Orientalism : Nature and Development
*Dr. Muhammad Akram Rana

Orientalism is a phenomenon which is general and vague. As a phenomenon it has
been subject to study by umerous scholars of the west and the East. Tibawi was the first
person who wrote on Orientalists and orientalism.! Next to him came A. A. Malek who
wrote an article entitled "Orientalism in Crisis."? These studies never got recognition until

Edward Said published his work on "Orientalism.”® His book was widely read and

criticized by innumerable writers; and as it appeared, “the scholars of America became
trepidated, alarmed and rather shocked."# Among his critics, the name of Bernard Lewis
will be well remembered.5 Among the Western scholars Bosworth also traced the Medieval
Orientalists. Arberry wrote on the British Orientalists who had worked as colonial
officials, but their work remained unnoticed since these were merely introductory works
and of a different character.®

Our purpose of interest arose about the nature and development of orientalism when
we decided to write a monograph on the topic . "orientalism in America and the Muslim
Legal Theory," the subject hitherto had never attracted the attention of the scholars. Let us
define the term orientalism. The term can be used in three different senses. it can refer
first to an academic discipline, the study of the Orient, secondly, to a style of thought based
upon a distinction between something called the orient and something called the Occident;
and thirdly, to a corporate institution for dealing with the orient for describing and
controlling it to use Said’s own words “manipulating it.”
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(2) After the ablution for the removal of major impurity, Ibn Rﬁhawayh did not

" propose a fresh ablution before prayers #2

3) There was difference of opinion about whether or not the gasr (contraction)
facility in prayers was permissible to the traveller. Moreover there was also a difference
ahout the distance for which this could be done. Ibn Rahawayh held the view that the
traveller should avail himself of this gasr facility. Ibn Qutaybah is reported to have said
that it was the best of all the views known to him on the lssue“3

“) Ibn Rahdwayh held the view that four impure things did not produce effect
of impurity on other things:

a) the sweat of a person in the condition of ritual impurity does not render clothes
impure; b) Shaking the hand of an athelst does not leave the hand unclean; c¢) a person’s
bathing does not render the remaining water impure; d) the ground where a person makes a
ritual bath does not become unclean*

o) In the hght of certain traditions Ibn Rahawayh permitted the teaching of a
few chapters of the Qur’an or some other trifling thing to ‘be given to a woman as the

_dower.¥’

Ibn Rahawayh edited a number of works on hadtth tafszr and figh,*s but these are
not now traceable except volume IV of his Musnad*’. He is credited with a K.al-Sunan.48

| A study of the extant volume of his Musnad suggests that had it survived, it would have
‘heen a valuable source for knowledge of legal points of view of different ‘ulama’ and

especially of Ibn Rahawayh himself.
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“decrees the Qur’ an, hadi-th and athar Sah&bah and the tabi‘un and in case they could not
find any guidance in the aforesaid sources they tried to solve the matter put to them?,

‘In other words, Ibn Rahawayh ‘made use of the prmcxples which came to be accepted in
classical Islamic legal theory; but he did, belong to ashab al- hadzth group who stressed the
need to avoid ra’y (reasoning), in legal decrees. Ibn Qutaybah, commenting on his attitude
towards ra’y said that he disliked the ashab al-ra’y and became furious when he heard
about ra‘y.?’” Following Tbn Qutaybah two scholars, Lecomnte and al-Jundi said that as
traditionist he was naturally hostile to ashab al-ra’y.® But a careful study of the material
suggests that in the beginning Ibn Rahawayh used and preferred ra’y like any ‘Iraql jurist,
and only later joined the group of ahl al-hadzth We find Ibn Rahawayh saying, "We did
not give up our bid‘ah until we saw al- Shafi ‘1 " 29 and Abu Thawr® (d. 240/854) a Junst
and colleague of Thn Rahawayh made the remark, "Ibn Rahawayh, Husayn al-Karabnsn 28 |
mysell and certain other ‘Iraqls did not give up our bid‘ah until we met al-Shafi“i."3? The
question arises; what was that bid‘ah which Ishaq and some other traditionists practlscd and
then abandoned? The answer to it can be only that it was followmg the madhhab of ahl al-
ra’y as is clear from a statement of al-Baghandl that Abu Thawr and others at first followed
ahl al- ‘Iraq in their juristic decisions. But, when al-Shafi ‘i came to Baghdad Ibn
Rahawayh and other scholars went to him and abandoned the extensive use of ra’y and,
turned to hadzth 33 We also read Ibn Rahawayh s apprecxatlon of al- Shaﬁ i for hlS limited
and cautious use of ra‘y. He is reported to have said, "Al- Shafi‘i is more secure than any
other scholar from making mistakes."34 Presumably it was after this incident that "he was
much inclined to follow the aslaf or pious forbears and what was established by the
sunnah", as pointed out by Tbn ‘Abd al-Barr 35 ’
1hn Rahawayh’s legal decisions: ’

The earliest avallable sources 3 containing the legal declswns of Tbn Rahawayh is
the Jami* of a]-Tll'mldhl ;37 a few can be found in Ibn Qutaybah’s Gharib al-Hadzth and also
in Ibn Rahawayh’s Musnad. From the beginning jurists differed from each other on minor

issues.® This difference was quite natural and was accepted by the Muslim ummah.®
Some of the decrees® of Tbn Rahawayh, in which he differed from earlier contemporary
jurists are : '

(N There was difference of opinion among scholars regarding the mash al-
Khuffayn (wiping of shoes) in ablution. Ibn Rihawayh allowed it for a day and nighe for
the resident and three days and nights for travellar*!
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differences are quite usual among the fugaha".? Hakim al-Nishapuri callas him a leader as
far as farwas and retentive memory were concerned.' Another of his biographers, al-
Shirazi (d. 476), remarked that in his personality were assembled hadith, figh and
asceticism all at one time.!S Abu Zur‘ah (d. 264/877) and Sa‘id b. Dhu’ayb (d. 237/851)
appreciated Ibn Rahawayh for his vast knowledge of figh.'¢ A recent scholar, Hashim, says
that Ibn Rahawayh held a position of eminence and there was no equal to him for
knowledge of hadith and figh.'” Ibn Rahawayh’s juristic decisions are to be found along
with those of other fugaha' in the Jami‘ of al-Tirmidhi and in the books embodying
controversial views of different jusists on various matters. Ibn Rushd (d. 595) in his
Bidayah al-Mujtahid, Ton, Hazm (d. 456) in his a/-Muhalla and others mentioned his points
of view along with that of Ibn Hanbal and other scholars. His greatness in the field can also
be judged by the fact that he had several debates 18 with al-Shafi‘i, the greatest jurist of his
time. _

His legal decisions were popular and as it appears, found a considerable
following.!® Some of his contemporaries preferfed to opt for Ibn Rahawayh’s opinion in
different matters. Ahmad b. Salamah (d. 286/899) is reported to have said to Abu Hatim
al-Razi (d. 277), "I see you follow the legal decision of Ibn Rahawayh but you carry with
you the books of al-Shafi‘i, Malik and al-Thawri; why do you give up the legal decisions of
the latter and follow the former two?" Ibn Hatim is reported to have said, "I find these two
superior to them with regard to their journeys, memory and scholarly activities.” 20 It is
also evident from the sources that Ibn Rahawayh was very careful to pronounce his legal
decrees in the manner advocated by his teacher Sufyan b. ‘Uyaynah, who is reported to
have said, "The wisest of those who give a legal opinion is he who says least and the most
ignorant is he who says most." (Qla Ishaq b. Rahawayh: qal Ibn ‘Uyaynah, a‘lam al-nas
bi’ I-fatwa askatuhum fiha wa-ajhal al-nas bi’ I-Fatwa antaquhum fiha?!

The priciples of Ibn Rahawayh’s Figh:

Ibn Rahawayh, as the sources indicate, based his legal decisions on: 1) Qur’an, to
which he gave priority in pronouncing his legal decisions; 2) the Sunnah and athar al-
Sahabah;? 3) consensus, especially the consensus of the peoplev of Madinah?* (Muhammad
b. Junay(] is reported to have said "Ibn Rahawayh had an inclination towards Malik and
preferred to document his opinion from the consensus of Medinans) 2¢ ; 4) analogy, which
he considered permissible and used to a limited extent.?> Abu Hatim al-Razi proclaimed
that Ibn Rahawayh belonged to the a’imamat al-huda group who followed in their legal
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Ibn Rahawayh as a jurist (Fagih)

Dr. Jamila Shailkat*

The sources indicate that no distinction was made in the first century between
fuqaha (jurists) and muhaddithun, both being generally referred to as fuqaha and
‘Ulama’.! Tt is highly likely that from the beginning, knowledge of the Qur’an and the
prophetic sunnah was widely regarded as prerequisite condition of knowledge of figh. Ibn
Mdnshun (d. 164/780), is reported to have said "There is unanimity among scholars that a
person cannot be a faqzh until he is expert in knowledge of the Qur’ an and the athar.? Tbn
al-Mubarak (d.181/797), was asked by an inquirer, "when is a person in a position to give a
farwa (legal opinion)"? His reply to the question was, "when he becomes rich in the
knowledge of athar and is proficient in reasoning." 3 Al Khdttabl . 388/997), explicitly
brought forward the relationship between the two when he said, "Hadtth is the foundation
of a house and figh is the building erected upon it. A building raised without any basis
cannot last; and a foundation without a building is just like a desert and waste-land"4 .

Ibn Rahawayh (d. 238/852) % was among those ulama'who accumulated _hadi;h and
figh.5 All the biographers of Ibn Rahawayh call him a leader in figh and a great mujtahid
who did not follow any particular madhhab prevalent in his time.” It is mentioned that he
founded an independent school of figh called Ishi®%yyah or Rahawiyyah ® and attracted a
large number of followers ® in his own time and even afterwards. His student and colleague
Ibn Hanbal (d.241) is reported to have said, "There 1s no one equal to Ishﬁq; legal matters
shou!d be put to such a person for their salution" !

Al-Nasa’i is quoted as saymg, "In the tlme of Ahmad b. Hanbal there was no equal
to these four; ‘Ali b. al- Mad1m Yahya b. Ma®i m Ishaq b. Rahawayh and Ibn Hanbal.

‘Ali was well aware of al_zadzth and their defects, and Yahya knew much about the
transmitters and also transmitted a considerable number of ahddfth. Ishaq was eminent for
his retentive memory and legal decrees, and as far as Ahmad is concerned he knew much
about ul_n_zdi—th and figh besides being an ascetic and pious person.” Ibn Hanbal is also on
record as having applauded him and called him the greatest jurist of his time.’2 On other
occasion he is reported to have said, "There is no match for him; none crossed the bridge of
Khurasan like Ibn Rghawayh, he differed from us on different points and issues but such

*Acting Director, Islamic Centre, Punjab University, Lahore
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A Muslim, who believes in the Prophethood of Muhammad (pbuh) and associates himself
with him, but does not follow his model, cannot be a true believer and shall not be?*-gble to
enjoy the closeness of God.® The early generation was so afraid of bid ah that theywmade
eery possible effort to preserve the record of sunnah. The imponarice of sunnah is evident
froim the famous saying of the Prophet which explicitly determines its position in Islamic
thought and practice. He is reported to have said:

e Gl gy K aaS lsbat ol ioal (53 255
Lleft behind with you two things, you will never go astray if you adhere to them; the Book
of Allah and my sunnah 3
It is not only the Qur’anic injunctions about the position of the Prophet in. faith which
served as an incentive for the preservation of hadfth and sunnah but also the statements and
instructions of the Prophet that highlighted the importance of it. The Compamion and the
successive generations of the comﬁwnity committed themselves to collect and preserve the
record of hadfth and sunnah and made it available to the coming generation.

80. “Ulum al-Hadith, 8
81. Jami* Bayan al-‘llin, 2/180
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teachings and actions regarding individual and collective aspects of his life. Madina, the
city of the Prophet, was known as Dar-al Sunnah, the centre of sunnah.
Sunnah was accepted as a religious and social norm in Madina and its surroundings.
Bukhari has recorded a hadith of the prophet which highlights the pgsition of Madina as a
centre of the Sunnah. The prophet is reported to have said:

wlwul,&wl,w@wuudubl&;;fw:.,w,l
Madina is a sanctuary, whosoever introduces an innovation (bid‘ah) or commits 4 sin‘in it
may have curse of Allah, the angels and the humankind as a whole”
This hadith points out the importance of Muslim solidarity on the basis of sunnah and the
danger of innovation which tantamounts to the disintegration of the community.
The terms hadath and bid‘ah both were used in the meaning of something against the
sunnah of the prophet. "On an accusation of-»he{reiy one would say:

lagae u,.w?igb.brﬁ’umd&jjalb

I have not introduced any bid‘ah to Islam and have not withdrawn my allegiance to the
Ameer.76
‘Abd Allah b. Mughaffal’s advice to his son when he saw him reciting something in the
prayer which was against the practice of the Companions of the Prophet. He is reported to

have said: S N et e
r)\..ﬂ!du.h)ldlu‘*ﬂr.L..)m.l;«.uIJsﬁ«uld)-ijglﬁ:ﬁA&,,|..\$|jlﬁl@iﬁbhsu@'-’b
O my son avoid innovation. I have not seen any Companion of the prophet who did not
dislike innovation in Islam.”’

With the expansion of Islam it became essential to keep the community consolidated on
Prophetic norm. The scholars therefore did not limit the normative frame work to Madina,
they rather carried the concept of sunnah forward to wherever they went.

Dislike for innovation and attachment to sunna was the normal pattern ot the early Muslim
society. Commonly accepted ahadith of the prophet were the basis for the formulation of
this attitude. The prophet is reported to have said:

B CRERYE S
The worst practice are the innovations in religion’® $558 s pFLIBL s godsl
Whosoever introduced an innovation in our affair (religion) that is rejected ¢

It was due to the instructions of the prophet that the Muslims developed their taste tor
hadith and sunnah.
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case of a self styled ruler who thrusted himself on the people, but of a inspired person
whom God has appointed as a ruler.

The=duty of establishing a just state and a balanced society is an essential part of the
Prophetic mission. Whatever, steps he was taking in organising the activities of the
community was performing a prophetic duty. His obedience and allegiance is an allegiance
to God: RIRHE étﬁgﬂclgﬁ;y&)iu&

We sent not an Apostle, but to be obeyed, in accordance with the Will of God™

g BT3B sl 20
He who obeys the Apostle, obeys God. 7! ’ )
' w!uwuu|&,~l~:u,.:d ol

Verlly those who plight thelr fealty to thee do no less than plwht their fealty to God”?

Md}ﬂj}w"‘fﬂw}f’b‘/ u_,o ﬂ'&u&d' |¢|d}~)3w‘w43|3|w}on U"’)‘JUKL‘_,
It is not fitting for a believer, man or woman, when a matter has been decided by God and
His Apostle, to have any option about their decision if anyone disobeyed God and His
Apostle, he is indeed on a clearly wrong path.”

All these Qur’anic verses are clear evidence of Prophet’s important position in Islamic
thought and practice. The Ummah has a consensus on the point of sunnah being the second
source of Islamic law and thought.

Since hadith is the record of sunnah. Therefore, it has an important role to play.

CONCLUSION
The way in which the Qur’an portrayed the person of the Prophet makes abundantly clear
that the Prophetic model is essential for leading a true Islamic Life. The Companions of the
Prophet and successive generation, for this -very reason, made efforts to preserve every
aspect of Prophetic Life. The Muslim community holds a consensus upon the view that the
person of the prophet is a second source of Islamic thought and practice. Early generation
of the Muslims, due to their love and attachment to the Prophetic model tried to preserve
details relating to various aspects of Prophetic Life. His teachings and actions, as recorded
earlier, were known as sunnah and can be found in hadith literature. As stated by Dr.
Subhi Salih, when the Arabs heard the prophet saying, "you must follow my sunnah 7
u’“‘“"’rﬁl‘ they understood without any difficulty that he had been referring to his
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PROPIIET AS A LAW GIVER

The Qur’an has very clearly mentioned that Allah has given to the Prophet the
power of legislation, and so he can declare things lawful and unlawful. Hala’l and haram
are not only those which have been mentioned in the Qur’a—m but also those which haé been
declared by the Prophet.

Whatever he declares is due to the powers delegated to him by God Almighty. The Qur'an
says: |

e 26 A BT
For he commands them what is just and forbids them what is evil. he allows them as lawful
what is good (and pure) and prohibits them from what is bad (and impure). He releases
them from their heavy burdens and from the yokes that are upon them. %

»

855l il gz A g 375 S gg) STy S 2 o883 S aadupiialy

s IS5 15606 e S T3 3085 sy BT
So take what the Apostle assign to-you, and deny yourselves that which he with holds from

you. And fear God; for God is strict in punis.hment.é6
PROPHET AS A JUDGE

The Prophet was empowered by A]lah to act as a judge in the Muslim Community.v .
His decisions have been declared as binding for each and every Muslim. Anybody who

does not accept his decision is not a believer: =~ .. SV
0l STyl 3 o533 Gl NSN3 G
We have serit down to thee the Book in truth, that thou mightiest judge between men, as
guided by God. ¢ L A e
B Y G o el T g Eaat 00
Say : I believe in the Book which God has sent down, and I am commanded to judge justly
between you.%8 ) » . ~

alad(3sledy Eatadlin t?;,sM*_J'3&4-#@;@&@5;&@55,@;&@;;%
But no, by thy Lord, they can have no real, Faith, until they make thee judge in all disputes
between them and find in their souls no resistance against thy decisions but accepts them
with the fullest conviction.

PROPHET AS A HEAD OF THE STATE
The Muslims are enjoined to obey.the Prophet as a head of the sate. It is not the

65. al-Qur'an, 7/157
66. al-Qur'an, 59/7
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I have heard from those scholars of Qur’;m whom 1 like that hikmah is the sunnah of the
Prophet.50 :

He further says: ' s s

J—%ﬁ;&@‘a‘“"” dg’ﬁj‘gfl‘d&’d‘&ﬂj
Sunnah is the wisdom which has been placed by God at his heart®!
Prophetic wisdom is a God given gift by which all the Prophets carried on the mission of
God in this world. The Prophets through natural faculty lead the people to the path of
salvation and success. It is also a kind of revelation because the purified hearts and souls of
the Prophets can never go against the will of God. That is why the scholars of Islam have
interpreted _hilanah‘ as Sunnah of the Prophet. So imparting hikmah is part of Pmphetic‘
mission and the record of that activity is hadith. The interpretation of the Qur’an and its
explanation along with the implementtion of God’s will was his duty. The record of these
aspects of Prophet’s life is hadith.

THE PROPHET AS AN EXAMPLER |
Another aspect of prophet may also be kept in mind. The Qur’an presents the
Prophet as an example for believers in various aspects of human life. .
,ﬂ!p;ﬁlj«m,éj;é{ag’izzs’ipfibigﬁ)é,agC)Kiﬁ]
You have indeed in the Apostle of God a beautiful pattern (of conduct) for anyone whose
hope is in God and the Final Day, and who engages much in the praise of God¢?

, 135,50 3956 blOg: F5 0L
Say: if ye do love god, follow me God will love you and forgive you your sins: for God is
oft-forgiving most Merciful .53 )
’ i v/é&l!._faé-’-dfabléﬁ|3335'C)L§Jﬂj”3«b||ﬁ:1°‘d3
Say: "Obey God and His Apostle". But if they turn back God loveth not those who reject
Faith.%
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