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An approach to study
Dr. Fazl-ur-Rehman 's works

Muzzanonila Shafique
ABSTRACT

Dr. Fazlar-Eeloan (1919-1989) was one of the pronumnent
scholars of twenhsth cembiry who wer wery nmch
concerred with the 1tellectual status of the Nushm weeld
ard a lack of proper undsrtandmg of the Charan He
beheved that the Curan should be understood as a coherent
systermn but be thouglt that unfortanately the undedying
wrnty of Chuame text has never been reahzed fally m the
hastory of Mushes . In addihon to thas, we see an nestence
upan fixing on the words of vanous werses 1 salaton He,
therefore, bas proposed an adequate henrereabcal method
of interpreting the Quian He has ducussed lns theory m
vanoas works mmehidive Islam Islam amd moodermty and
themies of the Quan ete. Many scholars of present day hawve
attervpted to analyze los method of mferprehng CQuran
wlech e lad down i los waorks. Thos arhele suggests a
posstble approach with which we could understand hus
thoughts better. For example, o start such an analysis first
we have to find whether such a mede]l was ever pven
before m the Mushm lustory. If 50, what were the
condihors then and wly we meed to rethank about it now?
Secondly, we have to find that of such an ghhad = done,
who will decide i1tz eredibibty” And which msues are worth
talong to beginwith” These are certam rsues wlech would
be corsrdered and dscussed 1n thes arficle
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Igbal saxl in lus presudential address of All Incdia DMushm
League m 1930, whale accounting for the dynamism m Islam, “At
any crifical moment in thewr hestory it s Islam that has saved
IVinslims and not vice versa™ It 15 a crucial guestion now, more
than ever, 1.e. to decxde how 1f can be possible in modemn tumes?
For wlale we badly need to refresh and rethink the basic principles
of Islam according to changed scemano of our own tine, what we
have m the name of Islam are the comservainee ideas and forces
who want fo revive, mther relrre, the classical era and not ready to
move from the fixed body of prnciples and practces, and the
world hstory has coversd a bong way from that era and brought a
totally new horzon m its sweep. Now 1t seems difficult and even
rchculous to & conscious man to gnore it altogether. He has fo go
along with the mamstream of hstory anyway and this 15 the true
Izlamac spurst. The Quran fself mdicates that the "avat” or the signs
of Allah will confinue fo be unvelled through the passage of time:
“We shall show them Our portents on the honzons and within
the mgelves until 1t will be mamfest unto them that o 15 the Toath ™

How then could a new meanmg be obtamed if all the
possiole meamngs had been exhausted m the past? Compared to
the past, the futare 15 full of unpredictable possibilihies by wliuch
ow understandmng of the Qurman should interact. Smee both the
natural world and the Curan have come from the same source and
both complement one another, therefore the more one leams about
human hstory and the ml'urﬂl workd, the better one grasps the
meaning of the Quran *Today most of the Muslim countries are
free and the growth of Mhshm population has been mcreasing
rapdly But 1t szems that in mcorporatmg Islam mn our society, we
would be left belund as powerless msigmficants i the face of
modern powers of the world, mostly secular. Now that it seems
chfficult to save owr Islam and yet Ive prosperously, can Islam
save us’ 1e. Is there amy potential in Islam to cope with the
changmg times?

Many scholars have aftempted to see the potenbal m
Islamac prmeiples m a new hght of changing circumstances and
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Dr. Fazl-ur-Fehman(1919-1988) 15 one such name of twenhieth

ce

He beleved that the Quran should be understood as a
coberent system and the underlyimg wraty of Qurame text should be
reahized fully He condemned the athtude of taking the verses in
1zolation and fixing ther meanmmgs, whach has been the common
pracfice of the maprity of Muslims and the main reason of the
stagnation of thought process in the Mushm world, mstead, then
actual spint should be taken Dr. Fazl-ur-Fehman emphasized that
the social evolufion m each and every field of the society, eg status
of women and slaves, and momal values m general efc, and
everything ordered & Islam is for this end It must be kept m ‘uind
while makmg laws' Hence for changing the rigid attiude, he
proposed an adeguate hermenewhcal method of mterpreting the
Quran. This nrmobres a double movement, from present situation to
the Curamc tmes and then back to the present, 1e, first to
understand the meamngs of the Curamc under specific situahons
of the tume of revelation and drawing general laws from them, and
secondly fo see these genemal laws m the bght of owr present
sthiafion. This logical method wrobes a deep study of the
lustoncal context of the Quramc verses as well as a deep msight
into our present situation *

No doubt 1t 15 a very reasonable theory of mterpretation for
the Ouran but we have to amalyse it wath certen considemtions
whach we feel necessary to discuss. To start such an amalysis, first
we have to find whether such a model was ever gren before m the
Ivlashm history If so, what were the concitions then and why we
need to rethank about 1t now? Secondly, we heve fo find that if
such an hhad 15 done, who will decide its credibibity? And lasthy,
which 1s5ues are worth fakang to begin with”? Ths thesis, therefore,
will be starfed with these gueshons and then an analysis of Dn
Fazl-ur-Fehman's works in general fo find out how successful he
has been, to enbghten the modem minds by lus efforts

When we look at the hustory of Sub-Continent, we find that
the three gueshons, mentioned above, were tackled by Shah
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Walinllah (1703-1762), S Syed (1817-1393) and Igbal (1877-
1938), respectvely

The solohon whech Shah Walmllah geve was suople: an
independent mterpretation of the Quran In an atmosphere where
VIgoIous campaigns agammst mnovations were goimg on, and
superstibions were prevaiing, we can supposs how ddfficult 1t had
been for hum to wutiate this. But so strong was os determination
that the fresh axr he blew thmough the emvironment of Sub-
Contmerndt, prevails simnce then

He was the first person who, after a long time 1 the Sub-
Contmenf, msisted upon tummg towamds the Quran and only the
Quran for all ills. Tlus 15 the only book wluch could stand the tests
of all tunes and an ultimate source of guidance. With tlus purpose
i rund he franslated 1t mto Persian as it was then the official
language spoken and understood everywhers in India “He took
thes bold and cowrageous step at the nsk of ns hfe, but he did not
care for that.”* He stiongly held that the Quran should be read
independent of comumentares, not only to cope with the differences
among the schools by thinking oursebres, but more than thaf, it
enables us fo brng forth new meamngs and deas. When we mead
commentanes we understand the Curan but throwgh the age old
and sometimes oubdated perspectnes. But wlen we mead it
pursebes, we think about the meanmg with our fiesh perspectmve
in & much more developed and changed ervmonment, social and
inte llectual, and hence bring forth new meamngs and 1deas and thas
is the only way to break the stagnation '

Hence he found that the free interpretation of the Quran by
mdrduals becomes the first thing needed to move on He made
the Quran hus basis so firmly that he showed the fradihons also as
deducible from the Quran ® He belisved that there is nothing in the
Quran that 15 bevyond bhunsan understanding. 5o everyone should

study it with mecitation on lus own But so many prelimunaries are
regarded as the mequsites of studying the Quran that the real

teaching 15 difficult to be mmparted mm ow mshhibons Shah
Walinllah, therefors, wanted to freat them as mere prelimimanes
and not fo grve them equal importance, as they tend to take the
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place of the study of the Crran fself In this way lus sict
fundame ntalisi, as Dr. Aziz Ahmed calls it ” reduced the ngidity
of the four schools of Figh as Muslims had started thmking
independently and therefore the sinct boundanes were started to
vamsh.

He also found that although religions scholars had regarded
the Quran as the primary source of Figh, but prachically they kept
their focus only on the Qumanic do’s end don’ts, rather than
chiscussmg 1t as & whole. The result was that people m general kept
their focus only on halal and haram, and not ook 1t as a sowce of
moral groonung of their whole personality

For mstance, it was agreed by majonty of scholars though,
that if a certamn verse of the Quran 1s revealed m general meaning
them even if the mierpreters refer to some special event in 1its
background, it would be considered general m s meamngs But
when we see the interpretations, we find that they have grven such
events with almost every verse and not only thas, they hewve
restne ted every indrvadual verse to some particular person or event
and therefore made 1t a trend fo meditate owver those particular
events more than the actual verse '

Feeping the Curen as a book of do’s and don'ts, and
restne tmg 1ty meamngs to parbicular events, resulted i creating an
atmosphere where the Quman practically became meffecime n
people ‘s hife. It was left to rectfabion only. In Al-Fozulkabir, Shah
Waliullah pointed outf tlus grave fault and emphasized that instead
of any particular events, those gualities and behaviors, in general
should be taken as the proper background of the verses that were
mere exemplified by the parbicular persons and events. They were
revealed for all men whether Arabs or non-Arabs, fll the end of
tmes, so that whenever and wherever such things happen, thess
verses will be appled and they are actually meant for those

siuations. For in this way only, the Quran could be workable for
every new generation, all over the world, and we know that 1t 15 50

as it 15 the last message revealed to a Prophet Shah Walmllah said:
“Tt 15 confirmed that whenever evils and oppressions exist, 1t would
be supposzd to be the back ground of these verses. ™
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Now, to read the (uran as a2 whole and m a proper way, he
geve some sunple principles m us book Al-Fozulkabir. He drnded
the meamngs and content of the Curan m five categones and
emphasized that nothing in the Churan 15 beyond these five. Among
them 1, first of all Ilm-vl-ehkam (the study of mperatrees) it
explamns the dos and don'ts m owr daily bife and m the hie of states
etc. Then comes Ilm-e-behsomubahisa (the study of discussions
and compansons). In i, the Quran argues with four wayward
nations, 1e. Jews, Chishians, Mushnkan and Munafiqm But Shah
Walullah beleved that these four are taken as examples of those
nations who deviate from ther nght path, anywhere and whenever.
We should not consider them as addressed to those four only, but it
speaks to all the nations il the end

Then, thirdly, there 15 the study of nature and the signs of
Allah It requmes a scienhfic knowledge of course fo discuss it
Fourthly, IIm-e-Tazkir b ayyam Allah (study of lustory), the
Choran narrates hastoncal events. Shah Walmlah belweved that thess
should be taken as examples and could be mposed m any simular
event.

Lastly, there 13 Ilm-e-fazky bilmot-o-baadehn (study of
death ancd here nf’t&r}.”

Taking all the five studies or topics of the Quran, we could
groom ow whole persomality mio a morally sound one and no

comer of our Iife would be left untouched. He said that the Charan
describes the events of lustory and the good or bad results of those
events, as well ag the references of hife after deatl; all these are to

point towards good and bad athtudes in our Irves and to framn us.
That 1= why these events are not descnbed wholly mn a story hike
manner, but only secondarnly as requred for a parheular mjunchion
stated m a particular verse. He made the understanding of the
(QJuran so sumple and easy for anyone who wants to read 1t. As well
as the concept of the Quran as a unrversal book for all times and
people was revived, which was pachcally forgotten m the sob-
continent *

Then, after almost a century, we see that S Sved rawsed
thes 1ssue once again and also the gueshon that who decides its
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credibility. He belewved that the answer layv m a consensus of the
whole Mushm Cormmundty of India, for he regarded it an umn-
transferable nght of every indradeal Mulim and he totally rejected
the idea of restricting 1t to the relgious scholars only and fo keep
the masses away from the decisions about rebgious matters. Every
Muoshm has to study Arabic as well Enghsh sciences m order to
think matarely and fo develop a mutual understanding .

oir Syed was facing a very dufferent sitwation from Shah
Wallllah After the decline of Mughal Emypare, under the rule of
the Bnhsh government, the atmosphere completely changed. Su
oved appreciated the change and clearly percerved the polifkal
realihies in the new context We lost the strength not becaunse of our
political weakness but because of our moral laxity and mitellectual
bareness A flood of new inventions and scientfic progress was
pormg m while the Mushms were left belund, partlybecaunse of the
prejudice wluch the Brtish had as they thowght of them as thex
adversaries, and pertly because of the unwillmgness of the
IVushims to learn new language and stucies. In such a crucial tune,
the enhghtened people hike 51 Syed were sensing the musenes of
the Mushms m that time as well as m the hme to come. They
regarded the lack of modemn knowledge as the baggest cause. So
oyed was womed about the gap between the facts about the
expeniences of the modern sciences and the prevailing facts about
the revealed religion’” out of which the latter was a result of a lack
of Quranic understandmg. The strength of the west appeared fo
lom to be lymg mn its Dberaliste rafionalism. The attempted
reconstruchon of the society thus urobed mferpreting Islamuc
concepls m rmhional terms. 51 Sved lawd down the principles of us
mterpretahons of the Quran on the aprion wdentity of reason and
revelation. He took "Wahy' (revelation) and ‘natural laws’ to be
identical** In such a situation, he suggested, either we should
refute the modern phalosophy with logic and reason, or show that
our rebgion 15 not agamst the modemn science, for thos has always
been done m the Muslm lustory whenever they face a sitwahon
when foreign literature seems to domunate ther own culture. It
seems dufficult though but it would become easy 1if we sit together
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and develop a routual understancding * ' He therefore emphasized on

interpreting the primary sowrces of Islam accordmg to the modemn
thought independent of the early legists. It imobred the problems
of evaluating the western crvilization, rahonalization of basic data
of faith and recasting 1t on the model of early rabionalists of Islam
Hiz pragmatic approach assumed a deeper spmficance. He
strongly denied that Islamuc prmciples are 1 any way agamst or
incompatible with Victoran vahes and ideals **But s mnovatnre
thoughts are traced back fo Shah Walullah rather than westem
rationalism Almost wnhimited ghhad as the ‘m-alienable nght’ of
every mdrridual Mushm, rejected the concept of 1yjma confined to
the Ulama only *Now, the problem was how to do that, for the
MNushms were fotally mdifferent and gnorant of each ofther’s
condition m Indsa, although all of them were expenencing the
zarne plight

olr Syed developed thus through lus philbsophy of love . He
believed that love 15 the basis of a commumty, which starts with a
feeling of oneness with owr own commumnty, and gradually grows
out to feel oneness with the whole mankmd, and then a love for the
whole unrverse, for then it becomes clear that the whole unmerss
iz & creation of One Cod ™ T am the soul of the whole mankmd’,
the bride n the dream of the old man mn, m 5ir Syed's symbalic
short story “Guzma Iua Zamana"™, and it was msisted that to get
thes brde should be our amn. That stage of love should be our
ultimate destmahomn, but if that was too far at the moment, what
the y could do af the least was to be one with ther own commumty

“From meeting each other, and discussmg different 1ssues

related to rebpions educafion and neatonal progress, we will
necessarily get a better way to sobve them™

Hence exchange of views and consensus will decade m the
matters of dispute. The most crucial disputed matter was that the

IVoshms were showing hatred and mmdefferemce fowards modem
sclences amd regarded them as agamst thewr relgin So Syed

regarded 1t as & misunderstanding m grasping the real sporit of our
rebgpion. In order to develop a proper understanding of rehgion
thms, and to prepare them to meet the challenges of modern
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phulosophy and culhore ; he regarded educabon and only education
As & means to progress. g

He took practical steps in both the directions, 1. to collect
the Nuslms together, and o educate them He umated the
representatrves from all over India, and laid the foundatbon of
aclenhfic Society m Ghazpur, on Jan 9, 1364, wluch was ammed at
translatmg English and French works into Urde But this was not
enough, and he laid the foundation of a Madrassah m Ghazgr
where Arabic, Persian, Sansknt and Urdu along with English were
taught This Madrassah soon tomed o be a College and then
Unrversity.
The crux of lus thoughts, therefore, 1s:

1. Love 15 the basis of a commmumaty, which 15 a starting pomt
and gradually twmned mmto the love of the whole mankind
and then all lmng bemgs and ulbmately of the whole
UNIVETSE.

Nnshins should leam English Sciences without abandomng
Arabic and Persian. For there 1s nothing m the Quran that 15
meomect or confradictory to natural science.

3. Islam 15 ot agamst Chnshamtybut the modem philosophy.
This set the trend of hterary works, polihical discourses, rebgious
ijtihad and education and morals, for the next few centuries ™

Fmally, the drverse cwrents of ideas agitating the minds of
modern Mushms found ther expression in Igbal’s thought We
find Igbal as the culmimation of the miellectual guest, of the Bratish
Incha’s Iushm Comumunity, for imnferprehing the Quran with fresh
perspectrves and to see the deeper and vaster amm of Islam  to
reconcile the tension and antagonsm between the natural world
and Islamic laws, and to reconstruct a new world if the older one 13
not domg well, ﬂﬂu:n:urdmg to the Will of God " He explains and
emphasized on rational thinking m his poetry as well as lus pross
In us famous lectures, “The Reconstruchon of Religious Thoughts
in Islam”, whale explaming that the Scienhfic knowledge 12 gnen
by sense-perce phon 15 not essenfially distinct from mbution 1.2 the
cictates of heart, he says that through sense-percephon we acquire
knowlecge of those external forces so that we can tame them, but
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when those forces thwart us we need a capacity “to build a much

vaster workd in the depths of [our] mner bemng”, " which could save
us from pessmuism. Also, 1t will prevent us from using our power
to unfair ends !’ He also dreamt for the emancipation of IMuslims
as well as the whole humamty from all sorts of bounds, whether
culiural or fradibonal He zays, “As a cultoral movement [slam
rejects the old static view of the unrverse, and reaches a dynamac
view. As an emotonal system of wufication it recogrizes the
worth of the mdrvidual, as such, and rejects blood-relationslup as a
basis of human u.uJL'rj,.i'."‘E He alo saw the decline of rational
thinking, which 15 encouraged m the form of [jhhad m Islam and
which Igbal calls the principle of movement mn the strocture of
Iglam, as the basic reason of the declme of the Mushms as a whole.
May if be as a conservatrre reachion agamst Fationalism; ascetic
oufism, which absorbed the best munds of the Mushm society and
left the legal discussions m the hands of “mfellectual medwcnty
and the unthinking masses”;" or as a fear of disintegration in the
tmme of declme . He saw only two distinctions as fo revrve 1jtihad 1n
the later Moshm hnstory 1e. Ibn-e-Tanmyyeh’s revolt against the
finality of the earbier schools (resulhing m the Wahabi's movement
in Arabia), and the religions reform movement mn Twkey wlich
upholds the transfer of the Caliphate from an indrndual to an
assernhly * He admitted that the conservattve public mn modem
India may not be prepared for a cmtical discussion on figh, but ot
rust be remembered that there was no  written Islamic law up to
the nise of the Abbasids, and the early theologians also passed from
deducirve to inductrve methods m ther efforts to answer the
gqueshons of ther fimes. Moreowver, we must see that the possibahty
of further evolution of the Islanue law becomes evident when we
carefully look at its four sowrces: (a) Quran, which 1 not a legal
code but rather aums fo “awaken m man the higher consciousness
of lus relabon with God and the unmrerse.™, ’ (b) Hacith, which
mamnly demonsirates examples of how the Prophet apphed the
broader principle to a specific socwo-cultural context; (c)Ipmalthe
consensus), which may be imparted to a democrabcally elected
assernbly m a modem Mushm state, and (d} Qnas{analogical
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reasoning), whach is just another word for yjtihad ™ Hence, even if

some later doctors have even favored the myth of “closimg the door
of yhhad’, “modem Islam 15 not bound by this volunteer swrender
of intellec tual independence ™

We see a blend of Shah Walllah and Sir S5yed’s thoughts
in Igbal He was lvmg i a fime penod when Incha was abouf to be
independent, and he was thinkimg about the 1ssues whaich were the
most crucial for the Muslims to decde and to have a consensus
upon. Fust of all, they must decide what the v mean by the Mushm
Commumty, does 1t mean the whole Muslim world, or a nation-
state of dommant MNushm mapnty? In lus sxth lectwe m the
“Peconstruchon of Bebgious Thoughts i Islam™, he has pomted
out fhis by grving example of Twkih [jhhad over the 1ssue of
Flulafat: Should the Caliphate {or the government) be vested i a
gingle person? {What should be the form of govermment m modermn
tome?). The Turks have found the solation that if can be vested m a

body of persons or elkected assembly Howewver, "The rehgious
doctors of Islam m Egypt and Incha, as far as I know, have not yet

expressed themselves on flus pomt ™ Igbal felt that the Turkash
solafion 15 the best for us today, for they bebeved the concept of
Flhilafat was rooted m its workabality It was workable when the

Empme of Islam was mtact, but it 13 now failed Hence, Igbal
conclnded, workability should be the basis of owr solutions.

Another 1ssue Igbal regarded as crecial fo be settled and
redefined immechately was the ssue of Famuly Laws. He said that
the Croran lays down legal rules on social and fanuly matters wlale

it 15 not a book of Laws, just because contrary to Chnshanity,
whach forgot the State, Society, and Famuly relabions m search of

acguinng other worldmess, the (Quan comsiders it necessary to
unite religion and state, ethics and politics in a single revelation ™
Igbal did not menton particular issues but being an advocate, he

was fully aware what difficulbes the Mushms faced when the
famaly disputes were sobed according to old Hanafi laws. His

deep concern could be sensed when he says: “Does the workmg of
the rule relating to apostasy, as laid down in the Hidawa, tend to
protect the inferests of the Faith in this country?‘Dr. Ehalid

11




Chusrterdy Al- Tafvesr Vel & No 18-19 Iir . Farl-wr- Reloman s werk
Masud has gren some examples in thes regamd Only one 15
sufficient to be quoted here:

“In theory Islamuc law regards mamage a contract and an
agreement between the two parties. Yet the lustoncal and social
emvonment which mformed the I[slamic Law did not allow equal
legal nghts to & hosband and wife as are usually allowed to the fwo
partners of a contract. This point 15 parhicularly evadent in the cass
of the dissolution of the contract of meimage. Not that the Hanafi
figh does not allow a wife the nght of drorce, but also that a
husband 15 not even obbged to nofify lus wife about the droce.
The Bohsh followed Hamafi Law quite hiterally, parbculary
matters of relating to mamage and drorce... Thoss women who
wele vichim of the cruelty of ther husbands had no kgal remedy
and hence [as a last resort] the v adopted apostasy as a legal device
to get nd of therr husbands mmediately. The device was dermved
from the stipulations of the Hanafi legal texts that declared a
marmriage dissobred on the renunciahion of Islam by a Muslim waife.
Numerous cases are reported in the mmeteenth and twenheth
cenfury’s when Muslim women applied to the British courts for the
dissolution of marmage by declarmg apostasy™

Hence remterpretaton of the Curan should be done on
Family Laws, especiallyon women’s nght and mhertance.

Anpther immportant 1ssue he mentioned 15 the use of
Tradibons as the prumary sowce of Islamic law. He sax that
using the tradifions as gwde, we must guestion how far they
embody the pre-Islamic usages of Arabia;”® hence we should

decide how much we could rely on them in soling the issues of
our present ime, 1n a very different scenanp than Arabaa.

Further, he stressed that the fime has come to use Ijma
(Consensus) as & sowrce of sobving our problems Here he
mentioned amother problem which we mught face n a society of
drrerse religions. Whether a non-Mushm legislatre assembly can
exercise the power of [jHhad?*ie, the legslattve activity of a
modern hMushm assembly which consists of the people with no
proper understanding of Islanuc laws. How ther decisons would
be rendersd as abiding? For thus pomt be suggested that the ulama
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rrug bt be & part of such a legislattve assembly mstead of a separate
assermnbly of Belywus Ulama which would be dangerous. What the
modern world needs 1s: (1) Spinteal mterpretation of the unrverse,
(2) Spintual emancipation of the mdrndual, and (3) Unmeersal
prmciple fo gmde the evolufion of human socety on a sputual
basis. Thought alone cannot bave a lashmg unpact and the
responsibility falls upon the Mushms, who mmst appreciate them
postion, reconstruct thewr social life, and, “evolbve, out of hutherto
partially revealed purpose of Islam, that spmtual demoeracy wlich
is the ultmmate aim of Islam. ™"

An afternpt 15 npeeded o see Dr. Fazl-w-Fehman's
propoposed model of mierpreting the Curan wath thes back ground,
1e. how he has developed hes ideas and how much successful he
has been in moving forward from the pomt Shah Walliullal, So
oyed and Igbal reached. In finding out the hindrances m the
process of remnferpretation and seggeshimg the soluton

Eeferences

1. Igbal Dr. 51 Mulunsnad Presidential Address of All Indis Minslon
Lesgue , 1930. In Igbal An Ilnstrated Biographoy, by Eloorom Al
caaficue; .14 7, Iogbal Acadenwy Palcistan, 2005.

2. The Glorpas Chean Tr by Miohaoooed Maooos duke Pickthall: Surah 42:
werseS3

3. Solilm, Abdul Eabir Hussam, “Uhrderstandmg the Chran nthe Light of
Histarical Change”, i Isladc Soadies, o casimal papers 54 p 8.
Islamvic Fesearch Instibae Entermational Islanic Unisersity, Islonabad,
Palcistan 2003,

4. Fazlar-Feloan Dr. Islon and Moedematy opp ot p 19

hidp S84

Jalbaa, GH. Life of Shah Walmllah; p 52, Sh Mobhaoooos d Ashosf |

Lahore , Pakeistan 1978

7. Tbidp 53

8. TJalbaa, GN. Teachings of Shah Walmlkh: 1 7-35. 3h. Muhaoenad
Ashraf, Lahore | Pakristan (2°° edition) 1973,

Q. Aziz Ahened Dr Bar-e- Saght men Islond Fadidist (Urda)p. 702d by
Dr_ hroesl Jalibd Eelara-o- Saoqafat-e-Ishoooss Lahwere 19907

13



Oz terhy Al- Tafseer Vol &€ No 1E-19 Ilr . Fazlur- Relomam s werk:

10.

Ll

|

-

13.
14.
15.

14.
17.

18.

19.
20.

5 |

N e

23.
24,

X
24.

2T

. Igbal (WVHh Lechae ), opp it p . 118
29,

30.
3l.

32.

. |
=

amdhv, Ubastollah Shal Walmilah s v ka Falsafa (Urda); p.45-446;
aiudl Sapar Acadesyooy, Lahore 1998

Sah Walnallah Al Foumalkabiar f1 Usgokul- Tafseer. Tr indo Urda by
Fashesd Almeed Ansari; p 4. Hazr poblishers Lalwre . S2e also: Shal
Walmllah aor v ka Falsafa by Toaidnllsh Sndhip 46 Sndh Segar
Aradenyy 1008

aah Waliallsh loc cit p 22-28

Toid. See also: Shah Walmlah oo vm ks falsafa by Ubaitolabh Smdhi,
ot et p.47-53

cayeed, Prof. 5 MLA. Islonic Modemian: p.53. Foval Book Conmpary,
Karachi, Pakistam 1990

Aziz Alened loc cit p 67T

cayeed (1000, loc cit. p 24

Syed Ahmoed Fhan, 5, Address in Calootta, 1863 In Flhathat-e- 5
cyed, Tr_ and ed. by Sheikh Moharrmaad Isooa il Pandpati Waghis-2-
Tarragi-e- Adab, Lahore (2™ od). 2009

cayeed, Prof. S MLA | The Chomgang World of Ishan, ed. by Jameel
Jalibi & Fam A Eadi; p 19, Bureau of Conoposition, Conmpilation &
Translxtion, Uhnbrersity of Karachi, Faracha 1986

Toid; .20

cyed Ahroed Fhaon (18630, loc cit.

oved Abhoned Fhao, Sr. busra Hon Zaooans (short story i Urcha). In
Magalat-e- 5o Syed, Ikhlaegs sor Ishiba Mazaneen Grol 5. Ed. Ty
Maalana Isoail Panipati; p 257-262 . Majlis-e- Taragi-e- Adab,

Lakhore 2009

. ayed Ahroed Fhan, 57, Address to Muwromasdan Educational

Conference, 1886, In Klodtbat-2- 5x Syed, ed. by Sh. Mubsoronsd Tsooeil
Panipati; loc it p 366

Toid; p.365

Shaficuie  Flumrsn Al “Igbal wol 1 Sotidai dmr’, 3™ ed Gmder
proceg), Ighal Acadenmy, Lahore | Pakoistan.

Igbal, Dr. 5x Muhanemad, Faved nama | brief tr. by Mozzaromils
afique moeasy prose saries; p 26-17. Inbal Acsderrny Pakistan 2007
Ighal, Dr. 51 Muluwosnad, 1° Lechare . “Enowledge & Feligioas
Experience " m Becmnstrortion opp cit p 9

anaficque | Fhooramn Al (2005, opp ot p 130

hidp. 119

Toid; p.120-124

Thid; p.131

Toid; p.141. (See also: Igbal An Nhonsreted Biograpboy by Elooram Al
eaficue  opp ek p 124

14



Oz terhy Al- Tafseer Vol &€ No 1E-19 Ilr . Fazlur- Relomam s werk:

33. Igbal (VHh Lectare), loc.citp 141

34, Ioud, p.124

35. Ihid; p.131-132

36, Toud; p.134

37. Masad, Dr. Muhanwoad Fhalid, Igbal's Becanstruction of Tjtdwd,
p. 156 Igbal Acadenyy Pakistan (3™ Ed ) 2000

38. Igbal loc ¢l p 136

39, Thid

40, Thid: p.142

15



