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Protection and Respect for the Places of Worship in Islam
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ABSTRACT

In the present dvilized and advanced world, religion is taken as the forch-bearer of peace,
security and love. That is why society highly respects religion and also allows freedom of
constructing places of worship and the practice of religion. During a visit to countries
where religion is respected, tourists’ are not only drawn fto places of entertainment, but
also to the churches, mosques, and minarets. Their architecture, structure and decoration
are an example of human art and skill. This article hypothesizes that Islam is a religion of
peace and tolerance, and enjoins upon its folfowers to maintain cordial ties with the
believers of other religions. Islam doesn't only respect the places of worship of other
religions, but allows their construction and expansion. The above hypothesis will be
proved from the verses of the Holy Quran, the sayings of the Holy Prophet and instances
from the lives of the Companions of the Holy Prophet The opinions of alf the Muslim
Schools of Thought will also be discussed. The respect for the places of worship of other
religions will be illustrated from the history of the Muslims. Findings and recommendations
will be discussed.
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Introduction

Islam does not believe only m the wisdom and intellect of human bemgs but it
also regards man as the most respectable creature on earth. Humans possessing
understanding and logic are highly honored m Islam. As far as basic human
rights are concerned, there 1s no difference between the Muslims and non-
Muslims, the prophet of Islam made it an exemplary obsession for all times to
come by simply practicmg it in letter and spirit. Living respectfully and
creating an overall atmosphere of respect 1s one of the fundamentals of Islam.
Hence m every age, it can be seen m the Muslim cultures that the standards of
mutual respect were upheld; the charter of Medina, the caliphate
(KhilafatcRashdah) age, and post caliphate age, Syria, Baghdad, Egypt, Span,
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32. Alawt. 18
33. Ibid.
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Conclusion

From the study of above-mentioned works, it is clear that al-UdwT is a product of
his traditional education, who concentrated his energies on Islam and the local
Muslim community, and his works represent part of the mternal debate among
Muslims. His writings reflect various elements of modern Islamic consciousness,
at times demonstrating the scholarly sobricty of the traditionalist, at others the
rationalism of the modernist.
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(a gift of love): was a Persian poem (si.23) on mysticism consisting of one

hundred twenty one verses, composed in 1946CE.*°There is difference among his
biographers on exact number of verses mn the gasidah. MoryanT states that it
contained one hundred thirty one verses,whereas AlawT stated 121.”"However,
there seems no reason to dispute with since he gives, for instance, the titles of
qasidah, which, of course, gives good reason for the assumption that must have
seen it elsewhere. ®Alawi, in his article, gives some titles of the poems contained
m the gasidah, mcludmgremembrance of the samts, Love with Allah, extreme
love mterpreted as 1shg, remembrance of Allah with tears, humbleness and long
sadness, satisfaction of hearts, fruit of love and affection, the knowledge about
Allah, the signs of true secker, the sign of perfect arif, cry of clamants of the
present age, supplication to the One who answers. ™It will not be out of place to
mention that this book, together with al-UdwT's mystic personality, has much
mfluence upon many of his students especially MaulanaMaulaBux,
MaulanaQariNisar Ahmad Mangr's mystic personalities.

14. Haqigat-¢-Islam

(Essence of Islam): was a concise work written for some comparatively simple-
minded and modern educated Mushims as well as non-Muslims to attract them to
practice the commandments of Islam. Al-Udwi, n this work, described the
fundamental beliefs and practices, such as lailahaillallah,
MuhammadurRasiilullah, prayer, fasting, zakat (poor-due) and pilgrimage m the
light of Qur’an, hadth and logic. According to Alawi, it contamned thirty
pages “while Morvani says that it contained sixty five pages.’'There scems a
recasonable argument m accepting AlawTs opmion since he tells the size of the
pages, which, of course, gives good reason for the assumption that he must have
seen a copy of it clsewhere. This work has also not survived down to us.

15. GhurratunNahw

(Elementary Syntax): was a concise Arabic work written on ilmunnahw (Arabic
syntax), when the author was a pupil under his father, MaulanaNabiBux al-Udw1,
at Udt i the year 1339/1921, as mentioned by Alawi > Alaw further relates that
it contained fifteen pages.”As this work is not extant, it is not possible to
highlight its contents, methodology adopted by the author, and its significance.
However, it seems safe to suggest that the author was quite capable of writing m
Arabic on pure technical subjects like Arabic Grammar, while he was a student.
It also reveals al-Udwi’s expertise in the field of Islamic learning and education.
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Madaijy, Maulana Abdul Hakim of NurMuhammadShujra’,
MaulanaMuhammadHussaynShah  of  Miyanjo Goth and  Maulana
MuhammadAmmullah of Karachi Therefore, there 1s reason to believe that his
quristic decisions were recognized by renowned authorities of their time. It seems
mportant to note that he must have been, academically, sound when he wrote
this work.

11. Sa‘iqatu AzabillahAla Al-Mus hrikinBillah

(thunderbolt of God’s torment upon those who make partners to him): written m
refutation of two innovated beliefs by ahl-e-bid“at (people of mnovation m
religion), as al-Udwi terms, which are: firstly, Prophet Muhammad(PBUH) has
the knowledge of unseen m the same way as God has (S . .1e). Secondly,

Prophet Muhammad(PBUH) listens from everywhere in the same way as God
does (& Jsey b ). Al-Udwi, holds that the people who believe m those two

beliefs have gone astray, and he has refuted these two beliefs by several
arguments supported by the Qur’an, hadith, jurisprudence, history and logic. This
1is unpublished work contammng sixty three pages, which is preserved at the
library of Mehran Academy Shikarpur.”

12. Fatwa Adam Muwalat

(fatwa concerning non-cooperation with British Rule): was a detailed fatwa
written during the Khilafat Movement to explain the immportance of the mstitution
of the caliphate, and religious stand m favour of non-cooperation with British
Rule in India.**This fatwa has not survived down to us. It is presumably written
m 1920 CE when the leaders of the Jam‘ityvatUlama-e-Hmd were actively
sccking fatwas m favour of non-cooperation throughout India. It scems
appropriate to assume safcly that the contents of thisfatwamay be smilar to those
of the extant fatwa of the Jam‘iyyatUlama-c-Hind. This Fatwa states that any
cooperation whatsoever with the Colonial British Rule was religiously unlawful.
Cooperation mcluded not only membership m councils, education in government
schools, the practice of law, and the holding of honorary titles, but also service m
the police and military and the use of goods manufactured by the infidels.” The
method and style of the fatwa, most likely, had been in line with widely known
pattern, which is: “‘what do the ulamaof religion and mufti of shart‘ah have to say
on so and so’.

13. Tuhfat Al-Ashigin
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mchiding beliefs, acts of worship, customs and mnovations, oaths and pledges,
family law, financial transactions, food, drink and adornment.'®

The significance of this work is that the fatwas issued by al-Udwi were not only
asked by ordmary lterate or illiterate Muslims, but also by the profound scholars
as he was regarded grand Mufti of Shikarpur.

8. Risalah Dar TahrifAyat Al-Salah

(treatise concerning the mterpolation made m the verse of prayer): is a concise
work containing twenty scven pages. The date of its writing 15 not known. This
18, according to AlawT, written m response to Maulana Allah Dino, one of the
denters of legal status of hadithm Jacobabad, Sindh, who rejected five times of
obligatory prayer and mterpreted the verses concerning the prayer m a different
way from ijma“ (concensus)."Al-Udwi gave a complete answer to him refuting
paragraph by paragraph, all of his arguments. How mfluential this work was is
difficult to say, however, it doubtless contributed to the defeat of the deniers of
hadith as they did not succeed m convincmg local Muslim community of the
region.

9. Ayyamam Ma‘dadatjiJ adidT ahqiqajoRadd

(the refutation of modern research concerning the verse of fasting (2:184)): 1s
also a concise work contaming eighteen pages. The date of its writing is not
known. This 1s again a refutation of the ahl-e-Qur an (people of the Qur’an) who
maimtamed that the fasting of the whole month of Ramadhan is not proved from
the Qur’an. This view, according to Alawi, was advanced by Maulana Allah Dino
of Jacobabad, Sindh, as well as by MaulanaTamannalmadi, who rejected the
legal and constitutional status of hadith.”’Al-Udwi refuted paragraph by
paragraph therr arguments supported by the Qur’anhadith and jma‘.

10. Itfa’ Al-FiryahF1 I‘fa’ Al-Lihyah

(removal of deception concerning keeping beard): was a concise work containing
twenty cight pages, as Alawi, states”' which did not survive down to us.
According to Alawt, it was written m response to Maulana Abdul Khalig of
Moro, Sindh, who rejected the opmion that the beard is sunnah and it has certamn
prescribed length.>AlUdwi, in this work, refuted his opinion supported by
various arguments from the Qur’an, hadtth and yma“. This fatwa was verified and
attested by many profound scholars, such as MaulanaNabiBux al-Udwi, his
father, MaulanaMuhammadQasm of GarhiYasm, MaulanaGhulamRasul of
Madadpur, MaulanaMiyan Abdul Baqi of Hamaytn, MaulanaKhadimHussayn of
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MuhammadAzimKutubKhanah, Shikarpur and thwrdly it was published by
Mehran Academy Shikarpur, Sindh, Pakistan.''The continuing demand for this
type of work may be mferred from the popularity of the book, which had reached
its third edition.7

6. Ghayat Al BahthFiNaqdMasa’il Al Irth
(In-depthcritical Analysis of the issues relatedto the mherttance), the date of its

writing 18 not known. It 15 preserved at the hbrary of Mechran Academy,
Shikarpur, Sindh, Pakistan.'”AlawT reports that its second manuscript is also
preserved by al-Dahqani'°This is a concise Arabic work containing eighty pages.
This book deals with a certam problem in mheritance raised by some scholar the
name of which 18 not known. The problem s that the verse (2:180) concerning
the will (as) is cffective and thus not abrogated (s5--), hence, the will is

obligatory upon a Mushm.

AlUdwi faced this problem while he was in Shikarpur. It seems that a great
number of people asked al-Udwt to give his opinion concering this problem,
which was raised by some scholar. In response to their request he, most likely,
gave his opmion m Sindh1 language for general benefit, as well as he composed
this book m which he holds his opinion different from that of unknown scholar.
ALUdwi says clearly that the verse (2:180), concerning the will is abrogated
supported by plenty of evidences from the Qur’an, hadith and yma® (consensus).
AlUdwi, m this book, examines the work of unknown scholar, which is also not
known, refuted in detail its arguments and expounded his own opinion. The
significance of this book 1s that this mfluenced many scholars and people and
became widely known in many cities even during al-UdwTs time.' 'The reason
why this work 18 mcluded in the category of Jurisprudence rather than academic
debates 1t does not seem, by its content and method of treatment, just a refutation
rather a complete work on its own.

7. Majmi‘ Al-Fatawa _

(a collection of fatwas): was a collection of fatwasgiven by al-UdwT particularly
during last few years of his life. AI-Udwi, according to Alaw1, issued thousands
of fatwas over the period of his whole life after becoming religious scholar and
gettmg traming from the grand mufti of the South Asian Indian sub-contment,
Mufti Kifayatullahal-Hindi This collection was preserved by his son,
MaulanaUbaydullah, now preserved at the library of Mchran Academy,
Shikarpur, which contams one hundred sty one pages consisting of two
hundredfatwas on various issues and problems that Muslim community faced,
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sense mentioned by IbnTaymiyvah, al-Ghazalt and Shah Walmllah, and refer to
the mterpretation of sahabah (companions of the Holy Prophet PBUH) and tabi‘m
(successors of the companions of the Holy Prophet). Fourthly, to mention some
new archacological discovericsby archacologists in a way that mterpretation of
salaf (sahabah and tabim) may not be changed. Fifthly, to avoid from weak and
unsound ahadithand traditions which are mentioned by some of the excgetes
without their cross exammation. Finally, conciseness and shortness so that it may
be included in the curriculum of religious seminaries.'”

Due to thesignificance of the work and benefit of local community, 1t was

translated mto Sindhi language by MaulanaMuhammadUmar, one of his
students, which 1s not yet published.

4. Qur’anJajidajoSindhiTarjumo
(Sindhi Translation of the meanings of the Noble Qur’an): was a translation work
of the Qur’an mto local Sindhi language, the native language of the author, which

was left unfinished up to 22" part (). It is narrated that al-Udwi was impressed

by the translation of Shah Abdul Qadir of Delhi, the son of ShahWalwmullah of
Delhi; hence, he wished to translate the Qur’an into Sindh1 on that pattern to
bring local Muslim community closer to the Holy Scripture. AlawT asserts that al-
Udw1 dictated the translation of the Qur’an beneath its text to Maulana Abdullah
Balouch, which took almost ten years. In addition, when MaulanaAbdullah set
out to performpilgrimage, one of his friends from Baluchistan came to his home
and took the translation work away from his wife. Baloch tried very hard to find
it out but he never succeeded in it. After that, al-Udw1 started again dictating the
translation to one of his students, the name of which i1s not known, and he left it
unfinished up to 19"part (:;»). It is narrated that it was preserved with his son,

MaulanaUbaidullah, which is not extant at present. "

5. ChihalHadith

(Forty Prophetic Traditions): is a concise work, which includes forty ahadith
concerning various aspects of the life of Muslim community. The date of
fmishing of this work 1s not known. In this work, Al-Udv1 has first translated the
ahadith mto Sindhi language and then he explamed them where they need. The
aim of al-UdwT i this work seems to enlighten local Muslim community with the
tcachings and practices of the Prophet of Islam (PBUH), which s, of course, the
second primary source of Islam and its beliefs and practices. This was published
more than once over the course of the period. It was first published by
MuhammadAnwar Pirzado at Karimi Press, Shikarpur, then it was published by
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