Mis

/?ecomtmmn of ]iehgmw:/ ,w/,/z,‘}w/wu/
ﬁ/‘j‘-’ d,&d—{f,/‘f/,f WTowr i =Tla Thought in Islam.
@/,w/a,vz_,,.ﬁé,ruurlg-'//y&&z_,/w o
(;yﬂy/u.ﬂwérdwg,//ﬂ.};‘/uwéa‘iﬂ
Uu-/ u”u‘-—;v"w’rb’ﬂ”/’-‘ﬂ ’ f/) A
d,uw’ ‘/;u/i, ..awgw/ Iuw//1,¢¢u-/( Lt
-d /_zwd,A,Jw//_J/w Yol ,,4,/,//,/:44

(azl!‘ )]

~



¥IA
Mr. Vice-Chancellor and Gentlemen,

It was_an intellectnal feesl tc hear the Lecture cof Dr. 8ir ,
Muhammad Igbal, this evening. e have heen having such feasts every .
evening for the last six daiu. lndeed tlhis whole week has been a week
of i chia t has aroused intellectusl life aml raiped
the intellectual level in the University.

: Gentlemen! Pr,obablir you expect me now to make soms remarks. You
expect mgﬂgerhaps to tell you what I, the philosopher, understerd the-
gurpose purport of this series of lectures t¢ be, which Dr. Sir
HMuhammad Igbal has had the great kindness to deliver here. Mt a
philosolher's expositicn may make things*more difficult; ard further
1f T attenpt aucﬁ a thing in mg prosaic we I am wery much afraid I
may destroy the poetic beaut}y; t the thougﬁ% ard expression of our
?‘heat poet-ppilosopher; am he mﬁt day, a8 JAIB once said. in despair
eri_he overheard a scholastic (Milla) explaining some lines of SAIB

to his pupils: ;;,4///,, -t

bBat duty is du'c,{’;1 it may be the dqt¥ of SAIB's Mulla to his fupils -
the duty of turning the goﬁ of poesy into the copper of prose. Lt
must be” performed.

Gentlemen: The Fourder of this grest Imstitution was a master
mind. He conceived great ideas, worked for them aml established them.
Thereby xk® he prescribed tasks for the coming generations of alim
lndia 1n particular and the World of Islam in general, Dr. Sir Muhammad
Igba} born anmd nurtured in a family that beleived in 3ir Syed Ahmad
¥han, has come to us with the successful am unique ggrformme of one
of such tasks - a task of the greatest importance - the task of Recons-
tructing the Phllosoi)gy of Religion in Islam, ~ the task, in other words,
of producing a nww Ilm-i-Kalam.™ He has come to Aligarh with the comp-
letion of the work which lay nearest to the heart oI the great Founder.
He could come with no better present to his tomb.

'The function of Ilm-i-Kalam is to show that %ﬂl%ﬁ]&u%_mm
firmly elve in 1gion amd Craw guldance from 1t without coming -
into conflict with the teachings of Science and Philosophy. Sir Syed

m&intained in his#/»1 and other writings that this purpose can be
fulfilled in two ways: v

I. Either by g[ﬁ_ung that what Religion says is the truth aml
Science and Philosophy really sgree with Religion; and by refuting
Science and Philosophy whers” they disagree wi it.

II. Or by inz that the domain of Religion is qtgmﬁ from

that of Science a ilogophy; and where religion spesks o i

with which Science and Philosophy deml,its purpose in speaking of them
is not the same as that of Science or Philosophy; - i.e., it doea ot
aim at telling us, like 3cience or Ph&osophy what the nature of buch
objects exa.cttl); ig; it only aims & t the moral gr religious conclisions--
the gnidance that can be drawn from them. '

In hie first discourse the trend of the_a.r%gant_led me to think
for a while that it was the second method which Dr. 8ir Mubammad Iqbal
was Zoing to follow. But I soon discovered that that was not the case
The profound inmight of Dr. Igbal both in the principles of Islam and
in the principles of modern Science and Philosophy, his great and upte-
date knowledge ofall that has a bearing on the point, his keen acumen
and capacity to construct a new system of thoughty in other words, his
unique fitness to bring Islem and’ Philosophy +9 Bher md in harmony,
has"induced him tq carry.out the task anew which centuries ago our

gat s¥ like & and 45~ set to themselves in the face of Greek

cience and Pnllosogl;y. He has constructed in th ectures He has
Elven us the foundations of a new Ilm-i-Kalam which, Gentlemen, ouly

. Gentlemen, 1 find myself in vital azreement with so much of his
ﬁrmglples.t}aﬁ I feel I'am mot really the right person to review them.
ow in their wholeness you have heard them from his own lips. What' I-
. would do is to confine myself to the cetral idea and put il before you
in my own way. Tf I seem to differ from him here anl thews, it im not
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lifference; it is & disciple submitting his difficulti ‘
for his consideration. ? e loulties to tho Master

Plato could not find reslity in the em irical, the changeable.
The Real must be_ permanent, it mist be etergal. The concrets is passing,
transitory,. Only the abstract, the universal is eternal. The univer-
sal Trutha or Ideas hold for ever. They are the really real. The
source, the organic whole of Ideas is the Ultimately Real. It is God,
Now Ideas or General Iruths are not really erme.nen{ a3 that which
exists cqntmgousl%harﬂ for ever in Time; they are non-temporal - they
are outside Time; they are eternal in the senme that they have nothing
thido with '1‘1@:./{,%};13 ity ;glopgn only {.o th(}? gazearoé" reason. Lvery-

ng else, viz., the sensible is unreal. angs Time hav

place in God. They are mere "illusioh. ave o

According to this doctrine clearly there can be mo process i .
He muat be complete ohce for all. 'I'hi)B, is Greek Rationalism, T;ni%Od
only the universal is tyfe, is real; it has no room for the individual,
the goncrets, the temporal. The question of questions, therefor,, is:
How is the Temporal related to the Eternal which is non-temporal®

Thus the problem of Time, becomes the problem of problems in Metaphysice.

. .On the contrary, the spirit of lslam as of modern times,is empi-
rical. It beleives 1n the reality of Tims and the tem) oral, Iteﬁst,
therefore, form a coneegzion of Retliti(, ofsUniverse,of God which das g
place for Time and_the temporal. Dr, lgbal has tried to give_us such
a conception. Reality is, he maintains, one Infipi i I is g
self-Directing, self-conscious Energy, contimiously active, ivery s:t
of it is itself & Life which is a self-dirscting energy. L-oked at
from outside these acts are spatial things and évents. So#® Of ths
:gsygg course of davelopment have become melf-conscims 1hey are I

. Dr. Igbal findg that facts of experience - a urorou%—,%‘in eriti-
cism of them, viz., principles of Science and of Medern rhl.%ophy,

1k to this conception of the Unlwrsa.

. _sam@ time the z_'ehgiogs experignce on whoisle Iolam 1i
atfims this view of Heality, oz finss TLas oohlo e tnsy "o the

ver, 1c concepbivnd 0 10N, [¢] of 1 -
ciogmoas, of MystigPUx;xion with God, oi’_lmmortaiity, of Hes.vgn am
Hollﬁ and of the principle of movement in the stwmcture of Islam, ¥z.,

IJTIHAD, all flow from it.

However, the treatment of Bﬂlg%gunﬁmxkg on exactly the ssne
footirgﬁ with Sense rxperience seems to underestimate the difference
that the one is common to all - is universal, and the other rare
indeed very rare. Agsin the second characteristic of Reli qus_bxgari-
ance, viz., its wholaness, does not seem to necessitate that in it
distinction of subject aml object gets obliterated, further the .
description of it as Feeling Beems to o against the doctrine of ¥~
which is the characteristic feature of the religious experience of the
Prophet of Islam, = In the consideration of Time I woul submit that
Time is in iis essence ntimoys. The doctrine which will
make the whole course o me ? ﬁa&m&t‘_w.f}od misses the
first character of Time, viz., bequeﬁ:g; and yet it is not necessar
for God's omniscience. He can be s Lidhi3'pUwithout it on the ogy
of finite spitits. This doctrine seams to be the reflex of the Greek
conception of Kternity in médern meta.fhysms. It is Etermt¥, t.ezlnzxgo-
ralised or Time eternalised, and a self-contradictory concept. rther
from Jeno down to Cantor and Russell, the scientific’ thinkers seem to
miss its inuity and confeive Time 48 a discrete quantity on the |
analogy of number. Their difficulties have no bearing on the distinctior
2.f P‘?‘i- oxant and Future, i.e., on Sequence, the other characteris-

ic of Time.

To my students I would say that soon these Lectures will be_gblisb
ed. The thought of Dr. Igbal - its fundamental idea as woll as i
working out is eminently original and therefore naturally difficult to
follow. But you mhould study it most carefully. Bring your ‘difficul -
ties to me and I shall do my best to help yom.

To this whole learned audience I would sa{_this. Gentlemen,
these Lectupes are not only valuable as exposition of great principles,

int, apecially i
b ecially in Bergson
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they are also full of W It is worth while to
ta]}slelt.hese suggestions wor, em out in the spirit of true
scholars.

Gentlamen, in justification of the trouble I have been giving
you every evemn% I"submit that PHILOSOPHY is not a useless %mg

as many are apt to believe. Indegd, it has a great function to perform
in the true culture of mankind. It is philosophical trainihg, Gentle-
men, that can produce men of the type of our honoured and beloved

Ith-
Dr. Sir Mohammd Ioball
I heartily thank' you on behalf of the Philoscphical Society ard
myself, 8lso on behalf of the Ut;lvemlt%ra.nd all 8¢ who_have
attended your Lectures, for taking the trouble of coming all ithis

way to us and delivering these moat valuable discourses, Veritahlr
the fountain came to thé thirsty.

8ir, by laying the foundations of the Reconstruction of Religiru-
Pniloaopﬁy in Ielam you deserve thevémtltude of the present and
future ngenerationa of lslam. “"The World of Islam®, to repeat fuur
own kind words, "ought to be proud of your work® amd of you. 1
earneatly pra{ that you may be spared 1o us lon§ to complete it
yourself and to give impetus to others by your Inspiring example.

" T also hope that you will accede to the earnest request of our
beloved Vice~Chancellor to come and settle down in this mmwbaxx
centre of Muslim Learning and Bducation. <

Gentlemen, I propose a vote of v cordial thanks to our honoured-
and most dist.in@iplﬁegogueat, Dr§ Siroghmad Iqbtal, ani wish you

to join me in requestir)% him to ggme to us often to give us more )
mors of the life of Philosophic thought anl scholarly inguiry of which
he is the embodiment.



