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AbstractoftheArticles

SpermBank
Concept, Problems and Islamic Perspective

I Mohammad Razul Iilam Nadu
Secretary Tasnifi Academy JTH New Delhi
Email: mmadv i@yahoo com

In the modem time extraordinary and amazing advancements of
medical science have created a lot of problems, whereby the family
system is faced with disaster and its fabric is being disintegrated. Among
these, sperm banks, artificial msemination and sperm donation are worth
mentioning. Sperm banks mean medical mstitutions that collect the
semen of donors and save it after separating the sperms and freezing
them. A woman who wants to have a baby can receive it from there and
get fertilized artificially with it in order to deliver a baby after the
pbassage of a specific period of pregnancy. Spem banks started
finctioning in the west four decades ago. But in this very short period it
got popularity and many centres have been established for it mn most of
the countries.

The concept of sperm bank is a product of pure westem culture.
In the west it has affected the stability of family seriously. As a result of
this the emotional relationship between spouses has come to a standstill
and the concept of genetic relationship become out-dated. The wide
popularity it has gamed m the west gives way to the apprehension that in
future babies will be produced in an artificial way and a trade of human
beings will start n the ntemational market.

In Islam the only way of progenition is Nikah. In the eyes of
Islam artificial msemination is pemmitted only in some special
conditions. But for this the sperm and ovum used should be of the
persons living together by virtue of Nikah. Likewise, after the death of
husband it is not permissible for his wife to get fertilised with the spemm
of her husband preserved m the sperm bank.
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RatiocinationfromEarlierShariahs
and StandofImamBukhari
Abdul Ghaffar
Subject Specialist, Islamic Studies
Govt. College for Elementary Teachers, Kot Lakhpat, Lahore, Pakistan

Earlier shariahs mean the commands Allah had sent to earlier
nations (Jews/ Christians ) through their respective prophets to convey to
their followers. Among them the commands which are not mentioned in
Islamic Shariah or are mentioned therem but have been categorically
declared null and void do not hold any reason for Muslims. But the
commands (of earlier shariah) which have been made mandatory for
Muslims as well are indeed points of reason.

As far as the commands of earlier shariahs which are
mentioned in the Quran and Hadith, but neither accepted or rejected, viz.
there is no clear statement about their being obligation or nullification,
scholars diffr m holdng such commands as having reason m the
Islamic Shariah. Some scholars do not accept it as a reason, but the
majority of them accept it as such.

Imam Bukhari has mentioned some traditions m his 'Sahih'
related to the earlier shariahs and made headings thereof making his
viewpoint clear that he holds such commands of earlier shariahs as
reasonable for the Muslin Ummah as well.

In this article five examples has been cited from Sahih Bukhari
to show his viewpoint.

JudiciallmmunityofRulers
(An Analysis in the light of Islamic teachings)
Magbool Hasan
Karachi (Pakistan)

This research paper aims to probe into the concept of Adl
(Fustice), its status I Islam and to prove that the prevailing concept of
judicial mmumity of the state rulers is totally wmjust and against the
teachings of Islam. Ihjustice and brutality in the society was one main
cause of the destruction of the previous nations. Unconditional justice is
extremely vital for the establishment of peace and swrvival of the society.
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The Holy Quran and Sunnah lay great emphasis on justice. Islam does
not accept any sort of judicial exemption to anyone and enforces the law
on everyone without any discrimination. Islam and Shariah Law is above
all. There are abundant examples of cownt trial of Muslin Rulers,
mchiding Khulafa-e-Rashideen that they appeared personally before the
court and fulfilled the requirement of law.

Rather than non-Muslim world, in the Islamic world there is
law of judicial exemption of the rulers. k is completely agaimst the
Islamic Shariah and is an open joke with the teachings of Allah the
Almighty. Islamic Shariah is above all for a Muslim. Muslim
mtellectuals and men of power should think on this seriously and try to
repealall these anti-Islamic and wmjust laws so that our countries become
peaceful places and be examples for non-Muslims too.

MaulanaHabiburrahmanLudhianwiand
Majlise Ahrarelslam
(AnAnalysisofNationalandPolitical Contribution)
Dr: MohammadIrfan Qasmi
Dept. of Theology (Sunni),Aligah Muslim University, Aligarth

Indian Muslins faced severe trial after the decline of Mughal
Empire. They experienced mjustice, tyranny and violence by the British.
The English men not only tried to destroy them economically but also
attacked therr religion and belief. I such circumstances, many
personalities associated with different religious and commvmity
mstitutions and groups contributed to save the lives, properties and
identity of Muslims. This contribution is the golden chapter i the
history of the nation. Dwring this period, the contribution of
Majlis-e- Ahrar-e-Islam and its first president Maulana Habibur Rahman
Ludhianwi is a very important part of the history of ldian Muslims.

Maulana Habibwr Rahman was bom on 3rd July 1892 m
Ludhiana (Punjab ), received his early education at different Madrasas m
his native place. For higher education he joned Darul uloom Deoband.
Just after completing his education, he started to take part i political
activities. He was arrested many times. Maulana was the first president
of Majlis-e-Ahrar-e- Islam. From the platform of this organisation he
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rendered many important services to the Muslins. Among them
Tahreek-e- Kashmir and Tahreek-e-Radde Qadiyaniyat are remarkable.
As a result of Tahreek-e- Kashmir the Kashmiris obtained many rights.
And with Tahreek-e-Radde Qadiyaniyat the rise of Qadiyaniyat in
different regions of the coumtry was restrained. In the areas of Pumjab
where the followers of Qadiyanism were in large mumbers, Muslims
were oppressed and hapless and there was a risk of their belief to be
shaken. The movement made their belief strong and staumch. They found
salvation from tyranny and violence. Maulana died m Delhi in 1956.

This article throws light on the services rendered to the country
and the commumity by Maulana Habibuw Rahman Ludhianwi and
Majlis-e- Ahrar-e-Is lam .

AComparative StudyofPrinciples ofLogical
Intapretation of Inam Raghib Isfahani and Maulana Farahi

Ik Mohammad Yusuf al-Sharbap
B Maulana Abu Sad Azani
Research Scholar, Dept. of Arabic, Aligath Muslim University, Aligath

Imam Raghib Isfahani and Maulana Farahi, both are great
personalities in the field of Quranic exegesis. An incomplete tafseer Jami
al Tafaseer and a dictionary of Quran namely Al Mufradaat fi Gharib al
Quran by Imam Isfahani are very famous books. Similarly, Maulana
Farahi is a very well-known personality in the academic world due to his
mcomplete Tafseer namely Nizam al Quan wa Taweel al Furgan bil
Firqan and some other books on Quranic sciences. Isfahani i the
mtroduction to his tafseer and Maulana Farahi in his book Al Takmeel fi
Usool al Taweel have discussed the fimdamentals and principles of
Taweel al- Qur’an.

This article presents a comparative study of principles of taweel
as envisaged by Isfahani and Farahi. First, there are separate discussions
on Usool-e-taweel described by them, followed by umanimity and
differences among them, and that according to both, coherence,
reference and context are necessary and umique (shaz) mterpretation are
negligible. It also shows that explaining the Quranic ayahs on the basis
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