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Application of “Protection of Honor” in Societal Relations and
Media from Islamic Perspective
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Shahzadi Pakeeza**

ABSTRACT

No society allows an individual to dishonor a fellow human being, thus it is important in
itself to think rightly about the "concept of honor" that what actually HONOR is. ‘lslam' has
prearranged the particular guiding principles and valuable strategies about this genuine
and earnest matter that ought to concern every individual prudently. The research focuses
on the correct understanding of Islamic teachings in the process of preserving/protecting
human personal honor and dignity. Islam teaches us that if people are being dishonored
we should defend their honor. Human honor and dignity is reexamined in this research
from two major perspectives. Human honor and dignity in media and in societal relations.
Both aspects are elaborated extensively and the conclusions are drawn to show that honor
and dignity is for all humans whether big or small, good or bad, rich or poor, literate or
illiterate, our dear ones or strangers. Islam does not permit one’s honor to be abused.
Everyone is equally honorable and above from alf other creations on earth.
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Introduction

The English word, “dignity” is originated from “dingus”. a 'Latin word' which
denotes: “due a certain admiration, with substantial reputation, praiseworthy of
respectand honor” 'Literally, “dignity” refers to, “veneration; high self-respect,
honor and high position, title, befitting, merit, to receive rank and proper pride.”
(Webster New World Dictionary) Technically it 1s, “a mark or quality of being
praiseworthiness - of esteem or honor that insures lofty position of stateliness,
manner and appearance.” According to Christopher McCrudden different
denotations are used for “dignity”, such as: (i) self-esteem, and (ii) decency, non-
degradation.” In altogether, dignity is the 'autonomy' in addition to having the
right to make a decision for an individual.’ “Honor " is the estimation and value
of one’s own worth, the acknowledgment of the right to claim pride and his
distinction supposed in his own eyes and by the society as well. It is about “not
only being respected, but also about being worthy of respect”. Thus, Honor is a
“reputation worthy of respect and admiration”* "Dignity" and "Honor" is the
words, only used for human beings. and not used for demons or angels.”

“Magqasid™ means purposes/objectives and “Shariah™ means Islamic law. The
Shari 'ah is set up on sagacity and it ensures people’s welfare in this world and
the world hereafter. It deals with justice, leniency, good and acumen. Generally
the Shari ‘ahis constructed on assistances and welfare of the general public, also it
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Messenger was the greatest of judges and he used to act in capacity of
judge in the city of Medina the first Islamic state. When Islam is the
religion of mercy, equality and justice? It is the religion that came to free
people from worshipping of creation and brought them to only worship of
Allah, to remove people from oppression, inequity and bring them to the
highest degree of justice and freedom. Umar Bin Khattab (RA), the second
caliph was the first person who introduced a complete justice system and
the judge as an independent entity, distinct from the caliph and governors.

LAWLESSNESS IN SOCIETY

Ignorance and subsequently upto some extent avoiding of laws are very common in
our society and unfortunately people feel pride to break laws. A famous
Latin slogan "ignorance of the law excuses not" and "ignorance of law excuses no
one™is to be kept in mind by all. Although majority of citizens everywhere are
law abiding as the laws are made on nature and it is inbuilt in the human mind to
abide law, people do care of their duties and obligations to become a good member
of society but there are certain number of people who avoid abiding of laws due to
obvious reasons. We may observe frequently in our daily life that if a common
member of society commits a minor crime or ignores law, he will be panelized
whereas contrary to this if a sourceful or influenced person avoids same law he will
not be panelized and even set free and this becomes the major de-motivation factor
of lawlessness in our society. Following is the crime ratio in Karachi':

Crime rates in Karachi, Pakistan

Level of crime D — 7558 High
Crime increasing in the past 3 years e—— 58 96 Moderate
Worries home broken and things stolen — 54 80 Moderate
Worries being mugged or robbed — 72 24 High
Worries car stolen —— 63.23 High
Warries things from car stolen — 61.84 High
Worries attacked —] 52 63 Moderale
Worries being insulted —] 44 26 Moderate
Worries being subject to a physical attack because of your skin colour, ethnic onigin or religion [ 41.92 Moderate
Problem people using or dealing drugs —] 55 81 Moderate
Problem property crimes such as vandalism and theft m—] 67 79 High
Problem violent crimes such as assault and armed robbery —— 73.99 High
Problem corruption and bribery N | 8565 Very High

Figure 1: Analysis of Different Crimes in Karachi

Reasons of Lawlessness
There are many reasons of lawlessness in Pakistan, but the followings play
crucial role in downfall and causing lawlessness in our society:-

Corruption: Corruption is basically backbone of lawlessness in Pakistan. No other
opinion exists that Corruption has very deep roots in every system of Pakistan.
Major fields where corruption took its place is government institutions such as
police, public administrations, land services and also private business sectors. From
lower to upper level Pakistan is in the hands of corrupt people and regime. The
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components. Egalitarianism or equality in power relations, decision-making and in
religious practices is an uphill task where most of these aspects are masculine in
their formation and application. Male members have relatively more prestige
because of access and control over education, politics, economic activities and
religious affairs. Male members decide issues in family, neighborhood, mosque,
Huyjra and i formal and informal justice system (Jirga and courts) where such
tasks are prohibited for females. Further, the study reveals that both the ideal
systems; 1.e. Pakhtunwali and Islam are prevalent since very long and the society
seems to be ideally Islamic but in practical utility, the role of Pakhtunwali is more
dominant, where its principles and codes are practiced and followed with high zeal.
In addition, the religion is perceived and interpreted more culturally and
traditionally than its real essence, which not only brings disharmony among the
roles played by both the sexes but also brings a vast segregation between them. The
fact 1s undeniable that people hold religion in great esteem but it is a miscalculation
to place it at the forefront in male domination as the data collected during the study
indicates that 1t is not religion but the centuries old traditions or Pakhtun codes,
which are hindering the way of women’s rights provision.
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ethnographic structure reflects the importance of Zar (gold), Zan (women) and
Zamin (land) as the core values of Pakhtunwali, which further shape the local
1deology where the inheritance and property rights go in favor of males.

Similarly, the collected information expound that there are no such defined
traditions for re-marriages of widows in the area and are treated differently;
however, traditionally she is sympathized by the co-members. Ideally, a marriage is
a divine institution and the most traditional social norm with the ideal type
construct that views marriage as a sacred phenomenon, that is to say, the family
and marriage are divine and holy institutions, created and maintained by God®”.
While.®®! comments that marriage has always a dual aspect that has puzzled
students of marriage as well as ordinary folk: Marriage is a relationship between
two people, but more than a relationship — it is an institution. Marriage is an
mtensely private affair but it is public as well. "Marriage" seems to lead its own
separate existence, quite apart from particular married couples. Indeed, many
people today experience "marriage" as a lien presence, an unwelcome third party,
mtruding itself into what may be an otherwise delightful relationship. The research
reflects that tradition of re-marriage of widows in the area remains a controversial
1ssue that 1s mostly discouraged by Pakhtun code of life. A widow among local
people 1s considered as an ominous (Badnaseeba) and the title, i.e. Speera (ill-
starred) becomes part of her life. Those who approve widow’s remarriage in the
area do not allow it outside their kin and close relatives. Their first choice is brother
of the deceased husband (lyver) and then another member of the same family.
However, female’s consent in re-marriage is only important during the Nikah and it
is believed that she would not reject the proposal in this regard.

Besides, the inheritance and remarriage of the widow; the most common and
controversial practice among Pakhtun is ‘polygyny’. Instead of the Islamic
conception (discussed earlier), in Pakhtunwali; the practice of polygamy
(particularly polygyny) 1s used for taking revenge and such revenge may arise
because of conflict with family of the bride or any member thereof. After second
marriage, it is a common practice that the first wife becomes socially isolated and
no justice is done to her. The trend of polygymy is an outcome of cultural
traditions in the area where they follow traditions of polygamy as a part of
Pakhtunwali because it has been done by their ancestors. In religious context, the
local people exploit the exercise of polygyny because it is religion, which gives
men the right of more than one wife at a time.

CONCLUSION

The secondary sources utilized in the form of Qur’an, Hadeeth, anthropological
literature, Weberian model in the form of Ideal Type, the theoretical framework
and ethnographic details along-with discussion conclude and reflects a transparent
gap between the religious 1deals and cultural practices of the local people in shape
of their relative gender roles. The study elucidates that social, cultural and religious
atmosphere of Pakhtun society is male dominated and patriarchic in most of its
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like the case of Al-Khansa bint Khadam, who had been previously married (and
was now divorced or widowed), came complaining to the Messenger of Allah
that her father had forced her to marry a person she despised. He disapproved and
mvalidated it (Bukhari #6546).

Relationally to the right of widows™ remarriage in Islam, the debatable and
controversial issue of polygyny has also been addressed under Islamic Sharia’h
and codes. Marriage to more than one wife at the same time — polygyny- is a
practice as old as the history of man, and is allowed in Islamic law where many
of the prophets of Allah (before Muhammad-SAWS) remained in plural
marriages. In this regard, Allah, the Most Beneficent, said: “And if you fear that
you shall not be able to deal justly with the orphan-girls, then marry (other)
women of your choice, two or three, or four but if you fear that you shall not be
able to deal justly (with them), then only one or (the captives and the slaves) that
your right hands possess. That is nearer to prevent you from doing injustice
(Qur’an, 4:3). Further, The Messenger of Allah warned against favoritism saying:
“He who has two wives and is not just between them, he will come on the Day of

Resurrection with one of his sides fallen™ 4551,

Besides, Allah, the Most Beneficent, said: “You will never be able to do perfect
justice between wives even if it is your ardent desire (i.e. emotions of the heart),
so do not incline too much to one of them (by giving her more of your time and
provision) so as to leave the other hanging (i.e. neither divorced nor married).
And if you do justice, and do all that is right and fear Allah by keeping away
from all that is wrong, then Allah is Ever Oft Forgiving, Most Merciful (Qur’an,
4:129). In addition, Hazrat Aishah, the mother of the believers and the wife of the
Prophet narrated: “The Prophet of Allah would distribute everything justly
amongst his wives, then say: O Allah! This is my division for what I possess, O
Allah! Do not blame me for what You alone possess while I do not (i.e. emotions
of the heart) (4bu Da'wood, Tirmidhi).

Islam has always been found in connection with Pakhtunwali as the history is
witness that Pakhtuns in the every age had been the strong followers of Islam®®.
Due to such strict adherence to Islam, there has been the conception of conflict
between Islam and Pakhtunwali. There are some aspects in one’s social life where
the individual face contradiction i both the Islamic values and Pakhtunwali. In
relation to the mentioned aspects such as rights to inheritance, widows’ remarriage
and Polygyny, the ethnographic details of the area and empirical information
reveals that provision of inheritance and property rights is relative among Pakhtuns
and to, religious injunctions often had little influence on specific customs such as
mheritance exclusively by male heirs where in most of the cultures the property is
usually owned by males. Application of the Nichols perspective can be rightly
employed on Pakhtuns because the concept of property, family and private
ownership, which provide superiority to male in terms of inheritance that gives
birth to patriarchy is not the outcome of religion rather the cultural setup. The
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shares of all the relatives in respect to their relationship to the deceased. As He
the Most Wise said: There is a share for men and a share for women from what 1s
left by parents and those nearest related, whether the property 1s small or large, an
obligatory share (Qur’an, 4:7).

Furthermore, Allah has stated three types of shares for a woman's inheritance as
‘a women’s equal share as to man’, ‘a woman’s equal share as to man, or a little
or less’, and “a woman’s half share as to man’. In the famous tradition:; the
companion Sa’ad ibn Abi Waqqas was ill and requested to bequest the majority
of his wealth as charity, or a half of it since he was wealthy and only had one
daughter. The Messenger of Allah forbade him and only allowed him to give a
third and expressed that it was better to leave your heirs wealthy rather than
needy and begging®'®¥. Besides,’®™ in his book “drab Civilization™, mentions
the principles of inheritance that are determined in Qur’an have a great deal of
Justice and fairness in terms of inheritance. Gustave has presented a comparison
of British, French and Islamic Laws of inheritance and found that Islam grants
the wives the right of inheritance, which the other systems lack while Westerners
consider them to be ill-treated by the Muslim men.”

Similarly, as discussed earlier, that Islam 1s a complete code of life that covers each
and every aspect of social and communal life. The vulnerable and victimized
masses have been specifically focused such as widows. In most of the cultures, the
pattern of marriage and the choice depends upon the nature, environment and
prevailing customs and traditions. Some cultures give such right to males to decide
fate of female and vice versa. In contrast, Islam privileges wommen to select their
spouses. Marriage is based on mutual agreement to promote peace, love, and
compassion as stated in The Holy Qur’an "and among His signs is that He created
for you mates from among yourselves that you may well in tranquility with them
and He has put love and mercy between your (hearts); verily in that are signs for
those who reflect (Qur’an, 30:21) ". Marriage is the foundation of family system;
the major source of human generation as stated in the Holy Qur’an "(He 1s) the
Creator of the heavens and the earth: He has made for you pairs from among
yourselves and pairs among cattle: by this means does He multiply you: there is
nothing whatever like unto Him and He is the One that hears and sees (all things)
(Qur’an, 42:11). Islam imposes no restriction on re-marriage with a widow, which
1s quite evident from life of the Holy Prophet (P.B.U.H) because his first marriage
was with a Widow Hazrat Khadjija.

Islamic teachings and literature have embellished and enriched directives
regarding the issues mentioned above. Continuing with the Islamic perspective
on remarriages of widows the Prophet of Allah said “An ‘ayyim’ (a divorcee or a
widow) must not be wedded unless she is asked, and gives her approval. And a
virgin must not be wedded unless she is consulted.” It was asked: “O messenger
of Allah, How is her permission?” He said: “If she remains silent.”” (Bukhari
#4843 & Muslim #1419). Different events exemplify the issues of remarriages
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