lustory in a different way for no other reason than the extremst
views which the DMuslims held with regamds to the state and
dynamc attrhade m Islam.

“Conservatte thmkers hike later Eationalists and the Sofis wanted
to make the stuchme of ther legal system as npomwous as

possible. *® Whereas the Twkish people in our times are trying to
separate the church from the state by all means The nse of the

Tarks m an mdicaton of the awakenng of the hMushims m one part
of the world from ther slumber Igbal heartly welcomes this
liberal movement m Islam but he also finds a danger m 1t For

liberalism has a tendency to act as a force of disintegrabion, and the
wleas which bhave evoblved among the Twrks, of nationahsm and

race may tend to cisintegrate the IVushms as had been done earher
by Feformatwon amongst the Clnshans. The question wluch 1s
most important in thes connection 15 whether the laws of Islam are
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capeble of further evolution? It 15 a fact of hastory that, the Mushm

has always adjusted Ius rehgious outlbok to the elements of culfure
which he assomilated from the people that sunounded lum  From
300 to 1100, says Horton, not kess than one hondred systems of
theomlog v appeared in Islam, a fact which bears ample teshmony
to the elashcity of Islamuc thought as well as the ceaseless actmaty
of our early thinkers. Turmung now to the ground work of legal
prncipals m the Quran, 1t 15 perfectly clear that far from leaving no
scope for human thought and legwslatee actmnty the mbensmve
breadth of thess prmeiples virfually acts as an awakener of mman
thought™" 5o in his opinion- “the teaching of the Quran that life

15 a pmocess of progressme creahon necessitates that each
generation, gwided but unhampered by the work of 1ifs
predecessors, should be permutted to sobve its own problem ™
Here also Igbal’s views of the movement of Islam 15 m line wath
lus idea of evolution As m each successrve stages there are two
forces wlich exther lead to progress or retard i, simularly m the
progress of development of Islam there are opposing forces-one
that leads to progress and the retards it Here the values evolved m
the Charan 15 the basis and the values which have further evobred
thes world and requre mplementation are progressrve elements.
But the che-hard opposition to it by the most conservatore elements
are the retarding forces. As there can be no evoluhon simply by
change, so there cannot be any evolohon m Islam if there were no
nuclens from which the development must start. The concept of
development m this evolution, as m bwlogy, 13 the fullest
reahizatwon of the mner potentmhties of men as mdriduals with a
sense mdrviduals and fo create a society of free mdnnduals who

will be bound fogether with

a sense of love and fratermaby with each other and there will be a
confederation of states without any sense of separmbon flrom and

anmosty with each other.
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Az he was an optumst he belred that thought i has not been

reabized m the past due to the bifurcation of man's nature mio
political and rebgous i Ewrope, it 15 sure fo be reahzed by the
Noshmjs in future. As a crhicism of Igbal’s views on the process
of hstory two pommts may be mised. (1)- Whether the frend of
evolition 15 really the producton of perfect man or Insan-+-Eaml?
(2)- Wheather the values evolred m the Curan are really etermal
character” The trend of evolubon as we have mdicated abowve,
shows a tendency towards that The descent of man as propounded
by Darwin 15 really the ascent of an ammal fully equipped with an
apparatus of body which may with successre tails and enors
unravel the mystenes of the unrverse and also be a master of 1t

The progress of humamty from the hife m the cave to sputuk age 13
a clear mchcation of the truth of thes theory. Thos 15 also a postulate
of all the sciences. It 1ts accepted as a postulate that man 15 after all
the only ammal, who can deternune s posthon along with others
in a unrverse whech 15 full of so many bemgs. It 15 he and alone
who can command Nature fo obey lom. To lum alone Nature
reveals all her secrets. Without this postulate not a single step
science and phlosophy 15 possible. As to the second point doubt
has been expressed m many Quarters as to the eternal prmeiples of
Islam. Ewven a disinferested polhtical thinker like late MIN. Roy has
indirectly cast a shadow of doubt on it. In the "Histoncal role of
Islam,* he has brought forward the contnbutions of Islam dunng
the dark mediaeval period but has not grven us only hope about
Islam’s fufure acluevements That mdectly means that the values
of Islam have long been outmoded mn the present confext and that
any progress i the up-date penod 15 not possible m and through
the values of Islam Equabtyof woman, abolifion of different strata
of society, share of each m the production of the state and also
contnbubion accordmg fo capacity to 1t are also supposed to be the
newest values wlich heve evolved and are also supposed fo have
superseded the Islamic ones.

Cne thing wlhich maybe pomted out in this connechon 15 that thess
acutest runds never mentified Islam with the Muslims. The forget
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that Islam had a history which should be differenhated from as a

1ple of Iife. Though after the medaeval penod Muushms heve
ceased to be the pioneers i any welk of hife. Islam as a force
comprised of so many lofty ideals shll works forcefully The rse
of so many sects after the revolt of Imam Ion Taymua testifies to

the vitalty of Islam Moreover the values that Islam have set up

had been wrongly mterpreted i the past due either to the
conservatism or over liberalism as pointed out before.

Interpreted m the hght of the modem world Islamuc values are
synthetic m character and are based on the fundamental nature of
man which demands sahsfaction m all its sphere. Modemn values
are exther found to be debumamzing or despoiualising man. For
example Freud m lus psywehological mterpretation has wsed some
conceplts which grve a dmect lie fo all hagher values. Socialism on
the other hand 15 laying great emphasis on the economic equality
of man has concerced hom to be drvested of any sense of spritual
values such love, generosity, feeling of kanship ete

A5 a matter of fact however, it 15 found that man 15 a combmation
of an unhmuted number of propensihes whech requre co-crdimation
and synthesis which reference to an ideal wluch 15 to be acloewved.
Without thus atfracting force of this adeal thee would have been
chaos and cisorder m a man’s life. Smualar 15 the case of nabions.
They have been guded by one-sided propensity and the history of
crilization may very successfully be mterpreted economucally as
well as psychologically. The ancient world was mled by power
which 15 supposed by Adler fo be the supreme moving force n
man Since Renaissance there was a fendency to extol the freedom
of the indrndual which culmimated m Fremch Revoluton The
Revolution in Fussia m 1917 has ushered m a new era of thought

and has demanded equalihy i the share of prodection wluch 1s
uite natural m us the gregonans ammal The votares of different

creeds have forgotten aliogether that beswdes these propensihes
there are other equally important phases m man’s hfe which
require sahisfaction. These also requue fullest co-ordination
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order to enable man o lead a harmomous hie. The existence and
acitvity of the wdeals also canmot be gammed The udeals are
sometimes nusimmterpreted.  Somehmes physical pleasure,
sometimes physical torture are counted fo be the ideals wlach lead
men from one confradichon to the other Unless the ideals be
comjprehensrve there will be one expennment after another wathout
leading to al good result.

History therefore, to Igbal has made experiments after expernments
and has mot been able to aclueve anything substantial What it
requmres 15 the keen msght mio evervitabsimg force working withan
men and drrving hum on towards the realization of hos folles nature
which alone can set nght the order which has been fopsyw-tunned
by the false gods.

INFLUENCE OF IQBAL ONBEGALI LITERATURE

The mfluence of a poet of one language on the poetry of
another language, especially when from the pomts of wew of
sense, feelmg, tone and mienbon these two languages are different
from one another” The words that a poet uses to present to lus
hearers or reacers some items for consideration are words wath the
tradibon and mhertance of lus language Therefore, the thoughts
that the poet expects to excite m lhus hearers, are the pecubar
thoughts compatible with the tradihon of lus language Secondly,
the poet uses language to express lus mdradual feelmgs about
these mems for consdemtion. Therefore, m s uwse of words
always, there 15 defimately an acute mdnadealiy not common n
other poets. His special sensiility expressing hus nuance of mierest
through the personal use of words makes ham different from other
poets even of the same language. Thurdly, if we judge a poet m
relation to lus hearers or readers. We find that thus relation vanes
as lus ancdhences vary, and therefore the poet changes lus tone of
utterance with the vanaton of audience ‘m delberate consequence
of his relation fo them*!”
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This subtle change m tone cannot successfully be
trarsferred to another lanpuage. Unless tlus change m tone
reflecting has relation to those he 15 addressing 15 fransferred, with
all its subtleties to another language wluch wants to unbibe the
tradihon of the poet. The influence cannot be assessed. The tone of
the poet reflecting hus relation fo those he 15 addressing, grows and
develops within certam socml and culfural fradihons which are
untransferable, and because of this, free poefry defies translahion
and transformation When we speak of mfluence, we speak of the
thoeght- confent and itz transference also, but we speak more of
words, mages and the poefic
pattern. Thought-content should not be solated from the poehe
pattem, it should be comelated fo it. Words in a poem “take them
significance from thexr context, through puxtaposition fo other
termns wath wluch they are eqguated, confrasted, comelated, or
combined” “These words with their sense perceptions sound and
thythm form the poehc pattern Finally, there 15 the mfention. In
jucdging a poem, we should always consader the effect the poet 13
endea vouring to promote. The purpose for which he speaks,
mochfies lus speech Tlus purpose vares according to the change
and vanation and social concditions and national attiudes. Cur frst
busmess 15 to apprehend lus meamng, we mmst first of all know
what he 1s trymg fo do and then we can estimate the measure of Ius
success. Now, so far as mfluence 13 concermed, with reference to
intentomn, 1t 5 very difficult fo assess unless the purpose of the poet
15 no more than to state hos thoughts i clear, simple terms. As for
example, Hah's ‘Mbssddas™. Here the thoughts matter most, and
not the poehc-pattern Hah uses the most general words, because
lus emotion 15 never parhcular; to use a phrase of T.5. Elot used
with reference to Swin-bume, his emotion ‘is never in direct line of
vision, never focused, it 13 emohon remforced, not by m-
tensification, but by expansion’*’

Whenever we talk about the influence of igbal on Modem
Bengali poetry, we talk about tlus influence m the most general
terms referming 1t to the ideas and the plulosophy of the poet. [ shall
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come to this ftype of mfluence later on Let us first of all think of

thes mfluence with reference fo the poehc-pattermn Ire-ferred fo
aborve certain difficulties in assessing such an imfluence. It will be
evident from my argument that poetry as poetry, can only be
judged from the pomts of view of sense, feeling, tone and
mtenton, and not of thoughts only Tlus exireme rehance on

thoughts expressed In a poem may somefmes lead us to wiong
concluosions. I shall cite an example. Haflz was rendered mto

Bengal werse by Fnshna Chandra Majumndar, a Bengal poet of
the late nmeteenth century, mn the tradifional quanttatre ‘pﬂj,.ﬁ.t'"
with the fixed caesura, resulhing i an unhappy monotony. Words
and mmages used by the poet were m lme with the accepled
tradibon of Bengah werse. As a result, when we read Enshna
Chandra Majumdar's * Sadvaba Sataka™. We do not read anything
rnew, we only get an addihonal book m the set-pattern. Frishma
Chandra Majumdar was content fo take the Bengall Language as
he found it without qute knowing what was happing. He had not
the vision and resource fo make a new form, simalar m effect to
that of the onginal He was not commecing m making the Persman
poet’s world lus own. The onginal poet’s athtede of mind did not
pass through has words, that was because he could not understand

the sense, feelmg, tone and intention of Hafiz Something
comespondingly new was not made to happen He only added a
new book m he already exishing stock without grang a new effect.

ouuilar dishwbing examples were repeated m the case of igbal
also. His ‘Shikwah’ 15 written in a style which I perfectly adequate
to hes experience, 1t 15 an mstrument of extra-ordinary delicacy in
revealmg hos emotwonal states. But some of our Bengal posts.
Without a jroper understanding of this style, translated the words
of “Shikwah’ m Bengali ngidly follbwing the mefrical pattem of
the ongmal poem, and created some colorless and mexpressrve
Bengah poems. Bengah Poetry 15 remarkable for the nchness and
varie by of its vocabulary, whereas Urdu poetry has a comentional
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vocabulary like Persian poetry, and m'Shikwah™ especially, there
15 often sunply bare statement. Buf the simple corventional words
of ‘Shakwah’ seem somelhow to penetrate mto the furthest lavers of
he mund In Bengali, only Ashraf Al Fhan aclueved a remarkable
success m rendermg ‘Shikwah’ % in Bengali verse. Ashraf Ali
Fhan actually wiote a poem of lus own by following the condours
of the onginal poem. In lum we get a rendenng with out
deformation of somethimg whach he had clearly apprehended and
seized m hes mund. The success of Ashraf Al Fhan is partly due to
the following facts:*' When Nazrul Islam was extre mely popular in
Bengah with the younger generabon for lus revolt agamst
tradihonal values, Ashlraf Al Fhan translated “Slokwal’ m
Bengali. He found an echo of revolt agamst established practices in
Igbal. The mihal populanty of Igbal n Bengal was due to an
apparent parallehism of hus ideas with Nazmul Islam Igbal brought
to the people of Bengal a sense of restlessness and questiomung . In
lus “Fankal’ or "Skeleton’ Ashraf Al Ehan was greatly mfluenced
by Igbal in the sense that Igbal gave ham courage fo question the
lighest awthonty, and the power fo appreciate conflict and
tarbulence. In hos translation of “Shukwah’ Ashraf Al Fhan created
a new poem of lus own i the Bengah syllabie metre but with
significant vanations in hne with the condour of the ongmal poem.

Other translators of Igbal's “Shokwah’ who came after Ashoaf Al
Fhan were moved by Igbal's rehginsity, mety and philosophic
magnificence. As a result they created sometlung, not m Iine with

the tracdithon of Bengah poetry, mm an extravagant techous
monofony Dr3halodullah’s trenslation can be cited as an

example. There 15 no accummlation of sense-percephons, no
richness m vocabulary but only a matter of-fact and word for word
rendering of Igbal Notlung comespondingly new was made to

happen There 15 pedagopy in hus franslabon but no reonentaton
Be sides Mohd Shaluduliah other translators of “Shikwah' are

IvVioh Sultan, Ammddin Ahmed and Mizanur Bahman.
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Anofther reason for the populanty of Igbal in Bengal was polihcal
We gave hom spimfual and political leadership when he clearly
gtated that Indianm Mushme were diferent from the Hinedus
ethmologically, culturally and above all from the pomt of view of
aspuations. In hos presidential address to the IVushm League at
Allahabad m 1930, Igbal namated lus scheme for the solution of
the political deadlbck on the sub-confinent of India. He seaad.

“Wan” *7, says Renan, ‘is enslaved neither by his race, nor by hus
rebgion, nor by the course of mvers, mor by the dmection of
mountain ranges. A great aggregahon of men, sane of mnd and
wann of heart, creates a moral consciousness which 15 call a
nation’. Such a formaton 15 quite possible, though it mwobes the
long and ardeous pocess of practially remaking men and
furmashing them with fresh emobonal equpment. It maght hase
been a fact mn India if the teachings of Eabr and the Drane Faith
of Akbar had seized the 1magination of the masses of this country
Experence, howewver, shows that the wvanous cast-umfs and
rebgious uwnts m India bave shown no mchmabon to smk thew
respecttve mdrriduals m a larger whole. Each group 15 mtensely
jealous of its collectrve existence. The formahwon f the kind of

moral consciousness which constihutes the essence of a naton
Renan's sense demands a price whach the people of India are not

prepared fo pey The only prachcal course 1 not fo assume the
existence of a state of things which does not exst, but fo recogmze
facts as theyare, and to explort them o our greatest advantage ™

Igbal’s eas uliimately gave nse to the Pakistan movement, and mn
Bengal if gave nse to a sigmficant hierary movement. After the
adophion of the Lahore Resolotion of the Muslim League m 1940,
Mushm poets and wimfers of Bengal specially of Calcutta and

Dacca met at two conferences and resobved to create a new Bengali
literature compmtbible wath Islam deology but deeply rooted m the

soll. In poetry three fremds were evidenced, firstly, the trend f
Islamac hestory, secondly, Islame faith, truth and comnction; and
thordly, the unsophssticated fold-tradition of rural Bengal Igbal’s
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nfluence was noticeable m the first two frends. Here the mfluence
was strongly weological and not ftechmcal, that 13, Ighbal’s
influence had nothing to do with the sense, tone and feelmg 1n
Bengali poetry, it was matter as distinet from the poefic patterm
And therefore, not an mfluence on poetry as such, as on the mands
of the poets. It did not matter much because the poets of Bengal
felt that the fime had come when they should concentrate on
chrec tness without a shadow of deflection, on what the poem pomts
at and on what the poet 15 saymg and not on how he says 1t.

It & true that there was Islanuc wdeolbgy i Bengah poefry
i the IVhddle ages, but Igbal's mfluence brought about a change 1n
approach. 3yed Sultan, the sixteenth century F:uet threw hght on
Islamic theology in his ‘Tnan-Choutisha ™ The seventeenth
century poet, Alaol was an authonty of Sufism, the evadence of
which can significantly be found in his translation of “Tohfa™*
The ewphteenth century poet Al Faza had demonstrated a very
deep msight mio the spuitual aspect of hife. In other words, the
gernunation of Islamuc plulosophy and 1fs development had taken
place mn Bengah poetry much earlier But it ook as if there was
some amount of coarsemess about it In these early freatments,
rebigion had been the regulator of life m crode form, but mo
connection had been mamtamed with emohons and feelings of
ordinary bfe. OFf course, there 1= no mdication of self —amalysis or
emofional expression of heart m pre-nm-teenth century Bengah

poetry

It hteraryvalue lies m the greaimess of story or sometmes m the
devotion to natural phenomens, matenal embodment of gods, or
God Himself. Whatever 1t rughtbe, we find hmatless use of Islamc
lustory as matenal for poetry m the hterary lununanes of the

mneteenth cenhuy and of the folbwing penod such as Mo
Mosharraf Hussam, Muzammel Hug, Faikobad and [smail Hussian

ohirazi There 15 an evidence of ther acquamnfance with history in
their writmgs. What appears to be wanting understands of hustory
and appreciation of the values thereof It was left to Nazmal Islam,
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as & much later perod, fo prove that this history of Islam was not
only the background or matenal for poetry, but also the nursery of
feelings, the nerve-cenire of beauty and the dream and realization
of Ife. But i Nazull Islam’s poetry, there was sometlung which
appearec to be mussing, and that was "Towlud’ and reflection of
Izslamuc beauty and comnchon. There 15 a voad pcture of agony
bom of misery and there are fiery notes of revolt, but for want of
self-analysis there has not been

determmed and antidote for the semse of wrefchedness and
frustraton.  Igbal bas peinted the pacture of lethargy and
chisappomtment of the Muslims i a very able manner, and for flus
state of downfall and stagnation, lus feelings are very profound
The mdication of the rout that we find m “Jawab-e-Shikwah’ grres
the proof of s deep appreciation of eternal stopgle of Islamie
values. He has asked every Mushm to hold fast to the etemal fruth
of Islam and fo the never-falling hife-prvimg Sayings of the Holy
Quran. Thus he has saud m one place: “In tune of crises mn then
History it 15 not Mieshms that seve Islam, on the contrary, it is
Islam that save Muslims ™

Of course, one should bear m mund that, fo Igbal, the meanmg of
Islam 15 not the sebmusson of a dying heart, but mental vigour,

Justice and devohon all at once. Tlus vigorous emotion of Igbal
shired the munds of young MWuslms violently. Inchcation of this str
15 first visible m the literary field i 1942-43 Those who were

rchiculed by Feaz Abdul Wadud as ‘Self-determunation-Group;
made thewr appearance though tow hterary sociehes of thas time.

‘Purba Pakistan Benassance Society’ and Purba Pakistan Salubya
sansad” attempted fo pomnt to new direchons for Mushms hiterary
ventures. Farmukh Ahmad came to the polihcal arena about this

tme. Farrukh Ahmed tned to follow closely the ileals of Igbal To
lum, the most valuable tlong 1z the Islam of the early penod

Perhaps fo-day thers 1z antagomsm between confusion and
emvronment on the one hand and the poet on the other, but m the
path of faith and realization there was much enthmsiasm and peace
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in those moneering days. The Foyal Arch of Hera was lns aim To
reach this Arch, there 15 the necessity of estabhishmg unrversal
Islamac fratermoty, Islamuc State and social framework and abovve
all Caliphate.

But there are others who have not confhict m ther minds, they
accept, as the quet-of-mund hstener accepts the fable of a short
story or a novel, the religions or the ethical idea expressed mn a
poem For them there 15 no challenge, no confuswon, no symbolism
Words fo them seem to comvey the meaming and the meammng 15 the
mearing of words only. That 15, for them there 15 not the sensuous
and aesthetic conhimuum which ‘cormects poetry with music and
pamting’. They have philosophoc and rebgious argument. Theysay
that it 15 not maportant fo know whether poetry orgamzes a pattern
of words tlu'uugh the sequence of mage, metaphor, symbol and
myth, but it 15 mmportant to know what the poet says. Specallym a
poet hke Igbael, ome should be moved by lus plulosophy and
rebgious ardour. Ghulm Mustafa may be consadered the leader of
thes group. There are others m thus field, such as AF DM Abdul
Hug, Fam Akram Hussam and Syed Adul Manmen In them
renderings of Igbal we do not get pojections of the poet’s sense-
mpression, but only Iteral reproductions. Of course, it 1s
extremely difficult to achseve an mfmmacy wath the expenencing
self of Igbal Therefore, these poets are more interested m
objectne reality But gradually the hmits of nwestigation will be
greafly extended, and, let uws hope, that a fime will come when

there will be, not a mere comprehension but a full realization of
Igbal’s expenence.
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