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within the domain of thcolog,y. they do not ‘come withif the
puryiew-of’ our discussion.”

.Al-ShatibT docs not discuss miracles or the concept of

‘ismah to prove the authority. of Sumnah. He discusses ten
Qur’anic verses which, accordm;, to him, are enough to cstablish
the legal authority of the Sunnah. These verses arc quoted by
some other fugaha’ as well. However, one verse, from Sirah al-
Qalam, which is particularly mentioned by al- Shatibi, may be
cited here: "Surely [O Muhammad,]” you are of a tremendous
character.”® When asked abouti the behaviour of the Prophe
(p.b.u.h.), ‘A’ishah said that the; Qur’an was his character, that
he puat the Qur’an into practice and action, and that this is
preserved in the form of Sunnah’® Al-Shatibi relates two ‘sets
-, of ‘ahadith to establish the authority of the Sunnah. The ahadith
" which utterly condemn the negligence of the Sunnah and those

which enjoin the Muslims to follow the Sunnah® The hadith.
of Mu‘adh b. Jabal in which the Prophet (p.b.u.h.) directed him

to settle the matters according to the Qur’an, the Sunnah and
ijtihad bi al-ra’y, is very 1mportant to al- Shatlbr concerning the
authority of the Sunnah.”

Finally it would be relevant to mention the statement of

Ibn- Hajar al-‘Asqalant as regards the position of the Sunnah in

the 'lslamic Shari“ah. He writes: "The ‘ulumda’, who are
respected and followed by the people, are agreed that the Sunnah
is an independent source of :legal .decision™.” Ibn Hajar
supports this statement by referring to the Qur’an and the hadith.

~In the light of the foregoing discussion it may be
concluded that the authoritative icharacter of Sunnah, was well
established and it had been regarded as prescriptive source of the
Shari“ah by the Companions including the Rashidin Khulafa'.

“Ibid. 1, 24244, ;'
"Qurn 68:4. ;

" AL-Shatibi, al-Minwdfugat, vol. 4, 9- l()
"Ibid. 10-11. !
MAL-Shatibi, al-Muwdfuqdr, vol. 4, 6-12.
"bn Hajor, Hady al-Sari, val. 1, §.
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accepting the Sunnah based on ahad.” In: support of the
Surnah of ahad, al-Ghazali’s reasoning was as follows: the
judgments of the judges and fatawa of the fugaha’ are based on
- probable knowledge and not on absolute and certain knowledge,

but they are still binding and regarded as a source’ of knowledge;

hence the same is the case|with the Sunnah whrch s also _

binding like those Judgements and fatawa.” |
Al-Ghazali compares| the certamty of the vunnah of

“tawdtur to the certainty of a person, who is far: :away from the

Haram, about the direction oﬂthe Ka‘bah. When he is unable to
know with certainty the exact dlrectlon of the Ka‘bah, he applied

his senses, observing the slgns of nature, and exercises: Utrhad to
determine the direction of the Ka‘bah. Whichever. be the

direction he is satisfied with, he is obliged to face.: Though his
knowledge of the dlrectron"of Ka‘bah is not certain; he is
enjoined to follow the result of his ijtihad. erewrse the Sunnah
of ahdd is also obligatory.” | : C :
~ Al-Amidr also d|scusses the Sunnah as the second source
of law. He goes in detail to prove the authority of the Sunnah by
“discussing the Qur’anic verses ahaa'lth of the.Prophet (p.b.u.h.)
" and the practice of the Comp'mlons Before mentioning these
. three arguments, al-Amid7 raises the issue of . ‘ismah of the
Messengers It seems from h.é discussion that he Wants to prove
‘ismah in order to establish the authority of the Sunnah. He
refers to the view of the‘ Jumhitr mutakallimin “that all
Messengers are protected byr Allah from grave:sin, iorfrom
action contradicting their own ‘rteachmg Minor mistakes (khata’)
and forgetfulness (misyan), ziccordmg to him, do not affect
‘ismah. He also mentipns the| differences between' the: scholars

and their different interpretations of ‘ismah, but since they fall

*Al-Ghazali, al-Mh.vla.g/E. vol, I, 14{{-52; Ibn Qudimah, Rawdat al-Nazir, 53-56.
 "Al-Ghazili, al-Mustasfa. vol. 1. |47“.
“ 1bid. - ‘ ‘ -
Lot ,“Al—/\mldl al-lh/«am vol. 1, 25]-54
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recognised it as an original sourcc of the Shari"ah, only second
to the Quran.*® Al-Bazdawr, for cxample, mentians_the’ lcgal
authority of the Sunnah and cxplams its gradations and degrees
of reliability. He seems so certain about the legal validity of the

Sunnah that he did not nced: to establish its authority. For

instance, he just discusses. ‘the classlﬁcatlons of the Sunnah and
how it constitutes rules of law“” Al-Ghazali, however, argucs
to establish the authority of the Sunnah before’ discussing its
role. He mentions threc points. First, the statements of the
Pxophet (p.b.uh.) are hujjah because the reliability and
truthfulness of the’. Mcssen;,cr was proved by miracles he
performed. Second, the Muslims are commanded by Allah to
-follow the Prophet (p b.u.h.) and obey him. Third, the Prophet
(p.b.u.h.) told . the* people onIy what he received through thc
revelation from Allah B lbn Qudamah also upholds the same
argumunts

The fuquha not only accept the Sunnah which has been
-cstablished by hadith mutawatir or mashhir but they accept
ahad as well. The Sunnuh mutawatlrah ensurcs certainty, and its
authority is like the authority of the nasy of the Qur’an. Though
the Sunnahestablished by mcqns of dhad does not give absolute
certainty, it does neverthclcss contain the sourcc of the most
probable knowledge. Al- Ghazall and lbn al-Qayyim produce
cvidence from the practice of the Companions who upheld the
binding. .role of Sunnah. They mention examples that the
Compamons consulted the wives of the Prophet (p.b.u.h.) and

were aware of his Sunnah. Abii Bakr and ‘Umar, for example, .

asked the wives of the Prophet (p.b.u.h.) on several matters and
accepted what they were told of the practice of the Prophet

(p.b.u.h.) by his wife or Companions. Both fugaha’, al-Ghazalt

and ... Qudamah rcfer the i'conscnsus of the Companions on

E | - . .
AI-Amldl. al-thkam, vol. 1, 231; 1bn |lazm, al-thkam, vol. 1, 87: al-Ghazall, a/-

ﬁh

A/u\la\_/a vol. 1, 129; "Ali b. Muhammad al- Budawn Kanz al-Wysiil, (Karachi: Nir ‘g

Muhammad, n.d.) 149. - )
¥ Al-Bazdawi, Kanz al-Wusil, 149 _
™ AL-Ghazili, ul-Muslas;fa vol. 1, 129
*lbn Qudamah, Ravwdat al-Nazir 4(1
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through reliable sources.? When the hadith was proved to be

- authentic he changed his view.? v

Another example of |the |mportance of the_ written

records of the Sunnah af'fectmg the decision of the fugaha can .

bé found in their discussion of the role of the Amir. The fugaha’
consider that the AmTr is the rhost deserving person to lead the
prayer, and during his presence no one else can lead the prayer
unless he is permitted to do so by the Amir, even if the
congregational prayer is held in a private house.* The presence
of the Amir or his deputy, is likewise a requirement for the
validity of the Friday prayer. and it is-te be led by the Amir or

his deputy The Hanafi fuqaha do not present any évidence

in wpport of this view from the nass (textual reference from the
Qur'an ot the had:lh) However, it is clear from hlstoncal

records that this was the practice at the time of the ‘Prophet -

(p.b.w.h.). He himself was the leader of the prayer, and also his

appointed governors, or whomever the Prophet (p.b.u.h.)"

designated for this purpose, had led the prayers. This practice

also- continued uninterrupted- throughout the Rashidun -period.’ :

This practical Swunnah which " wae followed by the Rashidiin
Khulafd®, became the source for the Hanafi fugaha® who

considered the’ [;rcsence of the Amir as a necessary element n

the Friday prayer, and for the other fuqaha who, in the presence

of the Sultan gave him precedence in leading the prayer.
Thus, the practice of the Reashidin Khulafa®, and their

emphasis on following the Sum"yah was imitated by the fugaha’.

“They applied the Sunnah more systematically as an original

source of figh to settle the Iegal questions that arose in their
daily lif. — ~ o | ‘

The later fuqaha also acknowledge the authentlmty of

the Sunnal as a source of law, and the authors of wusil al-figh

o Plon Hazm, of-Mulalld, vol. 6, H !
“Ihid 16, | e
MALSHERCT al-Risdlah, vol. 1, 157. e

*Al-Sarakhsi. ol- Uah\ul v of, 2, 23-25; 1bn al-llumim, Sharl Fath nL(_)ud:"r. vol,
2,584
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would look first to the Qur‘ in and then also 1o the Sunnah fcr
g,uxdance The Sunnah was referred to by the fugahd’ as a legal
source in the same manner as ‘it was done by al-Khylafa al-
Rashidun. Just as with the Rashidiin Khulafa, the fuquhd® would
withdraw their own opmlon when they came across hadith of the &
Prophet (p.b.u.h.) contradicting their views. For example, Imam
al-Shafi‘t had reportedly said that if anything he had written was
found to be contrary to the Sunnah, then the-people should reject
his opinion and follow the Sumnuh. Al-Shafi‘T admitied that
whencver he found the hadith on any aspeet of figh on which he
had already expressed his opinion, and which was not identical
with the hadith, then he simply withdrew his own view and
accepted the Sunnah. ™ An cxample of this approach can be
found. in the treatment of the question of who is cligible to
receive zukah. The Qur'an mentjons cight categories of
recipients of zakah;* among thcm is included those who- are .
travelling (fi sabil Alluh) ‘to-perform hajj -or to participate in
Jihad.. The verse in the Qur’an is gencral (nutlag), and includes.
all those who travel for these purposcs, whether they are rich or
poor. The fugahda’ from the ahnaf. however, restricted the verse
to the poor on the basis of the hadith which states that: "The
zakah should be taken from the rich of the Muslims and be
rcturned to their poor".* 1

Yet another cxample of this approach is in al-Muhalla.
[bn Hazm withdraws his own views when he finds.the hadith of
the Prophet (p.b.u.h.) contradicting them. Discussing the nisab
of the cow (minimum number of cattle liable for zakah), for
example, Ibn Hazm gave his own opinion of what he thought it .
was before the hacdith narrated by Masruq had reached him

* ihid. vol. 4, 233.
“Qur’dn 9: 60.

*"Mahmid al-Babarti, Sharft al- Inuyuh on the margin of Slrurh Fath al-Qudir {

" (Bulag, 1315 A.HL) vol. 2, I8,
|
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event has been mentioned by | the muhaddithin and historians.
No one is reported to have obJected to the conditions, ecither
from the ahl al-hall wa al-‘aqgd, or from the common ' people.
Ahmad b. Hanbal’s reference to this tradition indicated that the
practice of the Sunnah was well established,- and that there was

-consensus among the Companions to follow the  Sunnah. This

was exactly what Abi+ Bakr had declared after being.chosen as
Khalifah: "O people, | have been chosen'as Khalifal over you
though I am not the best among you...Follow me as long as |
follow Allah and His Mes'senger (p.b.u.h.); but if I disobey Allah

~and His Mcssenger you, thcn have no obligation to obey -

lne" 75

Later Hanbalt fuqahu. like Ibn Taymlyyah and 1bn
Qayyim al-Jawziyyah, also lay great stress on the importance of
following the Sumnah. In this connection, Ibn Taymiyyah refers
to the Qurdn, the ahddith of the Prophet (p.b.u.h.) and the

practice of the Companions, particularly to the practice and

understanding  of ‘Umar b. al-Khattab.”® According to Ibn
Taymiyyah, the Qur'an and the Sunnah are quite sufficient for
dealing with any situation.” an al-Qayyim gives reasons for .
the legal authority of the Sunnah and discusses several situations
being dealt with by reference to the Sunnah alone, where the .
Book of Allah.is silent.” : ‘

In the first section, we have discussed in some detall the
position of the Companions and particularly that of Rdshidiin
Khulafa' with regard to the Sunnah of the Prophet (p b:uh). The
attitude of the fugahd’ in the succeeding generation of Muslims
was no different from that of the Rdashidiin Khulafa’ . They
followed - the Rashidiin Khulafa in their acceptancé “of the
Sunnah. and referred to this! source and authority in the
settlément of legal questions. "ije the Rashidin Khulafd' they

TAl-Tabari. 7drikh. vol. 3. 210: Ibn Sa‘d, al-Tabaqgdt, vol. 3, 129,

“Ibn Tavmiyyah, Fatawa Ihn la)m:wah (M.ll\knh al- Muknrmmnh (399 A1) vol. .
19, 174-75,

"bid, 176.
™bn al-Qdyyim, Flam, vol. 2, 288-90.
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A!though the Qur’an does not mcntlon any other condition, Al-
Shafi‘t prohibits widows- from" using perfume and ‘make-up
during this period on the grounds of ¢ertain hadith.”

Ahmad b. Hanbal (d.241 A.H.) was pcrhaps one of the
most strict of the classical fugaha’ in following the Sunnah. To
him, the Sunnah, is an mdlspehsablc source of 'the. Islamic
Shari"ah.”* He did not pay great attention to figh, since he was
basically a muhaddllh (traditionist).- His position as a fugih is
‘disputed, but the Hanbalites insist that he held an eminent
position in figh as well. He always tricd .his best to base his
opinion on a hadith, even if it is weak. He compiled the book of
hadith: as Musnad, in which he, emphasises the importance and
nature :of the Sunnah. For example, he states the hadith, on the
authority of ‘A’ishah, that the Prophet (p.b.u.h.) established the
Sunnah of .doing Sa'y between Safa and Marwah,; hence his
conclusion that therefore, notone should cease to do Sa‘y
between them.” He also mentions the hadith, on the authority
of ‘Imran b. Husayn, that thc Qur’an was revealed and the
Sunnah was established by the Prophet (p.b.u.h.) which" the
Companions had preserved, and that we could go astray if we
failed to follow them.” Almad b. Llanbal demonstrales the
* binding legal validity of the Sunnah by mentioning such ahadith.

- Another  tradition worth noting is Ahmad b. Hanbal
narrates that Abi Wa’il asked ‘Abd al-Rahman b. ‘Awf why he
offered bay'ah to ‘Uthman and not to ‘All. ‘Abd al-Rahman b.
‘Awf said\ that it was ‘AlTs! mistake. Hc first offered his
allegiance to ‘Alr on the condition that he would follow the
Book of Allah, the Sunnah of the Prophet (p.b.u.h.) and the siyar
of Abii Bakr and ‘Umar. ‘Ali said that he would follow what he
could, ‘Abd al-Ralmin, then; offered bay'ah to ‘Uthman who
accepted the conditions stipulated by him.™ This historical

WAI-Shafi'T, Al-Risdlah, 97.. :

""Abd Zuhrah, Ahmad b, Hanbal {Dar al-Fikr al- *Arabi, 1367/ 1947) 220.
Ahmad b. Hanbal, Musnad, vol. 6, 144

"1bid. vol. I, 75. :

_MAI-Tabari, Tarikh, vol. 3, 210; lbn Sa*d,.al-Tabagat, vol. 3. 129.
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from Allah, although it is not recited like the Qurin. However,
its authority is above any doubl; the people are obliged to follow
it. Some of the Qur'imic verses are very clear; they direct the
people to follow (ittiha’) and obey (itd'ah) the Messenger.*
Al-Shafi‘l interprets the word al-hikmah in the Qur’an as
-referring to the Smmah,; while al-Kitah means the Qur'an. He
discusses scven Quriinic verses in which al-Kitab and  al-
Hikmah occur together." )
Al-Shafi‘T not only cmphasises the necessity of following
the Sunnah on rational grounds, but also refers to-the hadith as
a corroborating authority according to Shari"ah requirements. He
gives’ many good cxamples in his a/-Umm, which is a
comprehensive treatise on figh For example, he doss not
approve of the sale of fruits before thev have clearly begun to
ripen on the basis of fad/ith which he auotes.*® On the question
of determining the age of hulitgh (sexual maturity), he depends
on the hadith. stated on the authority of ‘Abd Allah b: ‘Umar,
which says that Muslims are held responsible for their actions
and are obliged to Tollow the Shari‘ulr after they have reached
the age of huliigh. The exact vear of buliigh. is, however,
disputed because people reach puberty at different ages. Al-
Shafi‘T argues on the basis of Jieelith that ‘Abd Allah b' ‘Umar
offered himsell at Ulinid to participate in //IM(/—-he was fourteen
at that time bug he was not allowed o go to war. He again,
sought the permmnon of the Prophet (p.b.uw.h.) 1o fight at
Khandag. when he was permitted because he was then fifteen.
On-the basis of this hu(lul." al-Shafi‘7- determines the age of
hutugh as being 15 years.” ‘
Another example concerns the remarriage of widows..
- The Qur’an prescribes -the waiting period (‘iddalty of four
months and ten days for @ woman whose husband passed away.

“1bid. 46-51.

“Ibid. 44-45, see also tw Qur'dnic verses, al-Baqaralr 2: 129, 151, 231 Al lmré,
Y164 al-Nisad” 42 V132 al- Hhzadh 33: 33 al-Junnealr 62:2,

FALSNIIT, al-Un. vol, 3, $3. '

“1hid. vol4, 162

Rl T i K PRSI S b




,r~sr/ji:rmmrr':y'zg>’ BAIG - Jm,z;-,?&’fg“
confirméd by the Prophet (p.b.u.h.). He also quotes the letter of
*Umar b. al-Khatab to Qadi Shurayh, in which *Umar directed
him to judge according to the Qur'an-and the Sunnah; and the
statement of *Abd Allah b. Mas™{id that anyone who is invested
with judicial powers should decide the cases according to.the
Book of Allah and the Sunnah. He also refers to the: practice of
‘Abd Allah b. *Abbas who is reported to have: always given
Junwa’ (legal opinion) according to- the Qur'an and the
Sunnah.” With reference to the practices of the Companions,
Al-Shatibi quotes the Qur’dnic, verses which explain clearly the
legal position, including the following verses: "Obey“Allah-and
obey the Messenger and beware [of the conscquences of the
disobedicnce of His Messenger]"®', "Let those who disobey His
[Messenger’s] orders beware, lest some. painful punishmcnt
should befall them"*; and, "Whatsoever the Messenger gives
you, take it; and whatsoever he forbids you, abstain from it".%
Thus, according to al-Shatibi, the Swmnah has been the.source of
law not only by virtuc ol the Qur’anic injunctions, but also
because of the practice of the:Companiony as well. This position
is summed up in the well-known hacdith, cited by lmam Malik,
that the Prophet (p.b.u.h.) had reportedly said that he had left.
The Qur’an and the Sunnalt with the people, that as long as they
followed them they. would not go astray.*

[mam al-Shafi't, who is probably the first :.cholar to
present the legal prmuplcv of figh scientifically, places great
cmphasis on the Sunnafi. Fle discusses the Sunnah in detail,
quoting verses from the Qur'an [and the aliadith] in support of
“the authority of the Swmah, saying that Allah has commanded
men to follow His Book and Suunafi of His Messenger
(p.b.u.h).®® The Sunnah. according to 'him, is also revealed

© MALShatibl, al-Auvdfayal, vol. 4. 5-6.
“'Qurin 5: 92,
“Qurin 24: 63,
“Qurtian 397 al-Shitibi, al-Auwdfagar. vol. 4, 10
“Mlik, al-Muawaa’, vol. 2, 202,
CALShANT, al-Risalah, 44,
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" it because, according to him, it was not practised by the people
of Madimah.*® The “‘amal (practice) of the people of Madinah,

thus, became the criterion  for lhe acceptance or rejection .of
hadith with him. . ; :

) Al-Muwatta’ is Imam M'\hk s magnum opus in which he.
records the ‘amal of the’ people ‘Q{ Madinah in the light of the
Sunnah and the practice of the Prophet’s Companions to confirm
his apinion. There are many examples of how the Swmah either
clarified or complemented what is in the Qur’an. For instance, -
‘Malik relates that Khalid b. AsTd asked ‘Abd Allah b. ‘Umar
- whether he found the fear praver (salat al-khawf) and the prayer
when settled (salat al-hadar) mentioned in the Qur‘dn. He did
not find any mention of the travelling prayer in it. ‘Abd Allah-b.
‘Umar said that Allah the Almighty sent to us Muhammad
(peace be upon him) as Messenger; we practised as we saw- him
practising.”” Imam Malik also, for example, states that the
killing of women, children and aged people in military
expeditions is not permitted. He quotes many ahadith, the
practice of the Prophet (p.b.u.h. ) and the practice of Abu Bakr
and ‘Umar to endorse this view.* ’ :

Similarly, Malik states that women are permitted to accompany
a Muslim_army because, at the time of the Prophet (p.b.u.h.),
women used to go-with him to nurse the sick and the wounded
people.”

Following Imam Mahk Al-Shatibt, a plommenl Malkt-
Jaqih, discusses the authority of the Sunnah. He mentions first
the practice of the Companions which shows that the Swunnah
was considered  an indispensable way of behaviour and source of
the Shari‘uh by them. Then he refers to the hadith of Mu‘adh' b.
Jabal, which indicates that the Companions understood the legal
position of the Sunnah, as was explained by Mu‘adh b. Jabal and

“Malik, al-Muivarta’ vol. 2, 79.
lhid. 124..

HMalik, al-Mudawswanalr al-Kubrd. version of Sahniin, (Hl"hddd M'\lh'\ at '1|-
Mulh'mna 1970 vol. 2. 6-7: al-Muwartd', vol. 1, 297-98.

“Milik, al-Mudawwanah, vol. 2, 5-6.
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meticulous in following the Swnnah. Al-Shati'T says that al-
Awza'T accepted even the hadih mungati™ and according to _
Ibn Hazm, he accepted the mursal hadith as well ™ Al-Awza™t
explains his views concerning the Shari™ah and presents the nasy
both from the Qur'an and the Swunnal. He agrees with Abu
Hantfah that the Friday praycr is not valid without the Sultan or
his deputy, or whoever is representing the Imam, since no one
can lead the Friday prayer without the permission of the Imam
-or his designated amur, as that was the practice at the time of the
Prophet (p.b.u.h.) and at that of the Rashidun Khulafa'. Al-
Awza‘T argues this point from “the Jadith reported on the
authority of Jabir.®' Al-Awza'T always quotes hadith as hujjah
'(préof) of the requirements of the Shari"ah rulings on which he
expressed his views. lbn "Abd al-Barr says that al-Awza‘l
considered following the Swnnalr as absolutcly necessary in
understanding the Qur’an. In. other, words, the Sunnah, 10" him,
was the practical mlupr(.lallon of the Qur an, and is mscparablc
from the Qur’an.’
Imam Malik (d.179 A.l1) and the Malxlu/uqa/lu also
~consider the Sunnali as an mdlbpumablu source of figh. Milik
only relies on authentic /Jadith. He did not question the
reliability of the sanad (chain of narrators) if a particular Sunnah
~was practised by the people ol Madinah while rejecting the
‘hadith which was not practised by them. For example, take the
~ hadith, "Both partics in business transactions have the right of
withdrawal as long as they have not separated, cxcept in the
- optional transaction (bay 'al-khiyar)”. The sanad of this ladith—-
viz., Malik from Nafi* from *Abd Allab b. ‘Umar from the
Messenger of Allah—is a most reliable one, bul Malik rejected

SALShAlTy, al-Umm, (Beirur: Dar al-Ma’ arit, 1393 ALLL) vol. 7 34" It is nateworthy
that al-Shafi't does not accept al- I:ad:/h al-mungati'.

" Ibn H‘um al-Muhalla, ( (_.um Maktabah al-Jumhiriyyah al- /\I’dbl)’ydh 1387
A. H) vol. 2, 256.

HAbd al- Rabman Al-Awzal, Figh al-lnam al:hvza 't ed. *Abd Allah M. al-Jaburt,
(Baghdad: Matba‘ah al-Irshdd, 1397 ALL) vol. |, 260-61.

b *Abd al-Barr, Janni® Buydn al="lim (al-Madinah al-Munawwarab: Maktabah al-
Salallyvah al-Madinal, 1388 AJL) vol. 2, 234,
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which he gave his views."® 1le cven prefers- weak Jadith to
givas.** According to him, he first consulted the Book of Allah
in all cases; if it did not deal with the questions, under
discussion, he looked into the Sunnah and only in cases where
the Sunnah was also silent he did_look to the decisions of the
Companions and took guidance from them. He exercised ijtihad
only if he failed to find answers from the first three sources. V7
Inithe preface to his Kitah al-Khardj. which Abu Yiisuf (d.182).
an eminent Hanafl fugili, and a student of Abt-Hanifah, wrote
for the guidance of Khalifah Hariin al-Rashid, emphasizes the

significance of the Sunnal in \slamie Shar™ah. Abu Yisuf -

points out that during ‘Umar’s time. the governors were obliged
to teach people a/-Dinn and the Sunnali ** and he quotes ahadith
in support of his emphasis on the Swnmali. On the distribution of

ghanimah (booty)., for example, he relates the ladih, which tells

of the practice of the Prophét (p.b.wh.) concerning it.*” His
entire work is replete with “ahadith in support of his thesis.
Muhammad b. al-Tlasan al-Shaybant (d.185 A.[1.). another
eminent faqil of the Elanaft school. also follows the Swnnalh and
gives duc consideration to the hadith in his. reasoning and
argument. e S , .
Al-Awza ‘T (d.157 AL, an carly faqih and. muhaddirh,
says that the opinion of a fugih, and his actions, must be in
conformity with the hadith and that the fagili had no option to
apply any other method of rcasoning when there was a clear
hadith available to him."'Al-Awza‘T was himsell extremely

"Lusavn b, AT Al-Saymari, AkRbar AT Hanifuh wa Aﬂu?luflu?. (Bueirut: Dar al-
Kitab al-Arabi. 1976) 10-11. Nu'min b, Thibit Abt Vianitah,  Musnad al-Imdm Abi
Hanifuh. ed. Salwah al-Saga. (Maktabah al-Rabi™, Allepo, 1382 A1) 4-5,

“Ihn :II-QZI_\'_\'Iim. [lam, vol. 1. 77. ' :

" TAb{ Hanifah, Musnad. 3--3,

“Aba Yisul, al-Khardj, 19220,

“hid. 19-20. ) o

Muhanmad b, al-Ilassan Al-Shayhind, Kidh al-Asl, cd. Abu al-Wald™ al-AfzhanT,
(Ihvderabad: Datrat al-Ma 2l al-Nonidniyyah, 1386 ALY vol 30 40-45, 74T

“Raltaii. Muhammad, Mandahif al-Tashe”. (Rivadh: Jimitah al-limdm Thn Sactid.
1397 AIL) voll 1 S, : '
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had received [rom him-to those who were not present there,*
Imam al-Shalv1 related a fiadith on the authority of *Abd Allah
b. Mas‘ud, which.states: May *Allah cause the one to flourish
who listened to and preserved my words and then passed- them
on to others exactly as he heard them."

il DISCUSSIONS OF THE FUQAHA’

The carly Fugaha' had also accepted the Swnnah to be an
independent or- original source: ol Jaw. The Hanafr, Maliki,
Shidfi'tT and Hanbali jurists have unanimously agreed on the
binding legal validity of the Sunnali second only to the Qur’an,
" for the Qur’an itself states: "Whocver has obeyed the Messenger
has obeyed Allah". There arc also other verses commanding the
Muslims to accept legal authority of the Swmnal.*
ibn AbT Layla (d.148 A.LL). an carly fuqgili, whose fight
views arc mostly rccorded by al-Sarakbsi and fbn Qudamah,
recognizes the Swmal as a source of the Shari‘ah Likewisc,
Zayd b. "Ali (d.122 A.IL) who is a conlemporary faqidiof Imam
Abu Hantfah, Imam Malik and Ibn Abi Layla, admits the
Sunnuh o be a fundamental source of faw. Al-Majm i, which is
attributed to him, makes it clear that the Sunnal is a basic
source to him and that his legal interpretations are based on the
ahadith which had rcached him mostly on the authorlty of” Ah
b. Abi Talib:* '
Abd Hanifah (d.150 A 1) had rcportcdly referred, hrsl
to the Qur’an and, sccond to the Sunnah in all those cascs on

“Ibid. 20.

NARShANT, al-Risalal, 175: al-DArmt, Sunan. vol. 1, 75; Muhammad b. Yazid ibn
Majah, Sunan thn Mdajah, (Cairo: Ddc Ihyd" Kutub al-"Arabivya, 1372 AlL) vol.l, 84:
Ahmad b. Hanbal, Musnad vol. 1. 437

. #Qur'in 4: 80,
PAl-Sarakhsi, a/-Mabsii, vol. 13013, ml 15, 134,

Hayd b, " Al Musuad dayd b, “Ali (liurul Diir al-Kutub al-"Hmiyyab, 1403 AdL).
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Thus, we see that the Companions as well as al-Khulafa®
al-Rashidin preserved the Sunnah in their d'uly lives. According
to Ahmad b. Hanbal, ‘Imran b. Husayn said that the Qur’an was
revealed to the Prophet (p.b.u.h.) and the Sunnah was established
by him and that they were preserved by the Companions;
thercfore, the people should follow them. "By Allah”, he said, "if
the people would ot do so they would go astray".’® The
Companions not only preserved the Sunnah but also transmitted
and taught others around them. During the life-time of the
‘Propliet-(p.b.u.h.), his Sunngh was followed and the Qur'an was
memorized and transmitted, as they were revealed. Ahmad b.
Hanbal relates that a delemtlon of ‘Abd al-Qays came to the
Prophet (p.b.uh.) in the 10th yc'xr after the Hijral and embraced
[slam. They spent ten days in Madinah Munawwarah with the
Muslims’ learning the Din of Islam from the Prophet (p.b.u.h.)
~and his Companions.” The Prophet (p.b.u.h.), one day, asked
them about their stay and treatment by their Madinian hosts. The
people of ‘Abd al-Qays said that they had come across the best .
of brothers who had provided them with comfortable lodging,
~delicious food and who, in addition, had spent their days and

. nights teaching them the Book of Allah and the Simnah of the

Prophet (p.b.u.h.). *The proceqs of transmitting dealings and
knowledge to others made it easy_for the Companions and «l- -~
Khulafa' al-Rashicdiim to ascertain the Swnnah - regarding. any
matter under consideration and to act accordingly. The Prophet
(p.b.uh.) himself directed the people to transmit knowledge from
him even if it is one verse.™ At the gathering at ‘Arafat during
the Farewell Hajf the Prophet (p.b.u.h.) delivered the Khutbah in
which he commanded the people to convey the message they:

© “hid, 445,

Y AL-Bukhiri. al-Sahih , vol 1, part 1, ’42. ibn Uajar al- Asq.ﬂ.ml Fatl al-Bart (C 1iro:
Mustala al-Bibi al-11alabi; 1378 A.IL) vol. .1, 193; vol. 16, 373: Ibn *Abd al-Wahhab.
Nihavat, Al-Nuwayri. Ahmad, AL Adrab fi Funiin al-Adab, (Mu’assasat al- Mlqnvnh al-
*Ammah, Cairo; n.d) vol. 18, 65-67. .

“Ahmad b. |lanbal, Musnad, vol. 4, 206.

" Al-Bukhii, al-Sahi, part 1. 207.
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Ibn Hazm says that all the¢ Companions and their
successors agreed on the authority of the Sunnah. Whenever
something happened they used to inquirc as to the ruling given
by the Prophet (p.b.u.h.) in that. particular case, and then
followed his example.™ This statement is confirmed by Al-
Amidi who records the conscnsus of the Companions as to the
authority and validity of the Sunnah as a basic source of figh.
MAl-Zuhrt (d.125 AH.), an carly muhaddith, says that the
close followers of the Prophet (p.b.u.h.) who had knowledge
before him (Al-Zuhrt) firmly believed that success in-the next
world depended on following the Sunuah.** This means that the
Companions and their successors (7abi‘in) gave due
consideration to the Sunnah and understood their responsibilities
accordingly. To quote the Qur’an, "Whoever does not believe in
Allah and His Messenger, we have ‘prepared a blaze. for those
who deny".* The verse, "Certainly there is a good example for
whoever looks to Allah and the Last Day and ‘invokes the name
of Allah much", according to Al-Khatib al-Baghdadi, madc them
refer to the actions of the Prophet (p.b.u.h.) in all problems in
which there was no clear dircction, since the actions of the
. Prophet (p.b.u.h.} were regarded the embodiment of the Shari“ah
by the Companions.™ *Ali, for cxample, had detailed records -
in wr iting about the rules of saduqat (zakdh and charity) which
he called Sal}lfuh, and from which he used to teach and
administer the rules of sadagdr.” This Sahifuh was one of his
most valued possessions which he always kept with him in the

sheath of his sword. ‘

Mabsip(Beirut: Dir al-Micritah, n.d.) vol. 4, 37-52. .
“Muhanad b, '_AIT Ihn | lazm, al-lhkam [T (/\ul al-:tikam, cd. /\hlll.ld Shakir

{Cairo: Mate- -h al-"Asimah,  1968) vol. 1, 102,

. YALAmdE, al-fikam, vol. 1, 253-54.
2AL-Dirimi, Sunan, vol. 1743,
BQuean 48:13. "

HAL l\hdl'b al-Baghdadi, al-fruqih. vol.l, l3l lor the verse of the Qurian, sce al-
Qur'an 33:21. |

BAhmad b. 1lanbal, Musnad, vol. 1, 100.
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when he'heard the relevant Jiaelitlr from Abi Sa‘id al-Khudri—
viz., that the transaction of moncy-changing should be from hand
to hand and equal in weight.* :

The Companions who were strong in their understanding
of Islam, and who were in.a position to give opinions concerning

“the Shari"ah, considered the Stmnalr the best way to live. “Abd

Allah b. Mas‘tid had reportedly advised those who were in a
position to mal_{c judgement, to make their “decisions in
accordance with the Qur'an and the Swmnah®*  Another
eminent Companion, ‘Abd- Allah b, ‘Abbas, whenever he was
asked a question, would answer from the Qur'an .and the
Sunnal. 1bn *Abbas also took the judgements of Abu Bakr aind
‘Umar into consideration. because hc' was certain that these
judgements were based on the Qur'an and the Swunmah.*® Both
of these last named Comparions are regarded to be the fugaha’
of the Rashicdim times.”” Mu*dadh b. Jabal, another Companion

Jaqih, was advised by the Prophet (p.b.u.h.) to refer to and
“follow the Swmnal as a source 'md evidence of the verdict of

Shari"ah**

Another example is-to bc found in the Nadd punishment
for adulterv committed by a married person, which is stoning to -
death. This punishment is not stipulated in.the Qur'in, but it was
a Sunnah of the Prophet (p.b.u.h.), and this was not abandoned

by the Khulafii'. ‘Umar insists on stoning to dcath the married

person who commltted adultery, and °Ali enforced - this
punishment saying that it was upheld by the Sunnah.

5

Mhid. 140-41.

'Al Darimi. Sunan, vol. l 59; al:Shitibi, u/ Minvdfagdr, vol. 4, 6.
: "lhld

TAhmad b. Ahi Yar quh Al- \.\ quhl Tarikh al-Ye qnhl ( Rclrul Dir S.\dlr 1379

' /\H)\'ol 2. H\.(vl

*"Muhammad b. Tsd ALTirmidhT Sunan ol-Tirmidh . (11ims: Dar al-Da*wah) vol,
3. 8-9: Abii Diwiid, Swunan Abi Dawiid, ed. “Trzat Ubayd (M. AT Al-Sayyid, 1lims,
13R88A L) vol, 4. 18-19; Al-DErimT, Senan, vol. 1, 60, -

PAL-Bukhari, Sahih, vol. 3. Pant 8, 204: al-Darimi, Sunan, vol. 2, 179, For the views
nf‘/lqa/m see Milik, (l/-l/mmrm vol. 2, 163-68: al-MawardT. /- HIAum al-SulI(mtnah
223.25; Abi Ya'ld Ibn al-Foared .,u/-.l/_ll\um al-Sultanivah, ¢d. M.IL al-Figi, (Cairo;
Mustaln al-Babt al-Ilafabi, 1386 A1L) 263-64; Muhammad b. Ahmad al-Sarakhst, a/-
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declared that he had appointed the governors in various ¢ities to
“teach the people their Dir and the Sunnah. " S

In 17 A:lL., *Umar designated Abd Musa as Governor of
Basrah, and adviscd him cspecially on holding fast to. the
Sunnah. Abu Miisd requested the Khalifuh to send along some
of the Companions to help him and teach the people. *Umar”
allowed him to sclect whom he liked to accompany him to
Basrah. Abi Masa selected twenty-nine Companions including
Anas b. Malik, ‘Imran b. Husayn and Hashim b. ‘Amir.*

When *Umar expelled the people of Najran from the
Peninsula of Arabia, he made it clear that the decision was taken
in accordance with the will of the Prophet (p.b.u.h.). The
Prophet (p.b.u.h.) is reported to have said in his last days ol life
that two religions should not cxist in the Arabian Peninsula.*
Upon bcing chosen as Khalifuh, *Ali b. Abi Talib, likewise,
dirccted the people to hold fast to the Book of Allih and the -
Sunnah, in his first kabah in Madinah al-Munawwarah. He
also referred to the meticulousness with which ‘Abu Bakr and
‘Umar had followed the Swunmnah®* Like al-Khulafa al-
Rashidin,  other prominent Companions also emphasised to
follow the Sunnah. For instance, *Abd Allah b. *Umar, who had
rented out agricultural lands belonging to his family, was not
sure whether such renting out was permitted or otherwisc. On
being told by Rafi* b. Khadij, that such renting out was
prohibitcd by.the Prophet (p.b.u.h.), *Abd Allah gave up renting
of his lands.” Likewise, *Abd Allah b, ‘Abbas had his own
opinion about bay‘al-surf (money-changing), but he changed it

“Abi Yisul, Kitdh al-Khardj. (Cairo: Maktaball al-Salaliyyah. 1976) 15: al-Tabari.
Tarikh, vol. 4, 204; 1bn Sa*d: ul—!ubdqd! al-Kubrd (Cairo: Dar al-Talrir, 1388 ALIL) vol.
3, 201; Ibn Taymiyyah. al-Sivasah al-Shar‘iyvain cd. *AlT b, Muhammad al- -Maghribi
(Kuwail: Dur al Arqum 1400 A.IL) 39.

MAl-Tabari, Tarikh, vol. 4, 70-71; lbn al-Athir, uI-Aunul vol, 2, 541,
BA|Tabari, Tarikh, vol. 4, 446,

".AI-Mulluql al-Hind1, Kanz al-* Unmﬁi/. vol. 4, 445; Ibn "Abd Rabbih, «/-'lyd. vol.’
4, 66. i : ! .-

3 Al-Khatib al-Baghdadi, al-Fugil, vol. 1. 140.
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a case, used to have a bath ‘Umar and the. other Compamons
adopted the same practice.”” Imam al-Shafi‘T states that ‘Umar
pronounced . -that fifteen camels should be given  towards
compensation for the loss of a thumb, and for the loss of other
fingers he prescribed ‘different numbers. *Umar then found a
written hadith with the family of ‘Amr b. Hazm which showed
that ten camels should be given for every finger. ‘Umar
immediately * withdreww his decision and implemented the
Prophet’s decision.'® : ‘
~ “Umar not only practised the Sunnah_himself, but-also

instructed his governors and judges to do the same. When giving

instructions on how to decide cases, ‘Umar wrote to Abii Musi
al-Ash‘ari that he should look first into the Qur’an and the
Sunnah of the Prophet (p.b.u.h.), and in case of failing to find a
ruling in the Qur'an and the Sunnah he should try-to look- for

similar cases and precedents from these sources, reach a decision

through analogy."” In a lctter to Shurayh who was appointed a

Judge by ‘Umar, he gave him clear directions for judging and

settling matters according to the Qur'an and the Sunnah, says al
Darimi." :

All this indicates the measure of ‘Umar’s commltment
to ensuring that the Swumnah: was preserved and practised.
Governors and administrators were under an obligation to teach
the people a/-Dinn and the Sumnah. According to Imam AbQ
Yiasuf and. Al-Tabart, ‘Umar, in ene of his Friday addresses,

S Al-Amidi, Abi al- lasan b. Abi /\h aI-IhLum /' Usnl u/-/lhlum (Matbaah al-
Mataril, Cairo,. 1332 AIL) vol. 1, 253-54,

"Muh.lmm'\d b. Idris Al-Shafi'y, al- R:valah {Cairo: Musl'\m al- B.lha al- Hal.th: 1969)
183; al-Khatib al-Baghdadi, a/l~Faqil, vol. 1, 134-35,

TAbi Uthman “Amr b, Babr. AlJahiz. al-Bavan wa al-Tabyin, ¢d. A. Salim M.
Hariin;Mu assasat al-KbiinjT, 1367 ALY vol. 2, 49; al-Mawardi, al-Alkém al-Sultdnivah
(Cairo: Mustald al-Babi al-1iatab) 71: Mubammad b. Khalal \Vaki*. Akhhdr al-Quelar.
(Beirut: 7\|am al-Kutub, n.d.) vol. 1, 238-84: "AlT b. "Umar al-Diraqutni, Sunan al-
Daraquini ( feitut: Dar al- Muh.lsm 1386 A 11.) vol, 4, 206-7.

™ALDArim, Sunan. vol. 1, 60 \V.xkl Akhbar al-Qudat. vol. 2, 189-90; al- B'wh'\ql.

, al-Sunan al-Kubrd, (Ilyderabad Dakkan: Di'rat al-Ma'aril, 1344 A, n } vol. 10, 110; Ibn

al-Qayyim,./'lim. vol. 1, 61-62; Abii Ishiaq 1brihim b, Milsi al-Shitibt, al-Minwdifagdr |

- {Cairo: Matba'ah M. *Al7 Sabih, 1969/70) vol. 4, 6: al-Muttaqi al-llindi, Kanz al-

‘Ummal, vol. 5, 4R1-82.
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share. Muhammad b. Muslimah confirmed his being witness to
this particular Sunnah. Abu Bakr then gave the woman one-sixth
share in the inheritance. “Umar pronounced the like decision in
a similar case during his Khildfuh, according to al-Shawkani.'

Once the issuc as to how Magians should be treated
came under discussion. Aba Bakr discussed the matter with the
Companions, and he was informed by ‘Abd al-Rahmdn b. ‘Awf
of the hadith which calls for Magian to be treated as Al al-

Kitab. Abi Bakr then, allowed them the rights and obligations
cnjoyed by the ahl ul-Kitabh under Islam. "' Ibn Sirin also. states
that Abii Bakr would usc rcasoning or excrcise ra'y- only in
cases where he failed to find!answers in the two basic sources
the Qur’an and the Swmah.'*’
‘ ‘Umar b. al-Khattab also considercd the Swmmah 1o be
binding, and followed it like his predecessor. - Mahran b.
Maymun covers in his report cited. above that “Umar followed
the Sunnah in the same way as Abi Bakr did." According to
observation of Ibn Qutaybah, ‘Umar was very strict in following
his two predecessors, the Prophet (p.b.u.h.) and Abii Bakr, and
followed them as a weaned camel follows its mother." The
carly fugahd' have recorded |many instances wherein *Umar
- invoked the Sunmiah 1o scitle cascs.” Al-Amidi narrates the
procedure followed by *Umar i settling the question as to
whether a person who ends his scxual intercourse with his wife
without cjaculation had to-have a bath or nol. Some of the
Companions werce_in favour while others not. *Umar then sent a
lady to A’ishah, to enquirc about the practice of the Prophct
‘ (p.b.ulh.). Upon being told lh?t the Prophet (p.b.u.h.), in such

YAI-Shawkani, Nayl al-dwiar, vol. 6. 175.

1 AT b. Labib Al-Mawardi, hluh - ()mh ed. Mubyi Hilal al-Sarhdn (l).whd.nd
I‘)7l)»vol 1, 614-15, 1 :

e *lon al-Qayyim, /ldwm, vol. 1, 54. 5‘

BAL-Darimi, Swnan, vol. 1, 58; b al-Qayyim. /*lam. vol. 1, 6" al-Muttaqi al-Hindi,
Kanz al-*Ummatl {1 fyderabad: Da"irat al-Ma'aril al-* U\hmam) ah, 1374 AdL) vol. 5, 348-
9. \

%-Abd Allah b. Muslim. Ibn Quluyhah.’ al-lmamal wa al-Siyasah. ed. Taha M. al-
Zayni (Beirut: Muassasah ai-1lalabi, reprint ol Cairo cdition of 1967) vol. 1, 26.
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swore that he would " do exactly what he had obecrved the

Prophet (p.b.u.h.) doing.* :

Al-Darim1 delicate the approach of Abi Bakr when -

dealing with legal and social issues. This was quite similar to
that adopted by thc fugqahd' in the later period because they
followed the example of al-Khulafd al-Rashidin. On the
authority of Mahran b. Maymiin, whenever a dispute arose, or
any issuc was taken 1o Abii Bakr for scttlement, he looked into
the: Qur'an first to {ind -a solution; and in cases where no
solution could be found, he referred to the Sunmah of the Prophet
(p.b.w.h.) and settled the matter accordingly. In case he was not
sure of his k|10\vlcdge of the Sunnah on any particular issue, he
would call the Companions -and ask them about the Prophet’s
Sunnah on that particular issuec, and would decide the matter in
accordance with the Sunnah. However, if he was unable to.arrive

-at a decision or the Companions could not cite any relecvant

saving from the Prophet (p.b.uw.h.) concerning the issue. he
would summon the leaders and notablcq to discuss to the matter
with them.” ,

AI-MﬁwardT refers to some cases in‘which Abu Bakr
consulted the Compnniom in order to know the Sumnah. For
instance, in the case of inheritance by a "r'mdmothcr when Abii

“Bakr was told that the Prophet, (p.b.u. h.) gave her one-sixth, he

decided accordingly. Al-ShawkanT discusses the same issue. in
detail. A grandmother came to Abi Bakr and asked him for her
share in an inheritance. Abi Bakr told her that he did not find
any share assigned in the Qur’iin, nor did he know of anything

in the Suimah. However, he asked her to come back after some

days. Meanwhile, upon consulting the Companions, he was told
by Mughirah b. Shu‘bah ‘that he had beeh present when the
Prophet (p.b.u.h.) ﬂrnnted a urandmothcr one-sixth of a share.
Abu Bakr then asked Mughxrah whether there was anyonce clse
who witnessed the Prophet (p.b.u.h.) giving her one-sixth of the

i

*Al-Tabari, 7arikh. vol. 3, 207-%.

YAl-Darimi, AbG \hlh.\mm.\d *Abd Allah, \mmn al-Darimi (Bejrat: Dir al-Kutab al-
‘Umiyyah, nd) vol. 1, 38 o al-Qayvim, [lam al-Muwaqqi'in, ed. M. Mulwi al-Din
'Ahd al-11imid. (llclrul Diar .ll Jil 1390 ALlL) \uI l 62,

Prosr
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he would still send out the army of Usamah.” Abii Bakr aiso
“displayed his firmness in following the command of the Prophet
(p-b.u.h.) when he was approached by some Companions who
requested him to appoint someone older and more experienced
to lead the army instead of Usamah, as he was a youth of about
twenty and his command included many older Companions, Aba
Bakr again plainly refused to make any change in the Prophet’s
decision to send the force under Usdmah.® Similarly, Abl Bakr
remained {irm in his stand against the tribes who relused to pay
sakah to the Khalifuh but assuring loyalty and adherence to the
faith of Islam. The Khalifah rcjected their demand outright,
saying, "lf you withhold even the tether of a lil!lcd camel, | will
light against you for-the same™.® In this way, he successlully
restored the practice of collecting and establishing the institution

of zakah. ' ,
Yet another instance of his commitment to the Sunnah

may be found when the question regarding the inhéritance of the |

cstate of the Prophet (p.b.u.h.) arose. According to the Sherialy,
it should have been distributed among the degal heirs, but Abu
Bakr bascd his ruling on the fiadith of the -Prophet (p.b.u.h.) that
the estates of the Messengers ol Allah should be distributed as
charity.” When *Abbas and Fatimah approached him for their
share from the land of Fadak and Khaybar, Abu Bakr recounted
to them what the Prophet (p.b.u.h) had said viz., that the
Messengers of Allah did not make anyone the inheritors of their
property and that whatever was left by them was considered
sadugah.  According, to Al-Tabart also Abu Bakr was so

determined to follow the Sunnal of the Prophet (p.b.u.h.) that he

*Al-Tabar, Tarikh, vol:. 3, 225,

*Ibid, 226; lbn al-Athir, w/-Kamil, vol: 2, 335,

“Muslim, Sabils, vol. |, 38, Al-Taban, Tarikh, vol. 3. 244; 1bn al-Alir, wl-Kaniil, vol.
2, 335, ‘

"Malik b. Anas, al-Muwattd’. (Cairo: Mustala al-3abi ul-lllulubi.‘nAd)'vol.l. 335
Muhammad b. *All al-Shawkini. Nay/ al-Awiar (Beirut: Dar al-Jil, 1973) vol. 6. 196-97;
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be bindi‘nu According to Ibn ‘Abd Rabbih, Abii Bakr delivered .
a khutbah (sermon) in which he directed the people to foilow the
Messenger of Allah, arguing on the basis of Qur’anic verses -
which laid down that obedlence to the Messenger is, in fact,
obedience to Allah.?

’ Abil Bakr's strict adherence to the Sunnah durmq his
tenure as Khalifah cannot be gainsaid. An instance in point is his
decision, the first one he took as Khalifah, to despatch an army
under the command of Usamah against the tribes who turned to
unbelief. It is- worth noting that the political situation,. being
rather acute, called for extreme:caution. Many tribes who had
accepted Islam shortly before the Prophet’s death were not
sufficiently committed in their faith, and returned to disbelief
after his death. A number of other tribes such as the Ghassan.
the Banii Asad and the Banu Hantfah remained in the fold.pn
Islam, but refused to pay zakah to the Khalifah: they rebelled
against the authority of the Khalifuh. The developing situation
was explosive enough to unnerve even some senior Companions
who advised the Khalifah to postpone the dmpatch of Usimah
for the time being. These Companions, ‘Umar included, gave
priority to the defence of Madinah; they wanted the Khaliful to

keep the army in Madinah to defend it agamst any possible
attack.

Ablu Bakr; however, would not deviate from what he
considered the Sunnah of the Proph=; (p.b.u.h). He declared: "By
“Allah in whose hand is my life, even if | knew. that the beast
would grab me, | would still certainly despatch the army of
Usdmah as the Prophet (p.b.u.h.) dirccted".” The key words here
“are, "as the Prophet (p.b.u.h.) directed”, and they indicate the
mecasurc of his steadfastness to follow the Sumnah. This
momentous declaration was supplemented by another equally
important one that even if he was the only one left in the town,

‘b “Abd Rabhih - Ind al-tarid (Cairoy Lajnat al-Tw’ ||l wi- \I T mum \h 1384
ALY vol. I, 61. ' .

Al-Tabarf, /arﬂ\h vol.3, 225; Ibn al-Athir, af-Kdmil, (Beirat: DAr al-Kiiah al-* ArabT,

1387 ATL) vol. 2, 334: al-Dhahabi, M3, Ahmad, Tarikh al-Islam (Cairo: Matba'ai ol-
Quds, n.d) vol. 1 14-15.
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AUTHORITY OF THE SUNNAH

The -word Sunnah literally means a norm, usage sanctioned by .
tradition, or the customary -practice of a person or group of
people. However, it has come to refer almost exclusively to the
practice of the Messenger of Allah in the litcrature of the carly

- muhaddithun and fugqaha'. In the early yecars . of Islam the
practice of setting apart the Sunnah of the Prophet (p.b.u.h.)
from the Sunnah of the Companions or that of the tribes or of
particular pcople was not in vogue. Howecver, a study of the
carly hadith literature indicates that. there was an increasing
tendency to usc the phrase, "Sunnah of the Prophet” (p.b.u.h.)
and it occurs quite frequently. By the time.of fugaha’, al-Sunnah
was a well-cstablished term attributed -cxclusivcly to lhe
Messenger of. Allah.

Abu Bakr, upon his bcxm, chosen as Khalifah, lost no
time in showing his intention to follow the Book of Allah and
the Sunnah of the Prophct (p.b.u.h.). "Obey me as long as 1 obey
Allah and His Messenger" he declared, "And if | disobey -Allah
and His Messenger you arc under no obligation to obey ‘me".!
The gathering to which thesc words were conveyed comprised
Muhajirun and Ansar and they all acclaimed his statement.: This
meant that not only Abu Bakr but also thc. Companions, who
were present on this historic occasion, considered the Sunnah to ‘

b Hisham, al-Sirah al-Nabawiyyah, ¢d. Khall 1larris, (Cairo:* Maktabah al-Jumhuriyyah)
old, 457; al-Tabart, 7arikh, (Cairg: Dir ul-Mu‘_ﬁril', 1961) vol. 3, 210; Ibn Qutaybah, ‘Upin al-
khbdr (Cairo: al-Mu’assasah al-Misriyyah al-* Ammah, 1383 A1) vol 2, 234,
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