Islam and Democracy
Qur’an and Hadith Perspective ]

*Dr. M. Shamsuddin

i Islam is the first comprehensive system of life, which
pronounced the notion of group life (Jamaat) and commands the
practice of ideals of Islam for the welfare of human being.
Islam is regarded as fountain of basic law for the guidance of
Islamic government. Islam stands for the realization of the
noble ideal of human welfare both in this world and the next.

Democracy is literally derived from two Greek words:
Demus meaning the people and Kratein meaning to rule.
Democracy is popular sovereignty or rule by the people and is
form of government distinguished from “rule by monarchy, rule
by hereditary aristocracy, rule by the most educated, rule by the
elders and rule by the religious and other elite.””!

It is said that democracy means rule by the people,
however does not reveal enough about the meaning of
democracy. There are three of the principal uses of the term
‘democracy, participatory democracy, representative democracy
and economic democracy’.

Participatory democracy is a form of direct democracy,
which emphasizes on popular participation majority rule and
political equality. Participatory democracy is possible in small
communities. With the emergence over the past few centuries
of political communities containing diverse ethnic, religious
3 and racial groups, larger numbers of people, and more
" sophisticated economics, a different kind of democracy has
developed as representative democracy.

A representative democracy or indirect democracy
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that their actions are causing on the quality of the
environment. Such people are disregarding the

ethical spirit behind their right to subdue nature

and benefit from natural resources. Indeed, the

state processes in an Islamic state have to be ,
subordinated to divine leadership, a kind of ¢
leadership which in the present circumstances can

be possessed by a religious scholar or a council of

such scholars well reputed in tagwa, for it is taqwa

and knowledge which guarantee justice.

In particular, the findings of this paper can
be of value to the Muslim world, where
governments are embarking on various kinds of
developmental programs. These programs need to
be prepared and executed in such a way that the
environment quality of the areas involved is
enriched rather then injured. As faithful adherents
of Islam, they must work in accordance with the
principles enunciated here, setting aside the idea of
maximization of benefits without any regard for
the maintenance of environmental balance. Qur
approach should be optimization of resources, and
the alteration and modification of resources, and
the alternation and modification of environmental
features need to be properly managed in
accordance with Islamic principles.
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comprehensive  review  prior to  construction  or
implementation.”52 This law, however, has its own weaknesses
particularly from the standpoint of its apsglication in a political
system characterized by pressure groups.

4 Summary and Conclusions:

It can be asserted here that the ecological
crisis faced by many developed and less-developed
nations is in effect a moral crisis, and that it can be
effectively dealt with by an Islamic ethics of
decision-action processes. Unlike the materialist
interpretation of development, the Islamic
worldview considers man, because of his
theomorphic makeup, as ecologically dominant,
but as an instrument of God’s will to whom
everything belongs. Man’s freedom to convert
resources and adjust spaces is controlled by justice,
taqwa, and knowledge, including both theoretical
and practical knowledge, which he is injoined to
observe, lest he become the sufferer. It is these
variables, the guiding principles to the Islamic
approach to environmental ethics, which provide
the perceptual and behavior framework that helps
us maintain the ecological equilibrium.

Man is constantly reminded by God that this
world is only a temporary abode for him, and that
he must work here on this Earth in such a way as
to be rewarded in the next world — his permanent
_ place of residence. The caliph of the Islamic State
3 is duty —bound to oversee human actions vis-a-vis
the environment. He has the right to enforce laws
and punish those whose actions are found to be
blindly following the path of the maximization of
benefits as well as those who ignore the ill effects
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