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Concept of God in Hinduism and Islam

In perspective of their sacred scriptures

Dr. Tahira Basharat *

Hinduism is taken as a polytheistic religion as Hindus
believe in multiple Gods. There exists a variation.
Some believe that there are 3 gods, others that there
are thousands of gods while some in millions of gods
and demi-gods. However, the more scholarly people
have firm belief in the Sovereignty of One God. The
major difference in the belief of Hindus and Muslims
is the ideology of Pantheism. Pantheism states
everything in this world, living and non-living, Divine
and Sacred. Therefore, Hindus consider everything,
be it moon, snake, cow, mountain, tree, as god.
Contrary to that Islam is of the belief that all the
things in the world bklong to God Almighty, be it sun,
moon, sky, humans, animals or plants. God has
everything in his power and rule. Thus, it can be
concluded that the significant difference in the belief
of Hinduism and Islam is the use of apostrophe’s. The
Hindu says everything is God. Whereas, the Muslim
says, everything is God's.
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O People of the Book! Come to common terms as
between us and you: That we worship none but Allah;
that we associate no partners with him; that we erect
not, from among ourselves, Lords and patrons other
than Allah." If then they turn back, say ye: "Bear
witness that we (at least) are Muslims (bowing to
Allah's Will). i
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a traditional (bil-mathoor) Tafsir in true sense and the author has
avoided giving his own opinion and reinterpretations. He believed
~that the interpretation of Qur’an is nothing but traditional and
established one (bil Mathoor), based upon the sayings, perceptions
and interpretations of the Holy Prophet (SAW) Himself, Venerable
Companions of .the Holy Prophet (SAW), their Successors and

other doctors and scholars of Islam.
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Hafiz Muhammad believes that everybody will have to answer to

Munkir and Nakeer even if he is not buried in a grave:
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Signs of Dooms day:

The author believes that there are two kinds of Dooms-day i.e. one
is initial stage when all universe will be destructed and second is
absolute gathering of all for Judgment. Both have separate nature
and signs to occur.*

Tribulation of Dajjal {Antf-Chrisl):

There will be a mysterious personality nearer to the dooms-day

cailed Dajjal that will be a great deceiver and sent for the trials of
‘Believers. Hafiz Muhammad has given all the details of this
tribulation in the light of Quran and Sunnah.*

Other Metaphysical Concepts & Issues:

Hafiz Muhammad has also discussed in detail the issues and
concepts of metaphysical nature ih his Tafseer and other relevant
books like ascent & descent of Eesa Alaihissalam (Jesus),* Yajooj
Majooj (a terrible monster crowd),”’ Hashr e Ajsad
(Resurrection),48 Pul-Sirat (extremely narrow bridge),‘“’ Meezan
(Pair of scales),” and other metaphysical signs of the day of
. Judgment expected to happen near to it.>' Tafseer e Muhammadi is
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of all limits and respites. Then the clarion will sound for the
second time and everyone will be given reward or punishment
according to his deeds.

Naz'a (Agonies of Death):

The author has categorized the stages of the end of this life and
shifting of to the Hereafter. He expresses these stages very agonic
and painful if the man is not graced by the bounties of Allah
Almighty. The time of Naz’a, when the spirit is scbarated out of
the body is the first stage that every one is to pass through it. In his

own words: &
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Grave and Answerability in it;
The author states the second difficult pass is grave in which man

will be asked some basic questions by two angels with typical and
horrific look called “Munkir” & “Nakeer”.
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Then he states in his typical style about the angels and their look as
follows:
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Aakhirat(The Judgment Day):
The author says that having faith on Aakhirat means to believe
there is ultimate end of every thing that exists in this universe. This
concept is absolutely according to the demand of reason that there
must be some time and place when good and evil or wrong and
right be decided. That’s Akhirat nobody can be exempted from
being there and asked about all his deeds. Therefore, all the human
beings will gather there in groups with which they lead their lives.
Elaborating the tafseer of verse No. 17 & 18 of Soorat un Naba, he
states about Akhirat in following words:
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That is the true Day of Judgment when the clarion will be blown

and all the people will come in groups and gather. It will mean end
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Then he éxplains the meanings of ‘Samad’ in the light of traditions

in simple words:
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Risalat(Apostleship):

Hafiz Muhammad considers the position of Prophet as entirely
bestowed by Allah Almighty and can not be achieved by anybody
through his own struggle. A Prophet is an ultimate source of
guidance equipped with divine commandments. Purpose  of
annunciation of the Prophets is just to provide the humanity the
proper guidance towards right path that leads to the ultimate
triilmph in this world and the Hereafter. Whenever the world
became full of false creeds and deeds, the Prophets started céming
to save them from destruction. The Holy Prophets are just like
physicians and doctors who treat the ailments of human body and
spirit simultancously. In his own versified words he writes his

point of view as follows:
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his Tafscer e Muhammadi. He replied (in the dream) there are
seven distinctive qualities of this Tafseer. After these words he
‘awakened and could not have the detail of these seven qualities.
Afterwards, he got the chance to ask about these seven qualities
from the grandson of the author who spent the last 45 years of his
life at Madina Munawwarah teaching Hadith in Masjid e Nabwi.

He replied at once that P A “-‘I"":'“ " is described in Quran for
seven times and Hafiz Muhammad has not made any
reinterpretation of this term; making these seven times no
reinterpretation are the distinctive qualities of this Tafseer. This

very fact can be observed in the marginal note No. 3 in Tafseer of

A fo s

in Soorat ul A’araf.>

Methodologx of Tafseer e Muhammadi in Metaphxsical Issues:
Tauheed (Oneness of Allah):
Many questions are arisen by the philosophers and rationalistic
minds about existence, oneness, personality and Attributes of
Allah Almighty. The author of Tafseer ¢ Muhammadi refutes the
misconceptions created by the logical and philosophical minds in a
simple descriptive way. In the Tafseer of Soorat ul Ikhlas he
narrates as follows:
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It shows the author’s relationship and devotion to the family of
Shah Waliullah. The author has observed this fdmily’s point of
view as most important to fix the meanings of the verses of the
Holy Quran. |
Seven Qualities of Tafseer e Muhammadi: ‘
A renowned scholar and prominent Mufassir e Quran of Pakistan
Maulana Abduhoo Al Fallah narrated one of his dreams that he
met the author in dream and asked him about the characteristics of

!
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He also narrates the scholarship level and supremacy of Waliullahi
Point of view in explaining the Quranic meanings in the Tafseer of

verse No.173 of Soorat ul Baqgarah in following words:
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Pantheism in a logical way observing simplicity of words as
follows: |
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Endorsement of Waliullahi Thought:
Shah Waliullah Muhaddis Dehlwi and his family had a deep
impact on the society of subcontinent particularly on religious
minds. This impact became a specific school of thought. H‘:iﬁz
Muhammad had also deep concern and relationship to Waliullahi
school of thought that is very prominent in his Tafseer. Translation
of Shah- Waliullah, “Fateh ur Rehman” is included to the Tafseer
with some modifications as a first line, and the second line Punjabi
translation is also made in the light of “Fateh ur Rehman”. “Al Foz
ul Kabeer” is also kept in view and its principles are followed in
the interpretation. Therefore, Tafseer ¢ Muhammadi is called the
representative Tafseer of Waliullahi school of thought. The author
writes his words about “five knowledge” of “Al Foz ul Kabeer” as

follows:
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thoughts must be denounced at intellectual as well as practical
levels. He states his point of view in harsh words as follows:
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. Hafiz Muhammad states in this text that a religious behavior based
on reason has not any credence in Islam. Denial of basic Islamic
concepts like .existence of Angels etc. is a kind of infidelity in
itself. He declares rationalists defying the Islamic creeds more
harmful than Jews. This denial is the outcome of reinterpretation
founded upon reason, estimation and self opinion. He clears more

as follows:
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Confutation of False Creeds:
Hafiz Muhammad has negated the false creeds particularly defying

aptitude of so called scholars about Miracles, Existence of Angels,
and Jinn & Satan. Objectiohs on birth and life of Eesa

Alaihissalam (Jesus), Polytheism and Pantheism are also refuted in
this Tafseer in a scholarly and logical manner. For example, in the

interpretation of Soorat ul Ikhlas, he negates the concept of
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Free from Modernistic approach:

Hafiz Muhammad avoided explaining the Holy Quran based upon
his own opinion irrespective ro‘f the Traditions and Tafseeri
precedents. Modernistic approach in the methodologies of Quranic
interpretations is hazardous for' the comprehension and
understanding Islam. Islam is entirely originated through the divine
teachings and revealed knowledge. Hence, the original wisdom
and true spirit of the Holy Quran can only be apprehended through
the sound foundations and linkage to the traditions of revelation.
Tafseer ¢ Muhammadi is a traditional (bil-mathoor) Tafsir in true
sense and the author has avoided giving his own opinion and
reinterpretations. He believed that the interpretation of Qur’an is
nothlng but traditional and established one: (bil Mathoor) based
upon the sayings, perceptions and interpretations of the Holy
Prophet (SAW) Himself, Venerable Companions of the~ Holy
Prophet (SAW), their Successors and other doctors and scholars of
Islam. He condemns the way of interpretation of the Holy Qur’an
based upon the opinion, estimation and one’s own attitude or belief
(Tafsir bil-Raey) that has no credence and authority in Islam.
Modern trends of Tafseer are once again rational, logical or
philosophical those cause the refutation of some basic Islamic

concepts and creeds. The author believed this kind of trends and
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He concludes the debate of Aameen in the prayers in a just and
equitable manner that saying Aameen is compulsory and there is
no confusion about that. But as far the controversy of loud or silent
Aameen is concerned it makes no difference either saying loudly
or silently.

Solution of Lexicon:

The author has, also observed in his Tafseer the methodology of
simplifying the words and phrases with the help of Arabic
grammar. Marginal notes are used for the purpose through out the
Tafseer. Solution of lexicon in a spholarly manner has ele\;ated the
erudition standard of the Tafseer as well as made it intelligible to
the common reader having maximum benefit from it. The fact is
clear to see the following parts of marginal notes about the
solutions of lexicon and simplifying the words in starting the
Tafseer of “Soorat-ul-Fatiha”. He simplifies the word “Al-Hamd”
as follows: ‘
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He elaborates the word “Al Haque” as well in his unique stylé

while explaining the meanings of verse No.147 of “Soorat ul

Baqarah” as follows:
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always tried to make the points clear in the light of Traditions and
conventional point of view. He considered it necessary to maintain
the original wisdom and spirit of Islamic Thought.

Comparison of Opinions about controversial Issues:

While resolving the controversial issues, the author has adopted |
the style of comparison among the different opinions of Muslim
jurists and scholars who are the Imams of renowned schools of
thought. He éompares the inferences of all doctors honéstly with
out any prejudice and reaches a moderate point of view that suits
to all mostly. Following long text is quoted here to elaborate the
moderate comparative style of the Tafseer, when the author has

discussed the controversial issue of saying Aamin in prayers loudly

or silently.
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the Holy Quran. He maintained the method of concluding issues
after quoting the Traditions of the Holy Prophet (SAW) and
describing the sayings aﬁd opinions of Imams of different schools
of thought. His conclusion is always found upon revealed or
precidented knowledge so that the reader could reach the original
information as well as conventional pdint of view linked up with
the divine knowledge. For example, he writes about the
circumstances of revelation of Soorat ul Fatiha as follows:
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Abstention from personal opinion:

As it may be observed in above mentioned verses, the author of
Tafseer e L/[uhammadi has quoted traditions (Ahadith) of the Holy
Prophet (SAW), Sayings of His venerable Companions, opinions

of the pious ancestors but avoided to give his own opinion. He
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The author believes that origin of all the schools of thought is same
and could be the source of unity and harmony of Muslim Ummah.
This very fact is also narrated by Imam Abu Haneefa (RUA) to
maintain harmonious point of view for the purpose. Hafiz
Muhammad takes Imam Abu Haneefa’s point of view as a source
of propinquity between diverse trends of Fugaha and
Muhadditheen. He says that Hanafi is a main School of thought in
Fighi schools and is expressed by its Imam that is based upon
Hadith entirely. The author concludes that a true Hanafi always
depends upon Hadith following his Imam.
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Priority to Methodology of ancestors:

Hafiz Muhammad has. given the priority to the methodology of

pious ancestors and doctors of Muslim history in interpretation of
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Combination of “Figh” & “Hadith":

In this Quranic exegesis the priority is given to Hadith and

Muhadditheen’s point of view but the concern is shown to the
opinions of “Fuqaha” (The Muslim Doctors) too. Hence, two
different trends of Quranic ihterpretation are linked up with each
other in this Tafseer. Hafiz Muhammad has observed a moderate
way of opinion between these two honorable classes of scholars
and tried to make them nearer to each other and suggested the
Muslim scholars of diverse schools of thought to concentrate on
Quran and Sunnah for elimination of all kinds of diversity among
them. He stresses on unity of Muslim scholars based upon Quran
and Sunnah in his verses under the interpretation of Quranic verse
no 59 of Soorat un Nisa as follows:
uiH‘J' 'ﬁqgfa"d'»‘:'e—
VI 2w TS by
ol Sy i acwr 07) Uk 2
px) wlrUitL foa scwyion

He urges in these verses that l)uran and Sunnah must be followed.
If any ruler orders against it one must disobey him without any
reservation and fear. Even though, the obedience to the Muslim
ruler is ordained divinely and is considered in Islam as the
obedience of the Holy Prophet (SAW). He also indicated this fact
to explain the authority of Hadith as follows:
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Brevity & Comprehensiveness:

Brevity and comprehensiveness are also prominent characteristics
of Tafseer ¢ Muhammadi. The words used to explain the meanings
of Quranic Text are very simple and short but unveil the facts in a
comprchensive and scholarly manner. For example, elaborating the

meanings of the part of a Quranic verse (Al Bagarah 2:105) i.e.

3249, 10 s, 2.9 44

OC;B;’,‘M‘” w‘j';ﬁyﬁ;”iﬂwg the following one

Punjabi couplet is considered sufﬁcient énd the meaning‘is

completely explained comprehensively.
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General Methodology of Tafseer e Muhammadi:

Inventiveness.

Tafseer e Muhammadi has the distinction to be the first complete
Tafseer ever written in Punjabi language. “Shah Walullah was the
pioneer in translating the Holy Quran in Persian; similarly Hafiz
Muhammad is the pioneer in writing Tafseer in Punjabi. Therc is
no working example of it in the past history.”'®

In a book printed by a government institution “Mugqtadirah Qumi
Zuban”, Jameel Naqwi (The writer) has given a list of 24 Punjabi
- Tafasecr in the Annexture ‘A’ of the book, according to which
Tafseer ¢ Muhammadi is the first complete Punjabi Tafseer in the
history of Tafseer Literature.'®

A renowned Bengali researchér Mufakhir Hussain expresses the
fact as follows:

“The carliest Punjabi translation of the Quran is in verse. It was
Hafiz Muhammad bin Barikullah who made this translation. His
versified rendition entitled Tafsir Muhammadi masummah mudhi-
i-furqan bazaban punjabi ma'a Térjamah Farsi was published in
Lahore in 1871”2

Simplicity:

The language of Tafseer is simple, plain and easy to understand.
Complex issues and points of high level scholarship are knocked in
an easy way and simple words. The following verses disclose the

simplicity of language as well as point of view:
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In short, The Tafseer is a beautiful combination of erudition and
poetic art. Have a look on the following verses from the first page
and feel the quality of literary language used for Allah Almighty’s
Praise and depiction of His Attributes.
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Some verses are in praise of the Holy Prophet (SAW); observe the
beauty of description with comprehensiveness of words.
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methodology could be observed even if some body analyzes
minutely and intensively. It means that methodology of Tafseer ¢
Muhammadi is unique in style and nature which is different and
distinctive among other interpretations of the Holy Quran.
Literary aspect of Tafseer ¢ Muhammadi:

The Tafseer encloses all the linguistic qualities and writing
elegance and hence, proves itself to be a best literary masterpiece
of Punjabi literature. Although the main text of the Tafseer under
discussion is versified and rhymed but even that the author has
avoided using difficult words and turgid language. The language
used in this Tafseer is very simple, plain and intelligible to the
common man. Tafseer is written in couplet. Rhythmic and rhymed
words are used to maintain the versified text. Rhythm of the
versified text is also maintained through out the Tafseer and does
not lose the attraction and literary enjoyment of the reader. In spite
of all these literary qualities, the Tafseer is free from any
impression of the poetic exaggeration and does not go down of its
scholarship entirely, even if it comprises thousands of couplets.
Comprehensiveness and brevity are the basic factors applied to the
text language of the Tafseer both in poem and parlance. The
author’s selection of the words and typical style shows that priority
is given to the comprehension and facility of the object reader.
Rhapsody, gentleness, austerity, impression, effectiveness and
other situational needs are observed along with the rhyming
principles in selecting and using the words into sentences and
verses. Islamic terminology is used frequently with out affecting

the poetic art; rather it is adjusted with in the rhyming principles.
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Every page. of the Tafseer has all these five objects i.e. Quranic
Text, Farsi  translation, Punjabi translation, Interpretation in
Punjabi verse and Marginal notes in Punjabi prose, arranged in
such a manner that a common reader may have maximum benefit
from it. The author himself narrates all these factors and gives the
logic of its arrangements in the beginning of first volume of his
Tafscer in his versified Punjabi style as follows:
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In the last verse the author elaborates that all the arrangements of
Tafseer have a fixed pattern and a typical style that is consistently

maintained through out the Tafseer. No changes in style and
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notes. Circumstances of the revelation and solution of the lexicon
is also explained in these marginal notes in the light of basic and
original tafseeri literature. This very fact is expressed by the author
in a marginal note of the early pages in the first volume of Tafseer

e Muhammadi as follows:
14
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Tafseer Mazhari is very fine that is authored by
Qazi Sanaullah Panipati. Circumstances of
revelation and difference of opinion among
scholars is taken mostly from “Mualim ut
Tanzeel” in this Punjabi exegesis. Although at
certain places the name of book is not mentioned
but if the opinion is taken from other than
“Mualim”, the name of the book will be
mentioned compulsorily. For instance, Tafseer
Mazhari, (Tafseer Ibn e) Abbas, Moodheh ul
Quran, Tafseer Azeezi, Tafseer Jalalain,
Baidhawi, Tafseer Mudarik, Tafseer Kabeer,
(Tafseer) Ahmedi and Al Foz ul Kabeer etc. But
most of the marginal notes are taken from
Mazhari and in the solution of the lexicon notes
are firstly from “Mualim” and then from
“Mazhari”. Exception is there by the will of
Allah Almighty. The note ends by him (the
author).



