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ABSTRACT

“Before the sunrise of Modern Physics, it was impossible to

understand the concepts of time dilation and distance

contraction. But Qur’an explains these concepts far before the

modern concept of * heory of relativity. This article explains the
concepts of the motion of body moving with the velocity of
light or its multiples. On the basis of it, how we can understand
the happenings of Time Dilation and Distance Contraction

during the distant motion on Lailat-ul-meraj?”

Why a person on earth measures the time of Meraj as
instantaneous, while this time consists of many light years in

space?
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Concluding Remarks

Collection and compilation of Qur’anic verbatim have always been an
arena of controversy among the Orientalists regarding authenticity of the
Holy Qur’an. Through these objections Qur’anic text has been a perpetual
subject to frequent misgivings in the 20™ century. It is an established fact
that the method applied by Western scholars to determine the textual
indiscretions of the Qur’an, is totally different from that kind of
understanding and wisdom, with which Muslim scholars have presented
the solution of these complications. For Orientalists the bibliographical
information, the reformation and the correction of historical events carry
more importance and lie at the core of their goals. The current review
study has been quantified for presenting the significant notions of mid
eighteenth, nineteenth and twentieth  centuries’  Orientalistic
understandings and approximations regarding the Qur’an. [t has also been
observed that in the 20" century, almost the same approach in all
Orientalists, and it is really a partial attitude in the field of scientific

research and hardly justified.

25



Putting different objections on the compilation and accumulation, John
Burton denied the presence of Qur'an in a form of book in the period of
Prophet Muhammad (PBUH), in this regard he writes that “its collection
was not under taken until sometimes after the death of the Prophet™."'
Relying on some traditions he adopts this idea that due to its

incompleteness, the tawatur of Qur’an is also affected.®

On the base of saying of Zaid (R.A) in a tradition, “A & 3 (means 1
could not find the last two verses of Siira al-Touba) John Burton asserts
the distortion and incompletion of the Qur’an. After the reference of Zaid
(R.A) he writes:

All these elements predispose one to an expectation
that the edition prepared by Zaid might be
incomplete ...... The Qur’an text which come down
to us from ‘Umar’s day are unquestionably
incomplete.*’

This notion established because of misunderstanding of the tradition of
Zaid Bin Thabit (R.A) by John Burton and other Orientalists. The
meaning of Zaid's statement is that while writing he could not find these
verses from anyone. It doesn’t mean that the verses of Sira al-Tauba and
Siira al-Ahzab besides Abii Khuzaimah (R.A) and Khuzaimah Bin Thabit
al-AnsarT (R.A) were not learnt by heart by other companions of Prophet
Muhammad (PBUH) also.

John Burton has also discussed the issue of Masahif of Sahaba in detail in
his book. He asserts that all Masahif attributed to companions, or other
copies of the Qur’an found in big cities or differences of multiple
readings or recitations attributed to some individuals are invented by
linguists later on.**

It should be clear that John Burton tries to reach to conclusion about
Qur’anic text and 1ts multiple readings which he has already formulated
in his mind. For this purposc, he only picks those narrations which
harmonize to his specific thoughts. Thus, the narrations which are
contrary to his bent of mind are not considered for scholarship.
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As the purpose of Orientalists is to create doubts so, they emit such
spitefulness that has no solid foundation. For example Montgomery Watt
writes:

From an early point in his Prophetic career...
Muhammad thought of the separate revelations he
was receiving as constituting a single Qur’an. After
he had been a year or two in Medina, however, he
thought of them as constituting, The Book, which, it
was his task to produce.

The concepts of Montgomery Watt and Bell are the primary steps to
declare Qur’an as tampered and distorted book. The thing that is hidden
in the difference of the Book and al-Qur’an, according to them, the safety
of Qur’an without any change and distortion is dubious and it is the
purpose and aim of research of these Orientalists. Watt propagated the
absence of mu ‘awwadhatain (83gs) in the Codex of ‘Abdullah bin
Mas‘id (R.A.). In his view, Ibn Mas‘Qid (R.A.) did not consider these
Siras as the part of Qur’an,”® besides this he presented a lot of objections
on narrations regarding the compilation of the Qur’an in the reign of Abu
Bakr (R.A).

After evaluation, the contents of the literature of Watt, we find that he
consulted and followed mostly his teachers’ views like Richard Bell,
Bull, Kaitani, Goldziher, Jeffery, Nicolson, Noldeke, Torry and beside
this, Encyclopedia of Islam is the major source for his research writings.
Although, we find the reference of A/-Jami’ al-Sahih by al-Bukhari in his
writings but he took help from a French translation of al-Bukhari as he
tried to comprehend Qur’an from the translation of Richard Bell.”

JOHN BURTON

The famous John Burton is one of the contemporary Orientalist who also
selected the text of Qur’an for his scholarly interest. He has written a
book titled “The Collection of the Qur’an”. Some significant topics such
as the compilation, codification, collection and the subject of annulling
and abrogation of Qur’anic verses have been discussed in detail. John
Burton wrote this book with the cooperation of his companion, Dr. John
Wansbrough.*
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Integration of Society he very generously concedeé that Islam in the
future may, after all, have some role to play in the world. But he says
[slam “must admit the fact of its origins”? Namely, admitting and
agreeing to the whole Orientalist thesis that the Qur’an is nothing but a
hotchpotch of quotations from the Torah, New Testament and other
sources. In other words, that Islam should, or the Muslims should,
voluntarily dissolve Islam and then they will have a role to play in the
future of the world.”* Montgomery Watt seems to be very active among
those who called the text of Qur’an, the creation of Muhammad (PBUH).
His objections give the smell of hostility and prejudice against Islam and
Qur’an like other Orientalists, further we need not to give importance to
his artificial atmosphere and fictional discourse of reasoning , as the asset
of research, because in his views “imaginary” possibilities and
suppositions have more importance than reported narrations and
evidences. In this regard, he only finds faults in fundamental and definite
éources of Islam only on the bases of possibilities, for example,' he
expresses the possibility, while denying the revelation, he asserts that
“what seems to man from outside himself, may actually come from his

. 75
unconscious”

He more explicitly distorting the Islamic theme of *Wahi” expresses the
possibility that the environmental elements of many years have
influenced his (Prophet of Islam) passions and emotions so much that

they might appear at time in the form of “revelation”.”®
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